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INTRODUCTION

Myanmar endowed with a v ariety of geographical featu res suc h as

mountains. rivers, fo rests , plateaus and so forth is also a place w here nearl y

one hu ndred and thirty fi ve nat ion alit ies peacefu ll y cohabiting as brethren

through thic k and thin for many ce nt uries. Accordingly, as it can boast of a

culture with the tradition of so me te n centuries to look bac k, it can be said

as a land rich in various facet s of eth nic cult ure and tr adit ion s also .

lt is usually the case that even a nati ve of this kind of coun t ry

cannot know w here all t hese ethnic groups w ith all their lovely , peculiar and

interest ing cultures and tradit ions live ; particul arly. w hat religion they

profess; w hat kin d of climate and soil they are blessed w ith and w hat kinds

of industr ies (such as agric ulture, fishery, livestock breeding and so on) they

rely on for their living; w hat are their staple foods, snacks and del icacies,

and w hat are their t astes; what style of cooking they have in prep arin g thei r

dishes that would surely tast e good in thei r own ways ; what di alects they

use; w hat materials they use fo r their nether as well as upper ga rments; of

the ten genre s of M yanmar' s tr adit ional arts and craft s (pan : se rnv o} , w hat

genre is in existence am ong them etc.

It is also naturall y the case that w ithout these knowledge and

ende avo urs to know them , neither national unity nor national development

ca nnot be gai ned by all the nati onalit ies residing in the count ry.

Qu ite mindful of thi s, the Anthropology Department of Yangon

Univ ersit y has been working assiduou sly towards its long-range target of

studying all t hese ethnic groups. The reason w hy I have particu larly chosen

the Danu nat ional to study and compi le a thesis about them w ith the name

of " The Social Organization of the Danu national of Htwet Ni in Pindaya

Township of Sou thern Shan State" is I had much interest in them since I w as

a f resher in the universi ty, and at t he same time to fulfill the de sire of m y

mother facu lty by studying scienti fically the traditions and cultures o f these



peop le to the best o f my abi lity from anthropcloqical point of view and to

make record for the coming generations to know and preser ve them .

Bein g an oppo rtune time fo r me to experien ce the traditions and

cultures of the people I love fir sthand, I made st udy-tours to their place in

the m onth o f July in 1998 and in February and March in 1999 . staying w ith

them altogether for t w o months. until I had a glim pse o f the w ho le Oanu

f rom anthropo logical point of vi ew .

For having able to co m pi le a thesi s w ith the possible optim um result s

in so sho rt a time was mainly due to the ir hospitali ty and all kinds o f help

hea rti ly given to me, includi ng answ ering all my questions patientlv nnd

giving all the informations necessary for my research work du ring my stay

t here.

It is a general fact tha t the styles of living. habits. conceptions and

worship of all the ethnic groups of our country have slight differences from

one ano ther du e to the differences of the ir native areas and environmental

si tua tions thoug h it can safe ly be said that generall y all of them are basicall y

the same.

Yet , here amo ng the soc iety of the Oanu, I have obs erved one thing

w hich I think significant ly different is their land is a st rongho ld of Buddhism

where no church or no mosque or any other religious ed ifices o f other belief s

ex is t eve n t hough Pind aya is a big tow n . I believe w e co uld dr aw a

co mparison on ly w ith Ky auk -pa -daung of Central Myanmar which really

deserv es the name of " th e st rongho ld of Bud dh ism " as a big to wn as there

are also no such edifices of othe r bel iefs . Moreove r, they are fou nd to be

llighly d evoted to Buddhism that offering their tr adit ional 'nat s' is no more

than a tr adi t ion al matter among them ; onl y thing they seem alw ays eager to

do is ' a meritorious deed of one sort or another ' in line with the Buddh a' s

teachings.
There is a big monastery in Htwet Ni by th e name o f Shweni Kvnunq

w he re the presiding monk is venerable 'Sayadaw' U Kavthaw a Thir i w ho

also is the chairma n o f the Tow nship A ssociation o f Sanghas. 11 is learnt t hH I



under the patronage of this 'Savadaw' . three monks w ho are th e nat ives of

Htwet Ni have already passed the religious ex amination of "Dhammar-sa-ri­

ya" (one w ho has attained teachership of Buddhist Scriptures) and one of

them has eve n passed the examination in reci t ing one repository of Bud dhist

Scr iptures (there are on ly three repositories) w hich is a stage ex tremely

di ff icult fo r a m onk to atta in . It all shows that how mu ch their w ho le society

is deeply in te rested in Budd hism and its propagation .

If I am to name the w ell-know n and hist ori c place and edif ices in

Pind aya. I think I must first mention the name of the two historic . great

caves; one being the cave of Shwe U Min Pagoda and ano ther "Phc ne-qvi­

net Gu" which also act as a cav e-museum of Buddh a statues o f old en age.

These t w o places are to my point of view the cen tr es of their religious

act ivit ies w hich also help maintain their resp ectable cultura l standa rd .

Buddhism being great in fl uence on the dail y lives of Danu nat ion al of

that area . it is obse rved that they have pr eserved the tr adition of close famil y

tie s. respect for elde rs. reverence for Buddhism and simple nati ve dress. All

of them are gent le. con tente d and cheerful even in the face of adversities.

and they arc well known for th eir simple hospitali ty and friend liness.

The w ho le area all around Htwe t Ni, bei ng forest -clad mounurinous

one, is abund ant in scene v iews among w hich th e plantation sites for the

plant s beari ng pick led tea leaves are included because some of these plant s

are to be seen f rom th e dis t ance on the steep hill sides that have an app eal

for anyone w ho has set eyes up on th em . But I sho uld say the living standard

of these people sim ple and honest eno ugh to have pea ceful life is eve r rising

becau se th eir tr aditiona l produ ct s. pickled tea leaves and plain tea leaves can

alway s fet ch handsome prices in the market s countrywide.
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CHAPTER - 1

BAC KGROUND HISTOR Y AND GEOGRAPHY

(a) Location and Historical Ba ckground of the Pinday a To w nship

l ocation

Th e Pindaya Township is situated at the intersection point of the

North Lat itude 21 0 04' and East Longitude 96° 37' . It is nearly 288 miles

away from Yangon if it is measured on the straight line of 5° north of the

capital city.

In the old en days, the location of the township was found to be

described as Yatsauk in the north, Baw son in the east, Pw ay Hla in the south

and Ywa Ngan and Kvauku-thi-won in the west.

But at present the locat ion of Pindaya in relat ion to other townships is

found to be Kalaw in the east and south, Thazi in the west. Ywa Ngan in the

west and no rth-east and Yatsauk in the north . The total area of the w ho le

t ow nship is 16 ,209 ,920 acres or 25 3.28 square mil es.

The tow nship is located at t he far west of t he Shan Plateau, th at is

situated in the north-eastern part of Myanmar, 3, 880 feet above sea-leve l.

To be exact, low est and th e highest sea-level points of t he w hole t ownship

could be descr ibed as about 3 ,000 feet and 7,75 2 feet. Th e hig hest

mountain in the township, .. Ah-shee-myin Ah-nauk-myin Taung" (comm­

anding good view to the east as well as the west) is a favouri te place

frequently vis ited by hiking and mount aineering associations inc ludi ng th e

one from the Defence Service Academy. The second highest mounta in called

Pan-sit Taung is known to be 6,830 feet high and unfortunately it was the

one hit by an aeroplane of Myanmar Ai rways (XV-ADC) operated by th e pilot

Wilsher on 8"' August 1956.
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In t he w hole tow nship, plain area w ith a w ide and even sur face is

nowhere to be found. All along the weste rn border line of the t ow nship,

there lie mountain ranges calJed 'Ah-shee-my in Ah-nau k-myi n', 'Pan-sit' , Hta­

van-me a nd Lwe-ya w hich serve a s the boundary line between the township

and Ywa Ngan that is s ituated in the west .

The surface area of the w estern region of th e towns hip being higher

tha n that of t he eastern one , t he low er-surface regi on could be seen

occupied by valleys , small plains and ridges along the Zawgyi River. So the

landscape of the w hole eastern region could be described as th e wavy

surface of a tempestuous sea. The Zaw gyi River is th e most popul ar one in

th e whole region and it co uld be said signif icant by w ay of it s fl ow ; it flo w s

from sout h to north like a few others in t he whole country w here almost all

the rivers and streams usually flow from north to sout h. All the st reams in

th e sout hern part of the townsh ip are fo und to be dry during the rainless

seasons. These st reams , 'Nanlan Chaung ' , 'K ya-myo Chaung' and ' Kaing-gyi

Chaung ' , being mount ain to rrents, could be f ound w it h unchecked water

flo w during the rainy season while there is no w ater in t he summer. All the

streams in the northern part of the township, after w inding the area, passing

from one place to another acco rding to the format ion of t he landscape,

fi nally flow s into th e Zawgyi River.

Historical backg round of Pindaya

It is learnt from the boo k named "Pindaya Golden Cave Pagoda and

the History of Pindaya Cave" I w ritten by Dr. Than Tun and Thein Than Tun,

th at 'Pindaya ', a shan w ord , has the meanin g of a large area of f lat land

where a great number of plants bearing w hite co lour 'Swetaw Flow ers '

(Bauhinia acuminita) are to be found here and there. Pindaya was in the

olden days ruled by a Shan official named Ngw e Khun Hmu-Silver Revenue
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Collector. and it had the area of 200 square miles, in the middle part of the

southern Shan State .

In the books by venerable 'Sayadaws' of Pindaya, the town 'Pindaya'

is referred by them as an area called "M yay Latt Oetha Pindaya" or "M yay

Latt Kambawza Pindaya" or Myay Latt Kambawza Pindaya of the Shan State

w hich is eight ' juzanas' lone juzana equal to 12.72 miles) away from

Mandalar the Golden capital in its south-eastern direction.

If the w ord Myay Latt is written in Myanmar with the spelling bearing

the meaning 'a vacant land' , it seems to say that it is a vacant land or a

territory not specifically under the jurisdiction of any 'Sawbwa' of the Shan

State . But if the word is spelled to ca rry the meaning' the central region of

the country or midland ' it w ill have the meaning that it is situated in the

m idland reg ion between the Shan State and Myanmar. Both ways of spelling

the word Myay Latt has t he relevance to t he locat ion of Pindaya.

So far t here is no reliable document or supporting evidence as to when

the f irst Pindaya town was founded; it has been noted from elde rly persons

by the yo ung from genera tion to generation t hat it came to exist in the year

1, 103 of the Myanmar calendar. But t his speculation is not w it hout reliable,

possible ground. It w as clearly ins cribed t hat Taung Paw Gyi v illage on t he

weste rn ridge was founded in t he Myanmar yea r 1,1 3 0 and 'Ah-le-kyaung'

(the mon astery) was buil t in t he M yan mar calen dar yea r of 1, 133. Besides,

accordi ng t o a local sayi ng (:Ji::Ji: .Q')~ mt.~Q')~ ) w hich notes down the

dates of t he events, t hey co uld surely know that Shwe Kyaw Kon Tha

Pagoda and Kandaung Monastery of Pindaya were buil t in t he Myanmar

cale nda r yea rs of 1, 11 1 and 1, 137 respect iv ely .

Similarly , they have supporting evidences for the building dates of t he

t hree big mo nasteries, Maha Van Aung (fo rme rly Th ayi n Kya ung) , Myauk

Kyaung and Pauk-taw Kyaung which were 1,138, 1, 139 and " '40

respect ively . So they have drawn the conclusion that Pindaya, the bas is for
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existence of those monasteries and villages, must have been built some time

earlier than afo resaid edif ices and th e v illage.

Pindaya was a to wn w here administ rat ion headquarters was

esta blished . The legend which shows how this name 'Pindaya' had been

adopted is described in the book, " Pindaya Golden Cave Pagoda and the

History of Pindaya Cave" :

once, in the days of yore, t here ruled a king in t he Kingdom of 'B ayar '

w hich was lat er to bec ome t he area of Nyaung Shwe township. He had a

son with t he name of 'Thudanu-Komma-Baya' w ho on e day got to a

mountain called 'Western Naga-pat-ta ung ' (a mountai n in th e west encircled

by a mythical serpent or dragon) for hu nting. There while on hunting. he

saw a 'Galon' bird (garuda th e mythical king of birds and also the enemy of

serpents) trying to carry away a serpent , and killed it w it h an arrow from his

bow . It is said t hat th e 'Galon' had transformed into a very big spider w hen

dead.

One day, seven 'Kinnaris' (f emal e mythical bird with human head and

to rso) who were the beloved daughters of a lord of celestial beings who

ruled the King dom of 'Ngwe-taung-pyi' came to t he lake named ' Bote-ta-Iote '

t o disport th emselves in w ate r t hat was in th e area w hic h lat er became

' Pindaya' . Unfortu nately , a sto rm broke out and the sev en sisters had to find

shel te r f rom th e sto rm in a big cave near it . At that t ime, th e big spider

which was a tra nsformed being after death in its previous lif e of 'Galon' bird

blocked the entrance to the big cave with an intention to eat them all.

Screaming with fea r, the prince heard it and hurriedly came to help by ki lling

t he spider w ith his arrow .

According to t he legend, t he prince t hus got t he spider and t he place

came to be known as 'Pin Ku Va' (which in Myanmar Language means 'got a

spider'). But with the passage of ti me, it had undergone transformation in

phonetics finally to adopt the name 'Pindaya'.
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The story being of legendary orig in, the scho lars as well as the

researchers could by no means take it as a fac t; yet t he sit es in the legend

are st ill to be found w ith t heir fo rme r names of 'Pindaya Cave' and 'Bote-ta­

late Ca ve '.

According to the afo resaid book by History Professor Dr. Than Tun

and Thein Than Tun, it is learnt that the geological ag e of the Pindava

limestone cave could be judged as roun d about 200 million years.

Pindaya , a midla nd area in the Southern Shan Stat e, is a typ ical place

of oriental beauty w it h all it s pagodas, mo nasteries and lake s, and it is said

to have the foll ow ing nine w onders or beauties:

(1) The nat ural cave of Shwe U Min Pagoda

12} Bot e-ta-Iot e lake

(3) Great banyan trees the t runks of which are big enough to be

w rapped up by a 'paso' (nether garment of Myanma r m ale)

t hree or fo ur rounds

14} A big pagoda

(5) Ma ny pag odas and Buddha images

(6) Monasteries

(7) A reas of dense populat ion

(8) Several kinds of cro p

(9) The Zawgyi River w hich flow s into the plain land of t he

t ownship of Thazi rises in Pindaya.

(b) Hist orical background of t he Oanu ethnic group

History says t hat, during the t im e immemorial three t ribal groups

namely the Man-Khmer, Tibeto-Mvan rnar and Tal-Chin ese had mi grated t o

Myanmar t erritory and the Oanu national were included in the Tibeto­

Myanmar gro up along w ith the old Myanmar ancestors. Racial groups
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included in Tibeto-Myanmar w ere known to be Danu, Taung yoe, lnth a,

Rakh ine, Dawe, Rab ane and Yaw.'

Regardi ng t he anc est ral history, t hey seem t o believe the persons w ho

t ell t hem t he histor ical sto ries said to have been learnt from earl ier

gene rat ions . As they ha d no w ritten form of literat ure , they had to rely only

on the hab it of learni ng t heir culture and t radit ion by committing to memory

and passing down to the young of the new genera t ion .

It is learnt t hat though their name is ' Oanu ' they never pro nounce it to

get tha t pronunciation; inst ead, the y pronoun ce only 'Htanu' .

W e could learn that in th e book, " Country Music of th e Taungyoe­

Danu" , compiled by Taungyoe-Danu student s. one offic ial named Sir John

Devill of t he Meikhti la Dist rict during t he colonial t ime wrote about t he Danu

nat ional as fo llows:

"King Ahnawrahta, afte r founding the to wn of Hlainq-tet, came to the

Shan State and on the w ay he met a st range count ry fo lk near th e border

line between th e Shan Sta te and Myanmar t erritory . On enquiry by t he King ,

th e country fo lk replied that his ancest ors were call ed "La-ee" and his

mother a Samar. Thereupon , th e King ord ered t hat th eir racial grou p be

called 'Danu' .

Again regarding th e beginning of the w ord Danu, on page 7 1 of the

'zabudipa U Saung Kyan' it is f ound t hat Danu w as one of th e ethnic groups

of th at t ime, "As it is w ritten th ere that th e densely populated 57 villages

w here 75 et hnic groups such as Shan, Yun, Kw e, Tavoke, l ayet , Rakhin e,

Palaung-gyi, Palaung-nge, Chi, Inkyi, Danu , Lin, Dataung·gyi etc ., lived, in

t he yea r 562 w hen King Ahnaw rahta mobil ized t roops from vi llages of

various sizes w here 75 et hnic gro ups w ere residing, Danu must have been

one of th em.
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According to the history han ded down by word of mout h among t he

Danu nat ional, King Ahlaungphaya on his way back to his capital f rom

Yoodaya, stopped fo r some time at t he native land of the Oanu because the

troops were t rave l-worn . When the army continued to march to its

destination, the t roops holding cross-bows were left t here for security sake.

There is a version that the word 'Danu' appeared since that time as the

persons holding cross-bows are called ' Oanote-gaha ' f rom which the word

'Danu' was derived with the passage of time."

According to the oral history handed down from elderly perso ns. the

native people believed that some of the kings of Pagan dynasty got to the

pla ins of this midland region passing through t he flat land areas of Kyauk-se

and Myit-tha, on their hunting trips. As there w ere always followers of the

king holding bow s and arrows, t hese people pleaded with the king to be

allowed t o settle there w here many game animals were to be found, w hen

t he group returned to Pagan.

' Bow ' in ' Pali' lang uage being ' Oanu' , the descendant s from t hese

people w ho held 'bows ' and w ho w ere clever at using t his weapon came to

be called 'Oanu' since that t ime.

Another version regarding this is - w hen King Ahlaung-si-thu toured

the land, th e archers in the serv ice of the King pleaded w it h him to be

allowed to set t le there as they li ked the place, and these archers and thei r

descendants becam e known as t he Oanu people w ith reference to their bow s

and cleverness in archery .

The most densely popula ted area on the Oanu land had been the one

w here t he Shan nat ional and the Bama r f requent ly met t o condu ct

co mmerc ial business. So the Oanu nat ional could be said as the descendants

of both Oanu and Bamar nati onal."

' ~t:~:=:"'~""lJ:~.""I"i :'''tr: (~~:) '" - 0,
, §'''?8uSt~''",o3 bl ' '" ,,~O
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Here one of the old versions as to t he origin of t hese Danu national

ran li ke thi s : t hey were the descendants of both Sh an nat ional w ho fled to

escape th e penalty by th e monarchs and Bamar national w ho set t led th ere. It

is learnt tha t these people were, in the olden days, truly expert in arch ery .

The name ' Oanu' began to appear w hen th e Bamar scholars got there

because th ey called these arche rs ' Danu' in Pali w ith refe rence to their

weapons . The majority of these Danu national believed th at t hey were the

desce ndants of the Bamar nati onal and only because th ey had settled in t his

South ern Shan State they had adopted th e cu stoms of the native people

residing th ere.~

But the scho lars and t he researchers do not favour th is idea on the

ground t hat it is not objective. To them, this midland in th e Southern Shan

State is not only the place for th ese Danu national; they are to be found in

many other places of the country such as Mogok, Momate, Northern Shan

State, Kyaukme, Thibaw, Naunq-Cho , some places near Maymyo IPyin ·Oo·

Lwin), Yatsauk, Pindaya, Pwa y Hla, Au ng-pan, Pln-mhl , Bawnin, The-mine­

khan, Kalaw , Taunggyi, Nyaung Shwe , Heho, Lonpo, Ti-kvit , Pin-Iaung , along

the coa st line in the east of Pyinmana and on th e plains along t he weste rn

mountain ranges of the Shan Plateau.

If t hey had been only th e descendants fr om the ret inue of archers w ho

fl anked th e king on his hunting tr ip, they could by no means have spread t o

such many different , tar-off places w it hin such a short time of a few

centuries.

According to t he 1983 census, as it w as record ed that there were

135 different ethnic groups in our country , the Danu nat ional w ere included

in th e group of th e Shan national.
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All the nationalities residing in Myanmar today were the descendants

from those Mongoloid people who had migrated to th is te rritory in th ree main

groups namely the group of Men-Khmer, the group of Tibet o-Myanm ar and

the group of Taf-Chl nese.

Th e Danu were inclu ded in t he Ti bete-M yanmar group. As th is Tibeto­

Myanmar group migra te d to Myanmar territory in t hree different routes. they

were div ided into t hree ma in groups namely:

Chin-K achin group,

M yanmar and the old Myanmar group,

Lola hunt ers group .

The gro up w hich would later adopted the nam e of Danu, tog ether w ith

the old Myanmar gr oup, to escape all the dangers, lef t Nansaw and passin g

t he Namtu River at Thibaw proceeded t o Yats auk and Ywa Ngan fl at lands

w hence they continued to pass t he Nat-hteik va lley. The Danu and Taungyoe

nat ional left along t he western area s of the midland w ere t he ones w ho did

not move towards the flat lands of the ce nt ral part of Myanmar. The

scho lars assum e t hat t he old Myanmar gr oup moved further sout hwards t o

the ce nt ral part of the country v ia Kyauk-se Plains.

It seems that the Ti beto-Myanmar gro up had reached t he pla ins in the

9 th cent ury passing th rough w est ern Yunan, Northern Shan State and finally

w hat t oday is called Kyauk-se. The et hnic gr oups , Lhao Vo (M aru), Lacid

(Lashi) , M ine-tha, Fon, Danu , Intha, Taungyoe, Dawe and Rakhine pro bably

had t aken t he different route, not following the Bamar et hnic groups t hat had

finally reached t he plains.S
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{el The Founding of Villages

As the population had increased , the Danu natio nal began t o settle at

the favourable places by foun ding villages . In the olden days, they mo ved

from place to place to find out th e most suitable plantation site to earn thei r

l iving w here they co uld build te nts and settle. This led to the fo rmation of

villag e life. In choosing a place for fo unding a village. they liked the stretch

of low ridges where water as well as t he space to cul t ivate were obtainable .

Anot her reason for liking the low ridg e was enemies cou ld not easily defeat

them as it provided them a good defen se advantage. These people generally

built villag es on the stretch of low ridges for t hese reasons.

But the afo resaid f actors alone co uld not be taken as complete to

found a village; there must be elderly persons to manage the administratio n

and relig ious affai rs , and also th ere must be villagers who w ere w illi ng to

share th e village li fe .

(d) Th e Loc ation of Htw et Ni Village

Htw et Nl vill age lies w it hin the area of Pindaya tow nship w hich is

included in t he Southern Shan Stat e region and in th e north -eastern part of

the co untry . It lies between th e tw o north latit ude lines of 20° 56' and 20°

58' and by longitude, it rest s bet w een t he t w o east longitude lines of 96°

36' and 96° 39'. It is 3, 980 fee t above sea level and 508 miles, 4 furlongs

away f rom Yangon.

Ht w et-N! village is sit uated in th e w est of Pindaya, tw o mil es and fo ur

fur long s away from it. Htw et Ni vill age t ract incl udes Ht w et Ni village, Par­

me village, Mye-ni-t aung village and Seekya-inn vi llage . To th e north of it , w e

cou ld see the village tr act of Taung-paw -gyi and t o th e east. Pindaya . Tha­

yet-kon v illage tr act lies in t he south and Ywa Ngan village tract in the west

of it. The t otal area of the Ht w et Ni vi llage tract is 10.03 squa re miles and

th ere only th e Danu nat ional reside.
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The Htw et Nl vi llage was founded in 1748 B.C und er the leade rship of

one U Ni, an ex-monk . Being a village founded by an ex-monk (Phon-gyi Lu

Htwet - the one who left the Buddhist order of monks) it had adopted the

name of ' Htw et·Ni ' with the founder's name also in it . But another possible

reason fo r assuming this name is all the water and the earth in the village

and its vici nity are of ' red' colour las the Samar word 'Ni' means the colour

of red). In speculating the founding year of the village, it could be taken that

the village had been in existence fo r over 250 years because there is a

natural cave in the west of the village where 160 Buddha images made of

brick are found . On one of these images, it was inscribed ' the founding year

is 1,1 10 of Myanmar ca lenda r' .

(e) Building a House Traditional Style

The would be owner of the new house chooses t he site to build that

at the place which has never been donated or allotted for religious purposes,

monast ery and rest house. In choos ing a place f or t he house, before making

decision, they set up a bamboo pole at t he cent re of the plot of land they li ke

t o use and put a heap of grains of rice near it, in t he evening . That heap of

grains is cove red with a plate or somet hing . The next morn ing , w hen th e

cover is remo ved, if t he heap of grains is gath ered at one place it is taken as

a good sign w hereas t he scattered grai ns represent th e meaning th at it is not

a good place t o be chosen. Then they have to continue searc hing for the

suita ble place at ot her parts of t he area.

They drive in th e sta kes to mark of th e ground plan for the house on

auspicious days chosen by the scholars versed in ast rology. Mostly, they

build a new house in the months of "Nat taw" and "Pyatho " (December and

Janu ary). In building, many other villa gers co ntribute labour on reciprocal

basis (l.et-sar-lite) principle . They generally build a bamb oo house within a

day 's time whereas for wooden house, they roughly take 20 days to
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Resid ent of Ngwe Khun Hmu
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Tradition al house
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Traditional house in Htwet Ni Village

A kitchen room of a house
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complete it. Once they are to start building the house, they first set up the

post w hich is at the northeast corner of the house. Before setting up th at

post, th ey have to put gold. jewels, sandalwood, red sandalwood, bastard

sandal wood, sprigs of Eugenia , Bermuda grass, leaves of guava tree, in the

bowl w ith wate r, and wash t he pos t from to p to bottom before the bundle of

those leaves is t ied to it at a pla ce four inches away fro m the top. At th e

f oot of that post in the ground, t hey put uncut precio us sto nes of small sizes

for good omen f or th e family . Besides, tog ether w it h those leaves co conut,

banana, red cotton cloth and w hite cotton cloth are also ti ed t o it at th e

same place . Then a bamboo bow is tied t o t he top of t he post to threat en

away the birds t hat might bite the things. Anot her reason to drive away the

birds is not to let the animals rest t here before the family dw ells the re. If

they are to bui ld a bamboo house th ey prepare bamboo poles to be used as

posts beforehand, and the n set up t hem one after another. according to th eir

customary bel ief . The purlin is made to be in th e direction of north to south

whereas the ridge is from east to west. The bamboo poles t hat rest on t he

purli n are placed alternately : one bamboo pole wit h its top-end put into t he

base-end of another, t o have a balanced weight on the pur lin. Then fo r

fl ooring bamboo slats are placed on t hem. being tied with sliced bamboo

st rips. Bamboo slats for flooring are made by dividing a big bamboo pate into

two parts tha t are cut alongside at several places t o be able t o be pressed to

become fl at before using as f loo r. The wall is also made of w oven sliced

bamboo st rips . The roo f is made of thatch.

As Htw et Ni village is situated on a mountain ridge the colour of the

earth of which is light yellow or red, in the rainy season, the re is always mud

in the village. and when a persons gets to a house. he or she has to get rid

of the mud from th e slippers before ente ring . So t hey make a platform at the

top of the fro nt stai rs with two bamboo stu mps on w hich is a 1 foot long

iron plate wit h w hic h to scrape th e mud off .
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In olden ti mes, ordinary vi llagers were not allow ed to build a grand

house used by 'Sawbwas' (Shan chief s of forme r ti mes) and other

adm inistrators . But no w there is no such res triction. Now adays, they build

w ooden or brick houses wit h corrugat ed iron sheets as roo f ing, inst ead of

bamboo and t ha tch. But even whe n they bu il d wooden or bric k houses, th ey

set up pos ts in accordance w ith t heir customary belief- w hich one goe s f irst

and which one goes last.

(f) The Composition of a House

Their t raditional hou se consist s of three ridges and generally it is a

t wo-storeyed building, th e outer-mo st t wo ridg es being lower th an the

middle one. The smallest size of this building often has 21 feet as length and

18 f eet as breadth w hile the biggest size has 36 and 18. The on e-f ourth of

the space of th e upper flo or is occupied with two bed rooms, one for parents

and t he ot her f or unmarried daughters. The unmarried yo ung men have to

use th e sitting room as thei r bed rooms. So the rest three-fourth of the upper

floor is a large sitting room w here the shrine for Buddha is placed . It is learnt

that the reason for having such a large sitting room is that it could hold a

large number of visito rs when there is a ceremony held at th eir house. They

let th e visitors sleep th ere. The shrine for the Buddha is usually placed in th e

eastern part of the room, cutting the wa ll to make space for the statues . The

small cabin w it h mirror w alls for t he Buddha is kep t open at t he ti me of

offering food , w at er and incense st icks with the aim to get those fragrance

and all to the Buddha w hich they believe is good for t heir family' s earning

money matter . It is said that they never use the northern side of the house

fo r the shr ine for the Buddha and the ladder which they usually have only

one nu mber. Th e number of steps of the ladder is also made to have odd

number such as 3, 5, 7, 9 ... and so on.
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Some houses have rooms on the ground fl oor also , with fire-place on

it. Some keep w rappe r leaves for cheroots on the ground floor and others

use it as t he space fo r cut ting and slicing bamboo to make floor fo r the

houses. They make appliances fo r kitchen out of bamboo . The racks fo r

plates and pots and other things to get heat from the fire below are also

made of bamboo. The re usua lly are mat s laid unfurled for the guests to have

ready seats. Cupboards and tables are very rarely used. For clothes. boxes

are used . The roofing for houses is thatch or corrugated iron sheets. In

bu ilding a house, bamboo or wood is used. As for flooring, bamboo or wood

is used while for the walls woven sliced bamboo slats or planks are used .

Now some of them have brick buildings.

For bathing, drinking and other purposes, water is stored in a cement'

tank to which the gutter sends w ate r when rain comes. They could manage

to be in good supply of water the w hole yea r rou nd. The other source fo r

water is the lake from which they could carry in pots . The latr ine has a pit

and the w ho le thing is not pro per ly done; the roof and t he wa lls could not

provide a secure place. It is made some dist anc e apart f rom t he house. and

to w ipe out the excrement fr om the body. Paper and sticks are used as

cleansing mat erials.

As the w ho le Pindaya Tow nship, including Htw et Ni vil lage, is situated

on t he plat eau; there are many places w here wells are impossible, to get

wat er. At such places t hey have to rely only on t he storing tank s. There w e

may find t w o kinds of wate r storing t anks; the fi rst one directly receiv ing

wate r w hich f lows into them passing through mo unta in torrents and the

seco nd one through the gutters or directly receiv ing rain w ater from t he roof .

The second kind of wate r st or ing ta nk is usually made of ceme nt walls . Th e

first kind of storing wa ter is mainly meant for cattle and t he second one for

people .

Lakes are mostly found near the village and the water st oring cement

tank is either somewhere in the middle of t he village or at the m onast ery .

Some of them make such tanks in their own compounds for private use.
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Now, with the help of UNDP (United Nations Development Progra m),

as Water Resources Ut ilizat ion Department had built a big water storing tank

at Taung-Paw-Gyi village since 1996-97 , the Ht w et Ni villagers under the

guidance of the UNO? experts could bu ild a water storing tank which was

finished on 26"' October, 1998 to receive water from that big tank through

pipes, starting from 241h September 1998. As the Htwet Nl village ta nk is on

the highest point of the village part and can hold 6, 500 gallons of water,

the v illagers can now use water taps which t hey made connecting with the

main tank. Now the w hole v illage has 22 water taps, out of w hich seven

numbers were installed by UNO? workers.

But now, Central Healt h Departm ent with the help of UN O? has made

programmes to build t lv- proof latrines instead of the pits which they have

used , and it is now under w ay.

The house grandly built in t he olde n days fo r the Ngwe Khun Hmu ­

Silve r Revenue Collector was built using wooden planks and poles, with a

ti ered roof . Another grand house for th e administrator of one part of the

township is also t o be seen st ill in t he villag e; it is made of wood .

(g) Climate and Natural Vegetation

Because of th e sult ry w eather it is hot and humid ; y et , in some

month s of t he year, it is mod erat e since it lies on th e Shan Plat eau. So w e

must say th ere are va riat ions of we ather according t o th e season. From

December to February , it is cool everywhere. The t emperatu re in th e evening

and the early morning vary from 40° F to 50° F w hile in t he day time it

generally rises to 80° F. The te mperat ure in t he summer days va ries from

80° F to 100° F. Th e lowest t emperat ure during t he cool season is usually

34°F. The rainy season usually begins in May and ends in Oct ober.

Sometimes t he rain comes in mid-A pril and it becomes torrential generally in

August. The rainfall va ries from 32 inches to 55 inches. The weather records
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show that Pindaya's rainfall in 1998 was 33.53 inches and the aggregate

fi gure fro m 1989 to 1998 was found t o be 48 .15 inches. Durinq the early

time of rainy season , t here usually are hailstones in some of the villages.

The cyclone of May 198 1 hit the Mene-taung v illage tract causing

110) houses to be destroyed and big trees fa llen in the areas of Shwe-pa­

htoo v illage and Nyaung-wun village. Then the rate of the wind was from 60

miles to 80 miles per hour.

As Ht wet Ni village is In temperate zone there are evergreen forests

around it. It s natural vegetat ion are pine , basil, various species of bamboo.

strong, thick walled species of bamboo used in co nstruction called "Thike­

wa ", Eugenia tree, eucalyptus, moonseed vine, cutch, Eastern gooseberry,

large timber tree, tall, indigenous hardw ood tree bearing sprays of fragrant,

red flo wers, in early summer, (pentacme suavis) , cherry, banyan tree, t horny

bush, sweet chestnut , "awe-taw" Ibauhinia acumenata ), veler lan, " pan-kvet­

0 0", "pan-swe-phu" . orc hid bearing yell ow waxy flowers, orchid etc .

The colours of th e fer t ile top soi l are reddish, reddish-brown and

yellowish-brown ones.

(h) Popul ati on and People

In Ht w et Nl v illage, only t he Danu nat ional reside and there are (157)

houses f or a populat ion of (826). The 1999 census report showed th at:

Male (adults) 3 16
Female ladults) 350
Male (under 12) 68
Female (under 12) 92
Total 826

According to the census report of 1999, t he total population of th e

whole township was (60,224) where male populat ion constituted (29 ,888)

and female one (30,336). By nationality, we could see that there were
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50 ,102 Danu, 5,663 Pa-o, 2,759 Taungyoe, 938 Bamar, 449 Pa-Iaung , 28

Shan, 16 Chin, 17 Chinese, 21 Indian, 1 Pakistan and 230 Nepalese. Thus

we could see t hat the largest number of population goes to the Danu while

the seco nd and th e thi rd largest are th at of Pa-Q and Taungyoe. There are

only a sma ll number of other nati onalities com parat ive ly.

The Association of the Danu nationa l says that the grand total

population of the Danu national res id ing in the whole country is estimated to

be over one hundred thousand .

(i) Commun ication

On th e map, we could see t he t ow nshi p of Pindaya (288) miles away

from Yango n, if it is measured on t he st raight line of 5° northeast . One can

go t here by bus direct ly or via Aungpan as one pleases. If by plane, one has

to take Yangon-Heho flight and f rom Heho t o Pindaya one must t rave l by

bus.

If one wants to t rave l from Yangon or Mandalay to Pindaya by bus.

one must manage to get there via Meik-hti-la where di rect bus -line to

Pindaya is convenient. Another convenient route is from Yangon to Aungpan

by bus and th en f rom Aungpa n t o Pindaya by bu s also. If one wants to get

to Htw et Ni village from Yangon, one has to travel 482 miles t o get t o

A ungpa n and another 24 miles to get to Pindaya . The distance between

Pindaya and Htw et Ni being only 2 miles and 4 furlongs, the tota l length of

travel from Yangon to Htwet Ni is. by bus, 50 8 miles and 4 furlongs

altogether. If one would like to take the Meik-hti-la route. one has to travel

by bus 388 miles to reach Meik-hti-la and then via Thazi, one has to continue

along the eastern highw ay road to get to the mountainous part of the

journey w here one w ould find oneself going and passing and w inding th e

mountains, vallies , ravines and gullies, wit h both kind s of thrill -joy and f ear.

The scenic splendours of t he enchanted beauties of the area one has never
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come across on the fl at land regions could make one never to be tr avelw orn

all along t he rout e. After passing through valleys and ravines, w hen one get s

to Kalaw, one can hav e a rest for sometime. If one does no t wish to stop

th ere and w ould like to proceed one w ould find oneself in Aungpan soon. By

w ay of bus route, Aungpan is on ly 82 miles away from Meik -hti-Ia . Another

24 miles of t rave l w ould take the travello r to Pindaya, w hence he could

proceed to Htw et Ni v illage by private saloo n or tractor or on foot; it is only

two and half miles away.

If one wants to t ake railway route, one could manag e to get the re

fr om Thazi st at ion. If one has tra velled by railway direc t ly fr om Yangon,

there is no difficulty fo r one t o get seat w hile the ones who have come from

Mandalay and Myingyan might be uneasy to get seats. But as th e railwa y

cost is comparat ively cheap nearly by half; the railway cabins of Yanqon­

Shwe Nyaung trip are always overcro wded w ith passengers. The distance

betw een Yangon and Thazi is about 306 miles, and again between Thazi and

Aungpan is 69 miles. At Aungpan, as the railw ay is to proceed it s journey up

to Heho, Taung-Iay-Ion and Shwe Nyaung, the travello rs w ho w ould go to

Pindaya have to take bus to get to its destination.

If one rides on a t ractor to get to Ht w et Ni v illage it would ta ke one

not more than 20 minut es because th ere is a road w hich t he villagers had

constructe d on a self-help bas is after th e country gained ind ependence. Af ter

gaining independence , th ese national became knowledgeable and far-sighted

that t hey built roads usable by bullock-cart and car betw een thei r villages.

The road co nnecting Pindaya and Htwet Ni village w as constructed und er the

leadership of t he Pindaya Tow nship Peace and Development Council w it h the

help of the people, development technicians and machineries, using the

development fund for the township, in May, 1997. The fou r importa nt

bending parts of th e road w ere turned into ta r roads. As the village is

sit uate d on top of a ste ep ridge, if one takes the short-cut steep route to the
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village it would take one at least 45 minutes . But there we may find men and

women , young and old, some hawkers, some students, coming and going

between Ht w et Ni and Pind aya, daily . For th ese people who have acquired

t he habi t of going up a stee p road almost daily, it takes onl y 30 minutes to

get t o the vill age, whereas in descending, it is only 20 minutes.
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CHAPTER - 2

LANGUAGE. LITERATURE AND PHYSICAL CHARACTERISTICS

(a) Lan guage and lit erature

It is learnt that t here are two main groups of language in Myanmar:

the Austrict and Tfbet o-Chln ese, t he former being more primit ive than the

latter.

The Danu language is included in t he Tibet- Chin ese group and it has

many w ords which bear the same meaning and the same phonet ic sounds

with Myanma r, and accordingly it is taken as a fact that they both were of

the same group.

It is mentioned in the book, "Myanmar Naing-ngan Before Ah nawrahta "

that, based on the linguistic studies. eight out of ten Myanmar national

speak Myanmar speech community. The Myanmar speech community

c omprises.

(1) Myanmar speec h used by t he majority of Myanmar people;

(2) Some which have slight variat ions in sound and pronunciation;

(3) The early form of Myanm ar speeches ' w hich are basically of th e

same gropu;

M yanmar speec h used by t he majority can be found in many parts of

th e co unt ry. The ones w hich have slight variat ions are found t o be t hose of

the Danu, Taungyoe, Rakhine, Daw e, Myeik and the Intha (ethnic gro up

liv ing in areas in and around ' Inlay ' lake in the southern part of the Shan

State). The early fo rms of Myanmar speech are found to be the languages

spoken by the 'Maru', ' Lahsi ' and 'Zi' . We could find many archaic words in

the daily language of the Danu and Taungyoe nationa l. For example, in the

Danu language, t he younger siste r of mot her, t he aunt, is called ' Pe' 'Ah-pe'
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or ' Do-pe' meaning 'young mother' ; simi larly, the uncle, the younger brother

of fat her, is called 'Pha-pe' meaning 'young father' .

The w ord 'Pe' is said to have been orig inated with the word ' Pee' of

the Pagan era. In the famous Myazedi Inscrip t ion it is w rit t en "~uluSl:>lUY.>:

:;,.n:ooyrrn: I ~O(rcn'll:>l~«l~ "

That 'p e' of the Pagan era late r varied to become 'bee ' du ring the

Innw a era. The best exa mple for t he usage of this word could be seen in

Shin-maha-rahta -thara's poem w hich dep ict s the st rik ing beauty of 'W unn a

Pa-bar" , the youngest daughter teenag er of the king of Innwa, Savin

Mingaung.

~~:nuSl ~o?::u3:<;cdl1 't~<;m~l:>luat: 11

~ ::>?:nuSl ~o?:)')~ :l;~1 QSl;~~,:~oot:n

~o?"uI , ~o?,,~:.a>S , ••~~"'tulob
The poem is included in t he f orm of lyr ic beginning and endi ng w ith

the 'e:' sound. It clea rly descr ibes how the young princess is amaz ingly

beautiful.

So, the word 'pe' that is being used by the Danu nat ional might be

said t o have origi nated with the 'b ee' of the Innw a era. The Danu and the

Taungyoe st ill use the words ' Ore-pe", ' khw et-pe' for small pots and cups.

' Pe' seems t o have the meaning of be ing small, being yo ung and being

lovely . For example, w hen the Danu nat ional want to mean something to the

effect that "Ohl , w hat a lovely th ing it is. Its just like a doll!" in their

language, they say it '~ 'jJS . 'P<) ~" ",~<S<)",~¢ :' . By looking at th is w e might

say t hat the Danu nat ional residing at the midland area in the Southern Shan

State have been using many arc haic words that originated from t he Pagan

era Here are some examples '.
Danu M yanmar

Bar say thwar mo Where are you go ing t o?
Zay thon t hwar mo I'll go shopping
Sar cho t hi Its ve ry tasty to eat
Me na Nail
Nay Khu Tw o
Saung yan Compound-fence
Pa-za-lo How about?
Khyay nin Shoe
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So, by looking at the aforesaid arc haic w ords st ill lively among the

Danu national, t hough they now seem to have bee n an ethnic gr oup quite

different from the Barnars, they are indeed the ones w ho have been speaking

the Myanmar language that had been in use from t he t ime of Pagan to t he

time of Konbaung . The following examples migh t also be of help to suppose

that t hey are the descendants of the early Barnars.

Oanu Myanmar

Khin ph on Cotton quilt fo r bed

Lun phon Cotton quilt used as a blanket

Khaung hote Hat

Yay ma ky u ne Don't play with water

Sar rnant Have yourself

Ah paw si Ja cket

Khyay khan Shirt

Ate no pyay Have had sound sleep

00 lay t hi Quite ti red

Kyu thi Its more th an th at

Yan sa kaung Extremely good

But according t o th e nati ve place they have dif fe rent pronunciat ions;

some omit the sou nd of " rna" in speaking or ch ange the sou nds 'ba' and 'pa'

to the sound ' sa' or change the sound of 'sa ' to ' ta', 'hsa' to 'sha' and so

on.

6 Th e Danu nat ion al living on the western mountain range of the Shan

Plateau, a place neares t to the fla t land of Sam ar people, have ma ny

co mmon t hings in dress, religion , culture, way of co nversing, usage,

intonation etc . with the Sama rs . Though other Danu nat ional liv ing in the
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regions between the western ran ge and the plain areas between t he

mo unt ain passes , residing in the villag es call ed Myogyi-Daungmi, Se-yw a,

Kyun-gyi, Myit -son, Min-pa-Iaung , Son-gyi , Ya-nge , Taung-pon, Nyaung -gyut,

Nay-yaung-ka r, Pat-chaw etc. and other groups liv ing along the st ret ch of

the areas at the foot of th e mou ntain range up to the Paun g Laung River do

not have an accent like others. But t he rest of them living in many part s of

the country pronounce the sound of 'sa ' ju st like ' t ha', For exa mple, w hen

they want to say 'Htamin ~ te' (eat cooked rice) in Bamar, they say

'Hta m in thar te' . Sim ilarly , t he sentence 'Nga-yote t hi sut te' (t he taste is hot

because of too much chill i) becomes in their t ongues 'Nga-yote·thi thut te'.

But t his no differentiation bet ween the two sound s of 'sa ' and 'the' is

also f ound in many villa ges of the di stricts of Taung-tw in-gyi, Myingyan,

Kyawkse t hat are in the central part of Myanmar. Thi s sho w s how Bam ar

people of the central part of the country and the Danu national residing not

far away f rom them have the same pronunciat ion, Again, we may see that

the Danu nat ional living in the inner parts of the Shan State have an accent

just like the Taungyoe nat iona l (t he earl ier generat ions of Samar). They t w o

have no differenti ation betw een the t w o sounds of ' Ine' and 'Ain ', th ey

mostly pronounce it the same 'Ine' . Similarly, the sound 'ate' is in their

t ongue ' ik e' only .

But it is learnt that t he Taungyoe nat ion al do not have sim ilarit ies in

language and literature to those of the nat ional residing in the regions

bet w een t he eastern mountain range and the plain areas of the mountain

passes becaus e t hey have different languages.

By looking at th is we may say that the Danu and the Bam ar have the

same anc est ral orig ian.

The Danu nat ional profess 'Theravada Buddhism ' and speak the same

langu age as M yanmar though they have an accent and they are using some

archaic words in thei r daily lanquaqe".

•
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The Danu nat iona l have no literature of the ir own and have used the

Myan mar language as th e med ium of communication but by pron ouncing the

words slightly differentl y from the m.

Th e diagram show ing the languages of th e Na tional People of

Myanmar7

Nat ional People of M yanmar

.- -_!_------,.
Au strict Group Tibeto-Chinese Group

..
Mala y Group

CA) Malay CPashul

181 Salon

Mon-Khmer Group

fA) Mon + Khmer

IB) Pa-Iaung + Lw e-Ia (Wa) + Riyan

.j:
Tibete-Myanmar

Main Group

..
Tai-Chinese

Main Group

• IAI Myanma r Grou p

(1) Ancie nt Myanmar 181 Thet Group

(M aru, Lashi, Zi) le i Naga Grou p

(2) Myanmar wit di ffe rent ascents 101 Chin Group

(Rakh ine ; Yanbye; Daw e; Myeik; lEI Kachin Grou p

Danu; Taungyoe; Int ha IF) Law -law Group

IG) Kayin Group

(H) Tibet Group

(A) Shan Group

(8) Chinese Group

,
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(b) Physical Characteristics

Since they were of the Tibato-Myanmar group of the t ribes that had

migrated to what is now the Union of Myanmar , they have th e same

features as that of the Mongoloid people .

The average height of a male is roughly five feet and half and weight

is round about 12 5 pounds whereas for a female, the average height is five

feet and t he weight 1 10 pounds. The part of torso and t he lengths of t he

limbs are fai rly propo rtionate. Th ey have round faces, not too muc h

promi nent noses, thin lips and normal size eyes the col our of w hich are

brownish yell ow. The low er jaw s are of normal size and th e complexion

could be said va ry ing from that of yellow t o that of brownish yellow. But the

females have fai r complexion with pink prominence of the cheek, and their

eyelids are thin w it h distinct creases . The hair colour is black and straight.

The calves of the legs of the high-landers are rather big.

(c) Dres sing

In the olden days, the Danu males wore 'Shan' t rousers (baggy

t rousers w orn by 'shan' males), jackets, top-knots around w hich were

turbans the length of each was about 18 feet . They preferred f awn coloured

dresses w hen t hey wore turbans, th e loose ends or fr inges of th em are kept

hanging. The Danu f emales w ore Myanmar jackets w it h overf lapping fl aps in

front, but w it hout sleeves. As f or neth er garment, a Danu f emale wore one

made of hand-woven cloth w ith two horizontal lines of appropriate colours,

one 16 inches away f rom the upper end and another fo ur inches away from

the lower end of the garment. As for manly beauty and grace, the males had

tattoos on their thighs, just like old Bamar adult males. They wore the

national costume always before t he colonial days during and after which

they were dressed in national costume only at fest ival times and ceremonies.



DANU MAN AND WOMAN



Researcher and a Danu man

in Danu national dress

Danu man and woman
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No w ada ys, their daily dresses are trousers wit h narrow ends. shirts

with long and short sleeves and jac kets. They no long er were t op-knots and

they have now bald heads or cropped hair . And there are also no ta ttoos on

t he thig hs of Danu males and they no w w ear ' Iong yis' (net her garm ents

w orn by Samar males). On fe sti val days, the Danu young men wear bagg y

'Shan' trousers of Khaki co lour and face towels on t hei r heads as turbans

wit h the loose ends hanging. Some Danu young men wear 7 Y2 feet long

pink-colour scarfs as belts round their w aist s and also pink-colour turbans on

their heads w hile a dagger, the scabbard of which is w oven wi th woolen

st rings is kept hanging fr om the belts, especially at festival times.

The nether garment of a Danu female has two long pieces of sati n

w ith different colour sewed t o fo rm horizo ntal lines on the plain colour of it.

one 16 inches away fr om the upper end and another four inches above the

lower end . Some manage t o get those t wo horizontal lines woven w ith back­

st rap loom. Now t he Danu females have t he same form of dressing as Bamar

w omen. only som e of them w ear jackets t hat buttoned down the fronts,

w it h seven buttons each . Some Danu girls, at festi val times, w ear jackets

tha t are about 24 inches long and cover the waists, with sew ed hor izontal

satin lines down the fronts and lace endings at the sleeve s. One peculiar

cust om is they have a knitted scorpion f igure on t he lef t side breast of the

jacket, at ceremonies especially on t he Union Day, this f igure of scorpion is

to co mmemo rate the big scorpion in the legend t hat was killed by the prince

at the place w here the tow n of Pind aya was f ounded.

(d) Dispo sition

The Danu national are fo und to be not greedy fo r w ealth; they seem to

be quite contended wit h w hat they have acqu ired. Th ey are quite

industrious . and when day breaks they leave for w ork at the farm land . Full

of since rity, they are outspoken and never fl amboyant . For the candid
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que sti ons such as "O n w hat business do you come here?" or " How mu ch do

you get as salary?" or "Where do you live?" , a st ranger might th ink they are

rude, but for th e one who is already familia r w ith their s incere manners and

beha vi ours, its nothing but t heir frankness and simplicity . They are quite

hospitable and love to at tend to the guests w ith w armness.

Even w he n a guest wants to s ta y at th eir hou se for over one mo nth,

there is no probl em; th e hosts are ever willing to attend to him or he r so long

as he or s he stays with them.

In some Oanu villages, the villagers would speak proudly w it h one

another how much rice they have spent for their vi sitors. It seems that they

are afraid to be looked do wn for not hav ing visitors at their houses.

They are suc h w arm and generous, ever ready to treat the vi sitors

with w hat th ey have. They never exploit one another; th ey love to help

others. They value in the collecti ve effort . There is no class discrimination as

mast er and slave , land-owner and f armhand.

Criminal case is rarely to be fou nd among them . They are rather afraid

of sending to the cou rt fo r puni shment . Though they love to car ry daggers

on th eir belt s around t he waists as personal adornment s, or they use to bring

choppers and knives with broad blades in their baske ts on th e way to f arm

works, th ey never use those daggers and knives as we apons w hen quarrel

and fi ght. They begin to fi ght only after taking off th e belts w it h daggers or

putting aside th e basket s. Even w hen one has committed a crimi nal off ence,

one never lies to get rid of from punishm ent ; one brave ly and directly

co nfesses what one has done. But th e opposite part ies always accept the

negotiation sponsored by the elders of th e v illage to settle it . Only when the

village elde rs cannot settle the dispute by negotiation, they bring the case to

th e court. w hich is rare among t hem . The Danu nat ional, being polite

Buddhist s. absta in from drinking alcoholic liquors, with the concept that it is

a sinful act.
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Before 'Saw bw as' ('Shan' chiefs of former t imes) had to lose ruling

power, as there were fields cu ltivated with opium poppy in Shan States . But

after the Revolutionary Council assumed the state, pow er, in 1975 and

1976, wi th operations und er the names of " Melon" and " Pauk-pan" , the

government could dest roy them all, in accordance with the Drugs Law

enacted in the year 1974. Then the total area of the poppy f ields destroyed

by the state was abou t 896.25 acres. Though there were poppy cultivated

fi elds in the township of Pindaya, there w ere less th an t en numbers of opium

eaters in th e area .

History has shown that there had been anti-imperiali st and ant i-fascist

mo vements by t he Danu national. They also t ook part in the campaign to

abolish th e monarch y .

It is learnt that in the year 1886, after King Thibaw w as taken away in

1885, w hen the British annexation army marched int o the region of the Shan

national , the Oanu, Taungyoe, Shan and Pa-o nationals of Pindaya, Pw ay

Hla, Kyon fought against t hem with whatever weapons they had Nankhon, a

place in w hat today is Yaw Nnan To wnship.

In t he year 1945 also , during th e ant i-fascist Japanese movement by

th e M yanmar Tatmadaw and the Myanmar nati onal , the Danu, Taung yoe,

Shan nationals fought against t he fasc ists hand in hand w ith th e M yanmar

people, und er t he leadersh ip of U Khun Saw (th e owner of State Honorary

T it le-First Grade) and U Tun Yin, Formerly t he head-man of a Danu village.

Th e hist orical record s also show th at, during t he national liberat ion

and independence movement, w hen th e very fi rst po litica l organization in t he

Shan State was set up w ith its head-quart ers at Taungyi, the Danu pat riots

U Khun Saw, U Thut a, U Pho Sein Hla and Saya Aung took part actively.

We cou ld see that, in affixing signatures to the Panlong Treaty of 12

Februart y 1947 by all the national leaders, U Khu n Saw, the Danu national

leader from Pindaya took part among the Shan State leaders of th e ti me .
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(e) Daily Meals

The staple diet of the Danu national is co oked rice w hich they

themselves have cultivated and have the colour of somewhat red.

The number of dail y meals being t hree. They believe that this red

co lour rice could bring them strength and go od health although it is ha rd to

be dig ested . Mostly, the accompa nying cu rries are made of ch ill i, gourd.

radish, pot ato , bean, edible root fo rm the her b called 'gyu ' {Allium

tuberosuml and fermented soya-bean.

Th ey prefer vegeta bles to m eat , and one the ir usual dishes is made of

bean, somet imes pounded w it h a mortar, to t ake off the shell. Another

favourite di sh is a kind of soup made of bean with heavy pep pery seasoning,

a broth or gravy to be taken with other dis hes for a meal, w hich they ca ll

"Say -kha-hin" _

One of t he regular items, a dish of broth or gravy I is made of divided

basil f ruits with f ried shredded onions together w ith beans that can absorb

the astringe nt t ast e; bu t when the gra vy is nearly cooked, the on ion tops cut

into pieces must be added . Ot her dishes for a daily meal are bean soup,

pumpki n- leaves soup w it h basil leave s, soup of rice bean and fermented

bamboo shoot, salad mad e of pounded boiled potato , f erment ed rice and

potato, pounded chi lli , cri spi es prepa red from potat o, f ish meal and rice f lour,

fried bean curd, f ried buds of the edible root f rom the herb called "gyu", 'h in­

hote' which is prepa red from steamed 'gy u ' bud s and rice fl our, bundled with

banana leaves t o form a packe t and heat ed bean curds seasoned w it h oil.

They also like steamed and pounded glutinous rice dressed with roasted

seasa me seeds. Th ey prepare plain tea by roasting the pickled tea leav es to

become aromatic, but they usually put a larg e amount of those leaves in the

hot and boi led water so that it has a bitter taste. There is no wonder why

t hey have such habit of taking plain tea w ith too much pickled tea leav es
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because these leaves are pro duced heavil y in this area. Fire wood is their

only kind of fu el.

Th eir usual dishes of meat are cooked with chicken, beef or pork often

mi xed w ith potat o or vegetabl es. As for flavouring food. their common

spices are ci nnamon. ginge r, co riande r and basil leaves. Most of their dishes

are quite tasty, fresh and co nducive to good health .

After mea ls, as desserts, they usually take gooseberry and bana na

that are the products of t hei r own garden. Th e usual breakfast t im e is ten o'

clock in the morni ng and when they have to go to cultivation sites, they take

packe ts of rice and curry w it h t hem w hich they have at about t w o o' clock

in the afternoon. The dinner has t o be prepa red by t he ones left at home to

be taken by all of t hem at about eight 0 ' clock in t he eve ning .

W hen t hey have their mea ls , t hey alw ays sit on the floor around a

round tabl e using only their fingers, w ithout any spoons and all . M ost of the

t imes, all the fam ily members are present at a meal. If there is not enough

space for child ren at the rou nd table, they have t o sit on the f loor w ith low

stools, t o have th e mea l simultaneously w ith parents.

As for drinking w ate r pot s, they use the smoked on es (pots put on t he

racks placed above a f irep lace t o be smoked) w it h the beli ef that t hey are

st ronger and last longer t han the ord inary ones. It is learnt that pots are left

on the racks above a f ireplace f or about six months until they get blackened

and strong enough t o be unbreakab le easil y , just like t he smoked bun dles of

t hin strips of split bamboo w hich they use in const ructing houses and te nts

along with bamboo and thatch as they are never worm-hole d .

In old en ti mes, it is said that their ancestors used brass pots in

cooking rice and cu rries. Their mo rt ars are made of hard wood from jack fr uit

tree. One of their favourite dishes is the mixed salad of many kinds of leaves

or th in sou p made of these.
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There are several poems that say something about one of their

favouri te dishes w hic h is prepared from " Ee-Kok" . a kind o f w eev il tha t is

spawned in th e dung of a bull and dw ells in the earth ball mixed with it. A

kind of w hite weevil tha t is usually found und er the heap of bull' s dung is

not ' Ee-Kok" , It is learnt the 'Ee-Kok' is called in Ra khine state 'Zi-zi". W hen

it is coo ked it becomes a tasty dish t hat can m ake the eate r crumpled lip

from being rich so it is called 'Ee-Kok' because in My anmar Lanquaqe " Ee''

means "being rich" and "Kok" means "being crumpled up " ,

Here are po em s that tell you about the "Ee-Kok'' and vegetables they

like to have in their meal s.

SUttle Mou nd

Plant fo r thin soup. of that little mound;

Only one leaf on one plant. plucked and cooked .

In a small pot, took into a small bowl.

It ' s not enough fo r us, husband and wife.

Digging for 'Ee·Kok'

Let' s dig fo r ' Ee-Kok',

Hold the crow-bar like, gilded t ool,

Come on, 'Ee-kok ';

Oh, 'Ee-Kok' , ' Ee-Kok'

It won't be tasty

If mix ed wi th 'Su-pote'

This poem is famous among them and everyo ne wh o looks for 'Ee-

Kok ' recites it while digging fo r 'Ee-Kok' .

Ee-Kok Curry

Ee-Kok t hat dwells on the land,

If mixed with ' Su-pot a' ."

Thagyamin can't help staying aloof.

Comes down to earth w it h spoon in his hand",

"Su-put e is a kind of vegeta ble w it h a strong odour (Acaci a mesial
Thagyamin is the Hindu god
tndrs. t he king of the celescials .

~ (;OY.>¢ ~ :Qt(; C'f.1.I :('..) ci>(;C?::Xl"tP : oV:l-9
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(f) Proverbs. Ridd les and Stories

In classifying the proverbs, it is di ffi cult to say definite ly whether a

specified proverb originated in the langu age of Danu or Taungyoe. as the two

ethnic groups are sharing the places especially in Shan St ate, Pindaya, Pway

Hla, Aungpan, Ywa Ngan, Yatsauk, Naung Cho and Maymyo (Pyin-Oo-Lwin)

and have on ly slight difference in t heir pro nunciation and customs. So I

would here like to give the name of "The Danu Proberbs" to t hose the origins

of which of this nature.

In Myanmar language, regarding the reckless commitment of words,

there is a saying which has the mea ning that 'tho ugh it is easy to pull back a

leg that has gone into the floor bamboo s lats, it is not possible to withdraw a

pledge or a statement that has been co mmitted". Here in the Danu language

also we could f ind a saying that has th e same effect, only 'a horrib le pit'

taking the place of the words 'the fl oor bamboo slats'.

The Danu or Taungyo e Proverbs

(1) While on a pilgrimage, one gat hers honey from beehives .

(That is equivalent to a Myanmar proverb : 'w hile on a pilg rimage,

on e digs for to rto ise eggs ' )

(2) One co mmits suicide onese lf by hanging (Myanmar proverb :

'Digging a pit f or one' s own burial' l

(3) One has lost th e paddy as w ell as t he perso n. (M yanmar proberb:

one has lost th e mongoose as w ell as the son)

(4) Never break th e branches of a t ree in the shade of w hich you

have ta ken a rest. (Myanmar proverb: sleeps on a leather carpet

and eat th e edge of it also)

(5) If a person is in oth er village, he or she has to fo llow its custom.

(Myanmar proverb : wat er foll ow , fis h follow;)

Ridd les and Stories

Every literature has its own proverbs and examples which seem

to have originated in the stories, by ref err ing to them as examples to

bring out the meaning vividly.
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Like prov erb , riddle may have developed from the culture of

test ing one 's wit and knowledge with a verse-li ke quest ion which is

som et hing of an enigma, w hen they are paying vis its. paying co urt ,

cultiv ating th e land , weeding , engaged in plan tation works etc.

I f ound t hat only the Danu national liv ing in the mi d-land areas where I

was on my research v isit have t heir own pro verbs and riddles w hich originate

w it h t he nature of thei r profession. custom and locali t y. Som e of them are as

fo llows :

Onl y ban ana and suga r are always sweet; but not a man . (Proverb)

Never bends dow n and picks up anything dropped by other per son;

never looks for the thing lost. (Proverb)

Th e f ield in the south and onion plants; one can see the w ho le area

expanse covered wit h w at er. (Riddle)

A tree just beside the road . over w hich blu e beard ed bee-eaters

circling and on it a swarm of bees; everyone li kes to gather honey from that

beehive; but all of us are not free . (Riddle)

Among the above me ntioned prove rbs and ridd les, the proverb : 'Never

bends down and picks up anything dropped by others; never looks for the

t hing lost ' , shows how mu ch they are inh erently honest. The proverb carr ies

t he mea ning t hat t hey never bend down and pick up anythi ng how ever

val uable it is , on t he road or in t he st reet, because it was dropped by some

other person . And w hen they lose something somew here outside, t hey neve r

try to look for it, bearing in mind t hat it is mere luck t o have los t the thing .

The riddle: 'A t ree just bes ide t he road over which blue bearded bee­

eaters c ircl ing and on it a swarm of bees ; everyone likes t o gather honey

from that beehive ' , me ans 'Everyone w ant s to w in the hands of a vi rgin

living in a big house'. Anot her riddle. 'The fi eld in the south and onion plants;

one can see t he whole area expanse covered w it h w ate r' is to be answ ered
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"when one has a glimpse of a man 's daughter who has a good complexion,

one becomes fond of her" .

A Danu gir l usually asks the young man who pays a court ing visi t to

her w het her he has come here by the lane made of bri cks or by the on e

made of stones. If he answers t hat he has used th e lane made of stones to

get to he r, she takes him for a co ward person and not a man of manly

charac te r because the word 'stone' represents the word " Kyauk" in

Myanmar language w hich has the another mea ning : " af raid of" . So onl y

when he answers that he has come along the brick lane, she is ready to

accept him as a lover because the w ord 'brick ' has the meaning of 'oak',

which again has another meaning of ' rule' . It shows that their soc iety has

the belief that a man must be brave , not coward and possess the mental

quality of confidence to ' rule ' or guide a fami ly .

Stories

There is a famous Danu story abo ut t w o bi rds in their region which

run s as foll ow s.

Once upon a t ime, t here was a young boy and his younger sister who

were greatly hungry w hen the count ry was f acin g a famine. At t hat ti me,

both of t hem beheld a grain of coo ked rice and agree d to keep it in the

mouth fo r a w hile in t urn just to appease hunger. But unfortunat ely , in the

girl's turn, she happ ened to sw allow it, un intenti onally. Thereupon, the

young boy cou ld not control his anger and cut open his yo unger sister 's

chest to get back the swallowed gra in. The girl was dead and became a bird

in her next lif e. But afterwords, t he boy, in utter desolation, pined away and

died to become a bird also . The bov-bird calle d his sister-bird by the name of

"Saw Shwe" while t he other called him "Sapa-paw -pvi , San-paw-pvl" (which

means paddy crops are affluent, paddy grains are affluent). It is said th at

these two kinds of bi rd w hich make the above two sounds are still to be

found in their region .
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Another st ory runs like th is:

Once, in t he days of yore, there w as a hunter and his w ife. They also

had a plot of f armland w ith t rees and plant s. At night, the husband had to

guard his plot w ith across -bow, on a scaffold w hile his wife had to prepare

dinner and t ake it to him crossing t he trees and plants . One night, the

husband happened to shoot the w ife by mistake , thinkinq that she was a

banteng or a sambur int ruding into his fa rm land . After death, the wife

became a bird and the husband, uttering sorrow fully , also died and became a

bird too . Still. the w if e-bird makes the sound, "Sal-lew. sat-law" (is it a

banteng or a sambur?1 and the husband-bird makes the sound. "mhar-lo ,

mhar-lo" . (by mistake, by mistake)
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CHAPTER - 3

SOCIAL ORGANIZATION

The Danu ethnical group is consist ed in the Myanm ar Great Soc iety as

a small co mponent part, w ith mal es and fema les of va rio us ages . Th ey

naturally have social fu nctions suc h as giving bir th, marriage, inh eritance etc.

To study a society, it is scientific t o sta rt from its basic units which we call

'families' .

Only when t he social behaviour of its familities are well studied. th e

w ho le picture of it w ould reveal.

la) Forms of Fam ily

When th e form of famil y is st udied, it is found to be a 'simple family '

type with parents and children and sometimes w ith old people, grand­

parents, as members .

Father

Children

Mother

Th is fi gure is a simple family or a nuclear family .

When sons and daught ers attain proper age and get mar ried, t he

new ly-w ed coupl e lives either with the parents on th e man's side or th e

w oman's side as the y deem con venient and appropr iate. Generally , they

choose t he side w it h less member and better econom ic situation . They

usually live w ith the m for about two or t hree years. The reason fo r choosing

to live w it h t he family with less member lies in the fa ct tha t the parent s w ith
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less nu mb er of family members would fi nd th emselv es hard to earn th eir

livin g . So we could say that t heir form of famil y is also an 'Ambilocal

Residence' t ype w hich mean s that the ne w ly-w ed co uple lives togethe r with

the parents on t he husband side or the w if e side .

During th e t ime th ey are toget her, th e earn ings by all t he members of

t he family are regarded as t he common income for all . The head and leader

of the family is father and all members have to pay respect to him until he

dies. When father is no longer alive the moth er takes his place as the leader

and all members of t he family have to pay heed to her words. Similarly, the

eldest son or the daughte r has to t ake t he lead ership role of the whole family

when both parents have passed aw ay. Then t he younger ones have to

accept the eldest one 's guid ance in lieu of th e late parents .

W hen t he new co uple, after living together w it h parents for a certain

period of t ime, wishes to have a sepa rate life moving to t heir own house,

their parents often give th em help t o build a new one at a suitable place.

After livi ng w it h th e hu sband's parents, if the new couple wants to move to

a new place, t he parents on t he husband' s side w ould provide the needed

money , somet imes w it h help from th e w if e's parents. But th e new co uple

has also some amount of money saved for their new house. Sim ilarly , if th e

new couple w ishes t o have separate liv ing af te r liv ing together w ith t he

w if e's parent s, her parents often take t he dut y of seeking money for th eir

daught er and her husband t o get a new house. But then also the husband's

parents w ould give a certa in amo unt of money for t hat .

W hen t he second one of t he sons and daughters gets married, he or

she also lives w it h one side of t he parent s. Then , as th ere becomes t hree

families in one house, t he formerly-wed couple w ould move t o a new house

t o have separate liv ing. But if th e f inan cial sit uation does not perm it to do so

and they co ntinue to live together, they manage to have two units in the

house, two fa milies as one unit and t he rest one as the another one . These



39

two un its function as two families , financially . Th e sale reason for doing so

is that they believe three fam ilies or three units in single house would bring

th em bad luck.

Some w ho afford to give a new house f or the new ly-wed couple,

manage to have new one fo r t hem t o have separate living just afte r wedding

ceremony w hich we could call a 'Neolocal Residenc e' type. But here also

both sides of parents each contribut es for t he expense . On such occasion,

the new couple w ould t ake away all the goodwill gifts at the wedding

ceremony including all the garden, f arms , cattle etc. they received as

presents at the ceremony .

So we could conclude that the form of family at the Htw et Ni vittage is

a type of ' Blllneal Extended Fa mily ' .

Though fath er is regard ed as the head and leader of t he family, mother

has the right t o express her opinion in all the fa mily affai rs, and he always

ta kes advice f rom her before making any decision . Here not only t he w ife bu t

also the grown·up sons and daughters are also often called for help before

any important decision for th e fami ly is finally made. So we co uld say that a

f at her does not mono-pol ise the power of his role w hereve r it is concerned

with a member of a family; he sha res it w ith ot hers. But the w ife and t he

sons and daught ers could only enjoy t he right of expressing their op in ions

and desires whenever called fo r; t hey do not have t he right t o make verdict

or the f inal decision . Only father who has to assume full responsibil ity for the

w hole family is cust omarily vest ed w it h the po w er to make the final

decision . So we w ould find their families as united, peaceful ones w ith good

relationship bet ween the offspring and t he parents. Th ey li ke t o have as

many children as possib le w ith the beli ef that them only their generations

would last forever . So w e could fi nd that the average number of children in a

family ranges from 5 to 9. in their village .
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lb) Kinship and Kinship Terminology

In Htw et Ni villag e, we may f ind t hree kinds of kinship; kinship by

blood, kinship by marriage an d kinship by ad option.

They regard both, from pat ernal and maternal side. as relat ives by

blood. W hether the new ly-born baby is male or female, t hey regard it as their

descendant and so it could be said that they have t he system of 'B lllneal

Kinship' . Both pa ternal and maternal sides of relatives can enjoy the same

socia l status and right. There is no discrimination, and they have close and

friendly relat ionship.

The relat ives from both side s w ork hand in hand at all the tradi tional

ceremonies; soc ial ones for joy as well as grief. Among all who have

relat ionship by blood or bi rth , t he younger ones pay du e respect to t he elder

ones . Parents teach their offspring how to do their t radit ional farm w ork s

and how to behave themselves, and so all w ho are related by blood or by

birth do not fail to pay due respect t o t heir elders, elder brothers and sis ters

as well as aunts and uncles.

There are t w o kinds of relat ives w it h w hom one has relati onship by

marriag e: on es from husband side and another from w ife side. Relat ives from

both sides treat one anot her w ith due respect and kindness. Similarly,

parents, brothers-in-law and sisters-in-law from bot h sides are fo und to t reat

one another kind ly , paying due respect . Hence we can say that there is no

social d isc rim inat ion and they are a un it ed group.

Th ey adopt both boys and girls. Some w ho have no male offspring

adopt boys and others w ho lack female ones adopt girl s. Both bo ys as w ell

as girls have the right to inherit the ancest ral name. M ostl y, though the

adopted ones are young, there are also eleven-years-old ones adopt ed. In

adopting , t hey inv ite three or four village elders to t heir house to conduct as

w it nesses, t reat ing them w it h food . The expense for the w hole business of

adoption goes to the ones w ho are going to make adoption. When the
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adopted son or daught er grows up, he or she has to take care of the parents

w ho have adopted , and has to inherit only from them. Though the re is soc ial

dealing w ith his or her former parents, the adopted one must not take care

of them and take any heritage from t hem also . Brothers and sisters from the

new family of t he adopted one treat t he new comer with kindness. as if she

or he is relat ed by birth. The adopted one has the customary right to inherit.

equal share w ith his or her new bro t hers and siste rs.

Terminology

EnQlish Danu

Father Toe-pha
Mother Toe-may
The elder brother of father Pha-gyi
The elder brothe r of mother Pha-gyi
The elder sister of father Toe-ki
The elder siste r of moth er Toe-ki
Grandfather Toe-pho
Grandmother Toe-paung
Th e younge r brot her of fath er Pha-pe
The yo unger brother of mother U Mi n
Th e yo unger sister of father Ah-yee
The younger siste r of mother Toe-pe
Son Aung-ni
Daughter M ini
Father-in-law Pha-oo
M other-in -law M ae-oo
Elder brother Ko-yi n
Elder sister Ah-me
Grandson Tha-oo
Granddaughter Ml-c o

The Danu nat ional in Pindaya call father and mother " Toe-pha" and

"Toe-may ", the elder bro ther of f at her " Pha-gvl" , the elder brother of mot her

"Pha-gyi" ,t he elder sisters of father and mother "Toe-ki" (Daw-qvi} . Similarly,

t he terms for grandfather and grandmother from both parental sides have the

sam e terms, "Tce-pho" and "Toe-paung" . It shows that the terms are based
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on th e Bilin eal Kinship Syst em. But regarding th is t hey have also th e

classificatory system because th e t erm for t he yo unger brother of fat her is

"Pha-pe" (little fath er) w hile t he younger sister of mo ther is "Toe-pe" (lit t le

mother) and similarly, the youn ger sister of father is called " Ah-yee" (aunt!

w hile the yo unger brother of mother is called "U Mi n" (uncle). based on t he

type of relat ionship. In th e same w ay, th e eldest son is called .. Aun q-ni-qv i" ,

the yo unger son is "Au ng-ni-nge", th e eldes t daughter "Mini-qvi" , t he

youngest dau ghter "Mini-nge", etc.

The diagram showing the Terminology

t t I I 1+£ 1 I t t
0 C±> (±) 0

Ah-yce
Toc·ld Pha-pe Pba-gyi T~· T~- Pha-gyi U Min Toc·ki Toe-pc(aunt)

(link father) ph, may (unek l [line
nll' thcT)

&
b,

8
o

Aung-ni

the elder brother

the younger brother

the elder sister

the younger sister

Mini

Ic) Inheritan ce and Succession

Among the Danu na tional we could find th at the re are three kinds of

customary rules: The Rule of Des cent. The Rule of Su ccession and The Rule

of Inheritance.

Not to break th e line of desce ndant . they have a cus tom to ma ke

'initiation ceremony' for qrow n-up youths to include th em in the li st of
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grown-up men. Both mal es and females have the right to be counted as the

descendants.

In t he olden days, on ly sons could enjo y the right to succeed;

daughters had no customary right to succession . When they w ere ruled by

'sawbwas ', in th e past, if a father 'sawbw a' died, his son could succeed him

if his age was already twenty. If the son was not yet twenty years old, his

fat her's elder or yo unger brother temporarily assumed the pow er unti l he

attained that age. The adopted son also could succeed a deceased father .

Only w hen a 'saw bwa' had no son to succeed him, his brothers w ere

ent it led to t ake his place . The same customary rul e was applie d in th e case

of succession to the Ngw e Khun Hmu - Silver Revenu e Coll ector. But

nowadays the customary rule of succession is no longer practised ; the

administrator for the vi llage is on ly elected by the villagers.

In the ca se of inheritance, both male and female descendants have t he

equal right. It co uld be said that they follow the same customary practice of

Bamars because t hey refe r to the Myanmar Code of Laws. In the olde n days,

every grown·up man in a family had a perc ussion lock fi rearm or a f tint -Iock

to de fend enemies or to go hunt ing . As heritage, the eldest son go t his

fa ther's fi rearm when the latter died. As the eldest son had the duty to

succeed his f at her , he was entitled to ta ke t he one-fourt h share of all his

father's possession w hile the other sib lings had to divid e equa lly among

them to get t heir shares . In the case of a f amily which lacked the eldes t son,

the eldest daughter could t ake t hat one -fourt h share . Aga in, if a fami ly had

no children, including t he adopted ones, nieces and nephew s cou ld have that

heritage.

So we could say they have the customary heritage sy stem that allows

the younge r ones to have more previledge; not the elde r ones. When both

parents die, all the sons and daughters, including the adopted ones have the

right to inh erit, but the youngest always gets the house. Dur ing the t ime
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parents are alive, if one of the grown-ups gets married , they manage to have

a house and other t hings f or that new ly-m arried one for a decent living . But

in the case of a so n, th ey take more ca re of him to have a house and other

t hings such as seed grains of paddy and potato , bullock-carts, bulls etc .

beca use he has to act as a leader of a f ami ly. Simi larly. in th e case of a

da ughte r w ho gets married, jewellery and household things go to he r as the

special previledge . Th ou gh daughters have the right to inh erit farm land, bulls

garden etc. t hese things often fall into the hands of sons. Naturally , if a

f amily has t he only son or the daughter , he or she gets all the possessions of

t he parents when both of t hem die . If a husband dies leaving his wife , she

gets all the possessions left , if the th ings and wealth are the ones acq uired

during t he t im e of t heir ma rriage. Sim ilarly , a husband left by his deceased

w ife, gets all the things t hey bot h had acq uired during the t ime they were

t ogether. But when one partner of the couple dies, if t here are things w hich

he or she got as w edding prese nt, his or her brothers and sisters have t he

right to get t hose th ing s if t he deceased one has no ch ild , including the

adop ted one . Again, if t here are no nieces and nephews to receive them, the

elders of t he village manage t o do some merit ori ous deed , suc h as building a

monast ery or a rest hou se or a bridge , for him or her. In that case, t hey

ent rust t he t hings and mon ey left to the presiding monk of -a monastery to

m aterialise the plan. In divid ing t he heritage, if any di scord occurs, t hey all

usually obey the elders of the villa ge w ho have decided In t he way they

believe is ju st . The elders among the relat ives also have t he vo ice to make a

decision or negot iat ion among t he arguing parties w here heritage pro blem is

concerned. So w e could say the Danu national of Htw et Ni Village are polite,

gentle and contented .

(d) Choos ing a Marriag e Partner

Every grow n-up Dan u national tries to choose a marriage partner in

accordance w it h their customs. A Danu young man can court a young gi rl
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w hile she is around her house tossi ng rice in a tray to sepa rate w hole grains

fr om bra kens or poundi ng rice or co llecting firew ood around t he village. Their

custom allows him t o court her at her house w hile her parents are around .

Another cha nce fo r him is at th e t ime of f estivals. A young man chooses a

young girl fo r his marri age partner if she is honest and eff icie nt in household

chores . Similarly, a young man is ch osen as marriage partner by a yo ung

w oman if he is efficient in cul tivation works , honest and industrious. In

choosing , they pay heed to th eir customs . Bot h young men and women can

make a choice independent ly t hough they sometimes consult their parents or

accept the ones chosen by them.
Generally, a male young of age 17 or 18 and a f emale one of 15 or 16

begin looking arou nd for a marri age partner, sometimes us ing a go·between.

But the role of the go·between occurs only w hen a young man is unable t o

approach a girl he takes interest in.

The usual time for a yo ung man to court a girl is after his cu ltivat ion

works , in th e late afternoon, w hen she is at her house. The girl 's parents

never deny his visit but stay somewhere around w hile t he yo ung on es are

having a chat . Some of t he yo ung men like to pay vis it t o th e girl's house in

group, bringing w it h t hem some t radi ti on al musical instruments to play

happi ly near th e fire-place in th e sit t ing room w hich in fact is one of them is

paying court t o a girl of that house. But some young men w ho dare not go to

the girl' s house pay court fr om t he di stance by playin g a musical inst rument

and t ry ing t o get her attention . The girl from the house t reats th e young man

w ho has co me to pay court with bete l quids and plain t ea. The young man

also often try t o give the gi rl betel qu ids and pickled tea . The owner of th e

betel qu ids and pickled tea w hich are accepte d by the gi rl is likely t o become

her lover. When a girl is seen t aking those t hings from a young man, as a

token of her acceptance, ot her young men step back leaving the couple

undistu rbed . They never try to pay v isit to her house to pay court again . In

the olden days, it is learnt t hat they used poems and songs , and sometimes
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riddles, to have a lively conversation and at the same time to tes t one' s

intelligence and w it.

They used to take time in choosing a ma rriage partner w ho is honest.

efficient in cu ltivation works and household chores. In proposing as well as

accepting on e' s love , they have a lovely custom of using symbolis m. Once

the proposal is accepted, the young man gives his damsel a silver ring w hile

she usually pays him a ret urned present of self-w oven bag or a ' Iongyi'

(nether garment worn by Barner men).

(e) Adolesc ent Life

Th e Danu gi rls growing up to be 15 or 16 and boys reaching the age

of 17 or 18 are recognised pubescent. But there is no commemorative

occasion such as Init iat ion Ceremony for them. It is learnt that the Danu

young me n can enjo y a free and happy life be it du ring the stage of lovers or

married persons; yet parental guidance and religious restraint make them

have a discipl ined lif e. It is said that there is no prema rital sexual relati on

among them . Th ere is no special ho me for yo ung unmarri ed persons .

In t he olden days, the time f or paying co urt was said to be usually 7

or 8 0 ' clock in the evenin g because the day t ime was genera lly devoted to

earn ing t hei r liv ing at t he plantation sites w hich of te n was hard for them.

In their society, women can have the sam e social right as men except

in the relig ious matters (such as the right to be novitiated). Before or afte r

marriage or eve n w idows have no less regard and respect.

It is said that in olden days the Danu young m en somet imes happened

to meet t he girl 's pare nts, brothers and siste rs who were having a chat,

drink ing plain tea around the fi re-place when he paid visit to her to pay court.

But it did not matter anyway; they used to go away leaving him and the girl

with personal excuses to save fa ces .
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Then only t he young man, giv ing her a shy look, began to speak out

what he w anted to. Here he used to enquire the young woman's disposi tion

by using riddles and verses w hile his counterpart too expressed her feelings

which in fact w ere he r positive or neg ative answers .

So meti mes it so happen ed that there were two or three young men at

th e girl ' s house to court at the same ti me. In such a case, they tried to get

an understa nd ing to take turns; and w hile one w as having a cha t w ith the

girl duri ng the period other young men have to go away not to play

gooseberry I only to return lat er w hen th eir t urns came respecti vely .

Sometimes w hen the yo ung man happened to be a quibbler w ho was

clever in co nversat ion and versed in using poems and enigmas to set ridd les

for the girl t o answ er , the girl had to use the same thing s to show her

inte lligence, w it and knowledge, to be a match for him.

9W hen the grow ing seaso n w as over , the girls and yo ung women had

to spend some time poundi ng rice or tossing in tra ys to separat e whole

grains of rice f rom brokens, chaff etc . to get t he best grade of it. At suc h a

ti me, a young man might come to her and ask her w ith a verse to enqui re

w het her she need ed his helping hand or not. Then the inte ll igent yo ung

w om an immediat ely answ ered that he w as not needed, but by using a verse

w hich politely played as a symbolism of her real dispositi on . The verse from

the yo ung woman's answer had the effect that "No helping hand is needed

in pounding or tossing the t ray beca use I 'm af raid that you would have

sprained your back and caused pain to yo ur palms; and in the same way,

do n' t yo u have any desire to eat the cooked rice as I'm afraid it would cause

yo u feel an itching sensat ion at your mcuth t".

But this kind of answer could not be taken as a negative one alway s

because it might too be used in teasing affectiona tely a lover w hich was said

demurely w ith a bashful face.

•
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Anot her possibility lied here that it was said out of kindness for the

you ng man w ho w as ready to help her w it h pounding or tossing if she

agreed .

There w e may fin d many lampoons with cont rovertia l meaning that

have two or three ways of taking t he meaning each. And also there we may

find that they had many ve rses and amusing antiphona l chants that could be

used by both you ng men and women in t easing and insinuating one another

but in an amusing w ay . But a lovely trait in their cha racter is that th ey never

get angry in making fun this wa y .

It is learnt that in t he villages aro und Aung-pan of Kalaw Tow nship,

t he Danu young men have a custom of bringing with them a fidd le-like

instrument w ith three strings w hen they go a court ing to the gi rls . These

villages are included in t he eastern port ion of the middle part of Shan State .

Nowadays young m en have new custom of paying cou rt t o the girls .

On fest ive occasions, w hen there is some kind of perfo rmance w ith music,

girls and yo ung wome n always t ake their place around the drum ensemble, in

t he lig ht. At such t ime, young men can approa ch any girl to have a chat and

t o pay court . It is their lovely cu st om tha t t he young w oma n has to acc ept

his approach by engaging in conversat ion even if she has no intention t o

accept him as a lover. When they have becom e lovers, in w inte r season, as

it is very co ld, the tw o lovers sit together closely und er the same blanket,

watching t he performance. But it is learnt that no mat ter how close they are

at many t imes, t here is no premarita l sexual relat ion bet w een them. A

f ath erless child is a very rare specie among them .

Anot her style of approaching a young w oman during this performance

is a yo ung m an's habit of t hrowing the young girl he likes w it h a roast ed

lablab bean to make her turn back and look over her shoulder at him w hich

can ma ke them have the first co ntact or at least t he attention needed fo r

f urther approach .
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Another opport unity fo r the young man to appro ach a girl is du ring the

new year Tar-ret festival w hich yearly begins on the last day of the Myanmar

Calendar year and ends after one mont h. Th is Tar-tet fest ival is held in every

Danu villa ge. in turn, fo r nearly one mo nth. On t his occasion. the vi llage rs

carry their tree-shaped st ands w here various articles of offering are hung to

the monasteries, accompanied by musical t roupes and dance . Th e Danu

yo ung men play their traditional drums w hile the young women and girls in

t he process ion carry pratt les w it h earthen pots on their heads. w hil e happily

march ing t o the monast ery . On this festi ve occasion, not only girls and

young women of one's village but also others of nearby villages inc luding the

ones w hich are some ten mi les away . So it is a rare opport unity for yo ung

people of various villages to meet and become fr iends and thus later to

become lovers. If a young man fr om other village has int erest in a girl of

one's vill age, one has the cus tomary duty to bring that young one t o that girl

to pay court . The yo ung woman of the house has to treat the vi sitor yo ung

man with food . If the young man is truly fond of her . he not only on that

f irst day but also on t he remaining days of the Ter-tet festi val t ime pays visit

to her house . As every visitor is tre ated w it h cooked rice and curry , the girl

of the f ami ly with most rice spent fo r that purpo se has a great pride . During

this new yea r t ime Tar-tet fest iva l, as t here are exc hange of visits by the

yo ung people from all vill ages around . it in deed is a great opport uni ty for

t hem to have a love r and later to have a marriage partner . Throughout the

one -month ti me of this Tar-ret fest ival. the young men spend time as we ll as

energy in giving helping hands to the young woman's fami ly in those duties

such as feeding the cattle. fetching wate r and in all the plantation works.

Dur ing this peri od the young man and t he woman can have enough t ime to

know each other through conversations when they are at leisure espec ially in

the evening afte r respective duties .
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Ifl Bet rothal

When the two yo ung persons have become lovers, they let it be

known to the parents of both s ides and try to reach the stage of betrothal if.
there is no objection from t hem. Hold ing parents in high rega rd and proper

rega rd for the feelings of a lover can be said as a significant f eature of the

Oanu custom .

W hen the parents of t he yo ung man have no object ion for their son'5

marriage partner, t hey t ry to have t he engagement properly done in

accordanc e w it h t heir custom.

First of all, the parents find a person wh o wo uld act as a go-b et we en

in this matter. The go -be tween has to lead th em to the hous e of the young

w oman 's pare nts to get t he agreement from them as regards t he betr oth al.

bringing w it h them a packet of pickled tea leaves as present.

It is said that in man y other Danu villages there is a custom with

regard t o this where the go·between has to go first wit hout the young man's

parents, bring ing with him on e or t hree large bow ls with stands and covers

in w hich pickled tea leaves are put (in some villages, it is said th e number of

bowls is f ive)

Then t he young woman's parent s ask t he qc-bet ween if t here is

agree ment fr om t he yo ung man's parents. W hen th ey learn th at t he sc ­

bet w een is acting on behalf of bot h. th e parents and the yo ung man, th ey

proceed t o t he matter of bet rothal w here the kinds of property and the

amount of money t o be put up to the prospect ive bride's parent s become the

mai n it em of the tal k. Generally , jewellery is used as present to th e gi rl's

pare nts in t his case. Once the jew ellery and prope rty put up by t he young

man 's side is accepted by t he hosts, t he go-between has t o deli ver th e large

bowls w ith pickled tea leaves to them .

After bet rothal , if th e co uple is unfortunate enough to break the

agreement due to one party 's failure to honour it , th ere follows
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compensation w here t he side that w ant s the break has to suffer. If that is

the young man 's side they are to lose the jew ellery and other things that

have been put up ; but if the responsible party is the young woman's side,

t hey have to refund t w ice the amount they have formerly accepted .

If th ere is no such unfortunate matter until th e time to get married, t he

parents as well as the elders from both sides t ry to choose a date for the

wedding through discu ssion.

19l Marriage

It is said th at in som e Danu v illages just like th e olden days st ill th ere

is a custom for a yo ung man t o spend three-year t ime to gain th e hand of a

young woman in marriage whom he has te nde rly lov ed . But there is also a

custom to ask fo rma lly fo r the hand of a young w oman in marriage in the

presence of the pare nts and village elders. Th e scope of the grandeur of the

wedding ceremony depends on t he fi nancial situat ion of the persons

concerned .

It is learnt that, after bet rothal, w hen the parents and the elders from

both sides choose a we dding date t hey have formal recept ion just like on the

occasion of wedding sometimes includ ing a pavil ion decorated .

On t his occasion, t he young man' s parent s have to carry w it h t hem

three large bowls w it h st ands and co vers, one inclu ding the pickled t ea

leaves and anot her t w o w it h combs of bananas and pickled t ea, but without

coconut just as they inc lude it to make a decorative ly arra nged offe rings in

other occasions .

When t he w ould-be bride and his group marched in, a procession to

the prospective bride 's house, it is led by the elders of the vill age whom are

immediately followed by the young gi rls (w hose parents are st ill alive) that

carry the large bowls w ith pickled tea leaves and two combs of bananas .

Only after them, the parents, the young man and his best men come. If the
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two villa ges are dist ant enough not to make a march in procession th ey use

bullock-carts to get to the young woman's house .

Here , t hey avoid using the even numbers such as 2 ,4,6 , etc. w hich

they believe are the ones that would bring them bad luc k. So they use onl y

t he odd numbers such as 1, 3, 5, 7, etc . of the bowls and th e persons

included in the group on this auspicious occasion.

When the w hole group got to the place just in fr ont of th e prospective

bri de 's ho use, the elder of th e village w ho has led the proc ession has to

formally call ou t three t im es using these w ords " Hello, dear fri ends of this

great resi dence" to which t he returned answ er from the host, formally the

father of th e you ng w oman to be married off . must be "bya , bve, bya" that

is th e polite form of answer in Myanmar language, to indi cate that th ey are

at home. Ju st after that f ormal pol ite answer, another formal thing for the

host is to ask back but not in plain , prose-form language, but in verse-form.

meaning "But fo r w hat purpose the elder of the village w it h ent ourage has

come here?"

Then the leader of the visito r gro up has to answer, in ve rse-term

language just like his cou nte rpart , that t hey have come here because they

got new s th at the girl f rom t hat house is going to be married off .

The host asked back if the w ould-be br ideg room is t ruly an unmarr ied

person of 16 years of age. The v isito r has to answ er th at he is t ruly one. The

age brackets for t he young persons of marr iageable age have th eir own

nam es; those between 18 and 26 are called "yo ung bachelo rs ;" those

bet w een 26 and 30 have the name "middle-age bachelors"; t hose between

30 and 40 are 'conf irmed bachelors" w hile the ones ov er 40 are "elderly

bachelors " .

This ti me to ask openly about th e prospective bride is fo r the side of

the young man 's group . So the elder of the group asked in th e sam e verse­

form language if she too is tru ly a vi rgin of 16 years of age .
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The answer for that question is that she t ruly is one . But here to

describe vividly how pure a virgin she is the father of the prospective bride

uses the rhetorical composition "truly, she is so pu re a virgin that. let alon e

the male young men , even a male fly has never flown over her ".

Then again it is the tu rn of the host w ho this ti m e has to ask his

visitor forma lly if they have come here on a date chosen fr om ast rological

po int of view.

When the host has got th e answ er 'yes' from his visit or, he cont inues

his inquiry by ask ing if t hey have paid the m oney to t he local young m en

w hich is t o be customarily given on the occasion of marriage. Keeping a gold

chain in front of a coup le to ask for t he money as gi ft is called "kin- see" in

thei r language. The answer 'yes' from th e vis itor this t ime opens th e door of

recept ion because t he host now welcomes them to step onto the ho use as it

all sounds auspicious.

The door of th e house now open, all th e members of the visiting group

enter it and t ake t heir seats respecti vely in accordance with t heir custom.

When the auspicious time comes, the bride and t he bridegroom w ith all their

best -men, t ake their places at the cent re w here there is specially prepared

for t hem. The bride on this occasion w ears high-length jacket (usually worn

by dancers and performers) or ordinary daily dress. Then t he elder on the

side of the bride leads the consecrat ion ritual w here th e t w o right hands of

th e co uple are put in th e bowl in w hic h t here is wate r, assuming t he good

omen that the f ath er of th e new ly-w ed couple w ill have a peaceful one just

like water. During this time pop-co rns and currency not es are scattered over

them. Here the consecration ritual co mes to the end . In t he evening a group

of young men in t he v illage ask fo r the money for a feast by th rowing at th e

house with small sto nes w hich is their custom .

The co nsecration rit ual is meant fo r giving blessing t o th e yo ung

co uple to have a healthy and wealthy future all along t heir life . In recit at ion
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ve rses to consecrate, th ough their style resembles to th at of Bamars the ir

acce nt is qui te different; t hey have their own Danu accent. The language

itself is also w ritten in t heir Danu sty le although t he same Bamar alpha-bet s

are used.

In con secrat ion , t hey recite t he famous 'm antra' w hich is well known

as Sentamuni M antra w hic h is ornat ely co mposed in a fl ow ery style abo ut

the attributes of the Buddha.

According to thei r cust om , before t he would-he bridegroom is sent by

his parents and elders with bowls of pickled tea leaves t o t he prospective

bride's parents fo r formal acceptance, t he couple must not pay obeisance to

the parents and elde rs from both sides and no wedding ceremony must be

made. Only after payin g obeisance to the Buddha, the guardian gods and all

it can be begun.

Here anot her import ant fa ctor in their custom is the mon ey t o be

cu stomari ly given to the group of people w ho ask for that by placing cha ins

of gold across the w ay the couple is coming . Th ey said it is a cus tomary

practi ce meant to get rid of al1 the dist urbance and danger they mi gh t

encounte r in the f uture.

Th ou gh t he amount of money for this young m en of the vill age for a

f east is not f ixe d , a bridegro om from another village often has to pay at tea st

150 kya t s; bu t if he is a son of w ell -to-do parents the amount usually rises

t o 750 kyats. But if the bridegroom is from one 's own vill age, he has to pay

ju st 50 or 100 kyats as his f inancial situation permits. It is said that the

young men of the v illage spend only one t hird of t hat mon ey for a feast or

petty cas h w hile t he rest go es t o t he exp end iture for buying necessary things

for the w elf are mov ement of t he vill age. If the couple just married fails t o

pay t he money for this purpose, it is said t hat the w edding is no t lega l; t he

young m en and all others also fail to rec ognise them .
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In som e ceremonies, during the t ime the consecration mas ter is

speaking , w hile th e bow ls with pickled tea leaves are held by the best men

of th e bride and the bridegroom respectivel y , th e couple t ake th ose pickled

t ea and fee d each other in th e manner like that of spoo n-feeding .

These best men hold ing th e pickled-tea-leaves bowls mu st be the ones

w hose parents are still alive and w hos e limbs are full. The parents and

relatives of th e bride and the bridegroom have to redeem th e bowls w ith tw o

combs of bananas, betel leaves, nuts, tobacco leave s, flow ers and pickled

tea leaves by paying a cert ain amount of mon ey to th e best men hol ding

them . Som e also put Bermuda grass, sprigs of Eugenia and guava tree leaves

in the bowl w it h bananas. In holding the bowl wit h bananas and th ose thing s

a best man has to t ake that duty throughout the t ime until the co uple pays

obeisanc e to the parents and elders; change of hand mu st not be made.

In th e olden days, it is said that the visitors w ere treated w ith sou r

beef , sour pork , rice ming led w it h fi sh and the mi xed salad of edible root

from t he herb " All ium tuberosum", on such occasion . But nowadays poor

fa milies t reat them wi th only tea, bread , rice po rridge, plain tea , ginger salad

or del icacy made of glut inous rice w hile th e rich ones treat with cooked rice

w ith seve ral good curries prepared w ith chicken, pork , f ish beef etc.

Th ey ta ke care, during t he wedding cer emony as we ll as t he time of

recepti on , not to cause any plat e or bow l or eart hen pot to fall to th e ground

f rom one's hand and break w hich is usually taken by th em as a bad omen . If

the person w ho comes to t he wedding ceremony is fr om a village far away

f rom it, he or she is give n cooked rice and curry . The recept ion alw ays takes

place at t he resid ence of the br ide and af te r t hat she often moves to her

husband's hou se. On her way to that, w ith her hu sband, they are blocked by

gold chains f or the money to be customarily give n to the ones who check

them . If there is no such person to ask for that money, the couple has to

leave a cert ain amount of mon ey on top of a tree stump . But the couple can
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stay w he rever they like, wit h the parents of her husband or w it h her own. It

is said that they choose the side with less members of the famil y to live

w ith . If t he bridegroom is from a far-away village. he can stay there at the

bride' s house after wedding for one week before taking his wife to his

parents ' house . But if the direction of t he serpent dragon is not favou rable

for making a journey t he next day (t he direct ion of the serpent dragon which

is bel ieved t o be guarding a house determines the direction favourable for

making a journey , and it is calculat ed by Myanm ar ast rolog ical meth od) she

is immediat ely t aken to hi s village . While living t oget her w ith parents, w hen

the young woman get s pregnant, t hey some t imes move to a new house for

separate living , flushed w ith emba rrass men t.

When a husband dies the widow never marries t he younger brother of

her husband just as a w idower does not accept his late wife's younger sister

to be his new w ife. The customary belief that an elde r brother is t o be

regarded as a " f at her" and the elder sister a "mother" deters them to act so .

They hold high regard for the principle of Monogamy though one can have a

new marriage partner when the old one is no mo re.

One significant custom of them was, when the re were 'Sawbwas' in

t he olden days , sons and daug hte rs of th ose 'Sawbwas' were not allowed to

marry ordinary cit izens, but if t he son of a Sawbw a takes th e hand of an

ord inary gir l in marriage his generat ion is called "t he generation out of palace

compound".

(h) Pregnancy and Confinement

As they like to have man y children aborting pregnancy is never

accepted in their soci ety, and a pregnant w oman is neve r neglected. For the

health of mother and ch ild, a pregnant woman is not allowed to take any

meal or diet with t astes which increases heat in the system and which are

hot, peppery and bitter too much . And lifting a heavy weigh t, working hard

and jumping dow n f rom a high place are also prohibited .
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Within six months, cold food is also not given to her. A pregnant

woman must not pick tendrils of pumpkin, gourd . cucumber etc. because it

has been their customary belief that such an action can kill that plant. Then

she must not go across a rope that is tied to a ho rse; if she does not refra in

f rom do ing so she might encounter difficulty du ring confinement. A pregnant

woman is also not allowed to take part in t he procession of a funeral and her

husband must not carry a co ffin on his sho ulder though he is not prohibi t ed

t o t ake part in th e funeral procession . If he has done it. his w ife may get in to

t rouble during the time she is giving birth to th e childand even the child may

lose its li fe. Another belief is tha t if a pregnant w oman takes bath in the

af ternoon too much water will come out of her amniotic sac w hen it is

broken just before she gives bi rth to the child. A pregnant woman does not

watch a show of dancing monkey because she believes it might cause her

child to become a restl ess and mischevous one , and an ugly one too.

When she is near the ti me t o give birth , a rope tied to the ridge of the

house is kept in her hand as something to lean on at the time she rallies her

strength jus t before she gives birth to the ch ild. When the chi ld is given

bir th , her mother and mother-in-l aw get ready t o receive it holding a nether

garment worn by it s father und er the supervision of the mid-w ife w ho has

much experience . Th e umbilical cord is cut off w it h a bamboo st rip and th e

turmeric is applied to the umbilicus to make it w ither and drop off. For t he

woman in conf inement they arrange a separate room. Th ey are af raid to go

to hospital w it h the belief t hat there is more chance for the baby to be dead

because of the cold weather. Another reason for not using a scissors is it

might give the umbilical cord poison w hich is dangerous. So only at the last

minute they rely on it . As the weather is very cold the woman in

confinement is not gi ven cold water to drink and she is not allowed to touch

it too; only hot water is cons idered harmless .
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10If the baby just given birth is hung with th e placenta in the womb

during pregnancy. its placenta is buried at t he foot of the front ladd er w ith

the belief that it can prevent f ire from burn ing the house. If th e baby has

come off by w earing across its shoulder it is considered harmfu l; even it can

make the mother o r the c hild to be dead. In this case, the fath er putt ing the

knife on th e shoulder has to cross the baby shouting " I conquer you" three

times. If the baby dies after about seven days, the mother has to roast fru it

seeds and tell it aloud .. you come bac k only when th ese seeds become

plants" . They believe that if the mother fails to do this. th e decease d baby

will incarnate in her womb fo r many t imes .'?

Just after the baby has come out, it is given a bath w ith hot w ater

and w rapped up w it h diaper of white cloth after being smea red w ith sesame

oil and mustard oil. Then t he mother has to warm herse lf w ith a fire using a

kind of w ood called "Htonbo" w hich produces no scent w hen burnt . To

prevent toxaemia, she has to inhale a packet of black cumin which is roas ted

t o make it produce scen t . Then she has to smear ove r t he body wi th the

liquid got fr om grinding th e roo t of a plant called "vinpva" , turmeric powder,

a ginger-l ike herb; the rhizome of which smells like camphor, has a hot tas te,

called " Meik-th a-lin" , Himalayan gentian , a kind of herb called "Say-myit­

son" , and given the soup made of leaves of horseradish tree, leaves of a

creepe r called "kyet- tet " (combretum pilosum) and leaves of a shrub- like tree

called "ye-tha-gyi" (Sesbania sesban) w ith pepper pow der. After giving birt h

to the baby, she has to gi ve t he midw if e some mon ey, clothes and rice as a

benefactor. Only when the baby has attained the age of one and half month,

t he mot her can take meals with curries that cannot disturb the health of the

baby.
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During pos t-natal conf inement of seven days, if t he baby is crying day

and nigh t, they believe that it is possessed by some evil spirits and so they

manage it to get rid off by spreading w ate r in w hich powder of sho rt st ick of

ind igenous m edicine w it h occul t po w er or recit ing "mantras" (verses) over

t he baby . This in Danu language is called "Mat ra-chauk- thee". Some make

offering to t he ' nat ' whom they believe t o be th e one bothering the baby . If a

bab y sleeps only at day time and rema ins awake at night t ime , they light a

lamp near the middle pilla r of t he hou se at sun-rise and give the baby a both

near it. This they believe can make the baby regain normal habit. Post-natal

confinement period lasts at least seven days during which she has to stay

away from ac rid fumes and others m ust not make noise that might make her

shocked .

If a woman co nt inually loses her babies after births, as an act to avert

impending event, she sells her new baby to an elderly person or donates it to

a m on k.

A fter post -natal conf inement period , seven limest ones are scorc hed

until they become red and put into a hole about one foot wide ove r w hich

water is poured. Th en she has to sit on a bam boo slat that is put ac ro ss the

ho le, to w arm herself until she sweats profusely . Th ey spread powder of

turmeric and ginge r-like herb call ed "M eik-t ha-li n " over that bamboo slats

before the w oman uses it as a sweating enclosure. Af t er t hat post -nat al

period of seven days , t hey wash those bamboo slat s and fi re-pl ace w ith their

traditional shampoo of shrubs. A fter giv ing birth to the baby , the mother ha s

to t ie round her w aist w it h a rope of w hit e cloth as a rope belt until the t ime

the baby has atta ined the age of seven months. This they believ e can help

get milk from the br east enough for the child and ma ke her uteru s have its

normal position always.

Th ey never encourage to about a child and regard it as a sinful act.

Men never enter t he co nfinem ent roo m with the belief that any pot ion ,
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philtre or amulet can lose it s mystical power becaus e of the im purity. If he

has happened to enter that room, he washes his head two times w ith wate r

from two cups in w hich water is put and recit ed w it h ' mantras' over it. Onl y

when the ch ild has attained th e age of one year, it is put in th e c radle and

w hen it gets the age of one yea r and six months it is weaned by sme aring

the mot her' s breast with Indian night shade (a fruit t hat has bitter taste).

There is no special com memorat ive ceremony or so for the weaning of t he

child. W hen mot her has t o go away from her child she put s a knife near it

w ith the belief that it w ould hind er the child fr om getting shocked.

One sig nificant custom fo r t he health of a mother that has just given

birth to a baby is after fi ve days of giving bi rth she has to take the t radi tional

heat t rea t ment w it h the help of heated bricks. When she is in a small tent

specially made for her. heat ed bricks are put right under her and she has to

pour wat er over them to get fume that w ill make her sweat profusely.

Anot her peculiar custom regarding this is , in Pansit Village, a mother

that ha s just given birth to a child has to sit with legs stretched out for one

w eek. leaning on something . This they bel ieve can deter hypertension . Pansit

is included in t he sixteen villages that are sit uat ed in t he no rthe rn part of

Pind aya as Htw et Ni v illa ge.

(i ) Name giving ceremony

The Danu nat ional of that village have the custom of making a

ceremony for name-g iving like other ethnic groups. "Name giving" ceremony

is called "washing hands w ith water" . They have a lovely custom of washing

the hands of the midwife w it h traditional shampoo who has helped to delive r

the child .

When t he conf inement pe riod is over. they wash all the bamboo slats

and fire-place that has been used by the child ' s mot her. On that very day,
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the child is given the name and some mo ney is given t o the midwife for her

help to deliver the ch ild .

The tra dit iona l shampoo is put in a silver bow l toget her with pieces of

gold , silver and fragrant pieces of w ood . The visitors smear themse lves w ith

this water in the si lve r bowl on their fo reheads and say a prayer for the chi ld

afte r smearing its fo reh ea d wit h t his scented water . And then, as present s.

they put some mo ney in t he silver bow l. The vi sitors fi rst w rap up the hand.

w aist, t he neck and the ankle of the baby w it h cott on string as present .

Then as second present, some coins and things for the baby are given. Some

of the coins given for t he baby as present are donated to th e monk. Some

make a ho le in a coin and w it h a cotton string it is hung aroun d the neck and

the legs of the baby as token gift .

On this naming occasion, the par ents of the baby consult a monk or

an astrologer to choose the proper name. But some, instead of asking a

monk t o come fo r a meal to give a proper name, grandparents or the midw ife

them selves choose th e name for t he bab y in accordance wi th the day and

date of the birth .

Th e parent s of t he baby t reat the visitors w ith cook ed rice and food,

pickled tea leaves, betel quids and plain tea . They have a belief th at token

gift for th e child can help it have a long . health y life . This token gift is taken

off only w hen the bab y has attained the age of ten years . They also believe

that if th is token gift is taken off before the age of ten, it w ould endanger

t he health of th e child .

In some parts of that area, some keep the things given to the baby as

present hung on the wa ll on this name-giv ing occasion. The Danu national

belie ve that this narne-qiving occasion w ould bring good luck to the child .

This in fact , is an occasion of blessing the ch ild. It can be said that this

custom and belief is th e common one am ong all the ethnic groups .
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It is learnt that every Danu nat ional has two names; one used when he

or she is young and anot her when grown·up. They do not keep their names

as secrets; and t hey never complain about ment ioning th eir names. They do

not change thei r names w hen they get ill . Som e choose the name fo r their

first child w ith two words one f rom the name of fath er and another from

mother. It is learn t that their names have no connection with the names of

the things of nature .

On this occasion of name-qivinq, v isitors from both sides of t he

relatives are invited without discrimination.

(j) Divorce

Divorce case is a very rare one among them as t hey pay regard to

monogamy and they choose a marriage partner as t heir lif e long companion.

To get the hand of a yo ung w oman in marriage, t hey have saved the mon ey

since many yea rs ago to give as wedding present for the bride and so it

would not be easy for a man t o divorce his w ife . And they choose their

marri age partners w hom they really love dearly . So w hen t here is any discord

bet ween t he husband and w ife the elders fr om both sides try to co ol it

t hrough negotiat ion and show ing the way how to conduc t. Th e elders of the

v illage as well as the relat ives never encourage a divorce. Th ere are onl y a

few divo rc e cases w hich took place due t o unavoidable mat t ers.

There is a say ing amo ng the Danu nat ional t hat " if a husband wants to

leav e, t he advance money has t o be left " w hich means if a husband wants

divorce his wife w it hout showing the mist akes hi s w ife has done, he has to

leave all t he things and mo ney w it h his wife, w ithout the customary rig ht to

reclaim it. Sim ilarly, there is the saying " if t he w ife does want t o divorce the

advance money has to be refunded" . It means t hat one-sided desire fr om the

w ife to have the divorce means she has to refund twice of the money her

fo rmer husband had given her as wedding present . But if both of th em have
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the common desire to seek di vorce, they t ake all the possess ion half by half .

Generally, the wife takes t he house w hile t he husband takes t he things

movable to other places . But some, af ter divorce, donate all the common

possession to a monastery and each of th em goes back to the parents

house . And in such case, it is t heir custom to give five silve r coins to the

head-man of the v illage before return ing to parents. If t he divorce is

unavoidable, they make an occasion of "eati ng pickled tea leaves" to mark it.

Generally , w hen there is a divorce, the wife takes all the children with

her. Th ough a man, after divorce, marr ies another w oman, a woman very

rarely chooses another man for her marr iage partner. So the vi llagers pay

respect t o her as they had done f ormerl y, and help her in every way they

can affo rd . Th e former hu sband has to give half of his daily income to his

forme r w ife for the children six ti mes a month , each time on the eve of t he

"m arket day " w hich co mes after every fi ve days. If the child is a male, th e

former husband has to support his w ife until that son attains the age of 20;

w hile in th e case of a girl, un til she is eighteen.

Ikl Childhood

Th e Danu mothers go back to work w hen t hei r situation permit after

confinement. At t he plantation sites, t hey carry the babies on thei r backs

slung around w ith blankets . W hen the baby cries, it is taken on the lap to

breast-f eed. Though t he breast-feeding time is not fi xed, the babies are fed

w het her they are cry ing or not, w ith ca re. So the babies can be said to have

sati sf act ion ever since. It is learnt that a baby is breast-fed up to it s age of

one year and six months w hen the f ood is changed to cooked rice. Spoon­

feeding of the food ta kes pla ce until it reaches the age of round abou t three.

To wean a child, the solution of Indian night sh ade (solanu m indic um l w hich

has a bi tter t aste is smeared over the breast .
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After weaning, at the age of one year and six months, it is no mo re

taken on the back to th e fa rmi ng works; instead , it is left with its

gra ndparents at t he house and taught by th em t o speak such words as

'grandf at her ' , 'grandmot her ' , 'father', ' mother', ' brot her ' etc. w hen it is able

t o walk it plays w ith other children w ho are t hree or four or f ive years old.

W hen yo ung boys attain th e age of rou nd abo ut t en they play wi th ot her

childre n.

The Danu nat ional take care of t heir babies w hen they are still in the ir

mothe rs' wombs. For its health, a mother st rictly follows thei r t raditional

' ta boos ' and ' rnanas ' , and ot her customary beliefs . W hen a child gets its

proper age t o learn things, it is t aught by his fa t her t heir tr adit ional methods

of earning their liv ing w hile mo t her t each es her young daughter how to carry

out some household chores . As th e Danu nat ional have to work hard for t heir

liv ing , mothers of babies also give t heir hands t o help their husb ands with

f arming dut ies and all before the babies are w eaned. W hen the baby has

been weaned, but if t here is nobody to look after it , th ey t ake it t o the work

slung over the shoulde r w ith blanket .

Generally , a young girl of age 6 or 7 is left w ith a baby t o loo k after it

at home. And she has t o give a helping hand in collect ing f irew ood, plant ing

t he crop and gathering veg et ables for daily meals.

In t he olden days, yo ung girls had to learn how to spin, and pound the

rice. Thus she became exp ert in transplanting , w innowing and reaping paddy

and round about at t he age of 18 and 20, she was able to take the

responsibili ty of all the household works . When she attains puberty, mother

t each es her how t o beh ave properly .

A boy , start ing f rom the t ime w hen he attains th e age of 5 or 6,

acc ompanies his f ath er to his plantation site to give a helpin g hand and there

he is ta ught to differentiate bet ween t he edible and not edible plants on th e

w ay . He has t o t ake up the duty of looking after the cattle also . Besides, the
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young boy begins to learn how t o weave a basket and mat, and how to cut

thatch to weave for roo fing when he grows up. At his age of 12 or 13 . he

becomes an efficient hand in using a sword f or his living. The Danu men

wish their sons to become expert in all the plantation works and hence they

t each their offspring once t he yo ung ones have attained th e age able to learn

it.

When r-e, boy has attained t he age of 14, he gets novitiated (initiation

of a boy into the Buddhist order to become a novice ). The money for the

expense of novitiation has been saved since some three or four years age.

Grandfather as well as father tea ch the yo ung boy to be brave and polite by

telling him the stories with moral lessons . Thu s the young boy gets the

knowledge how to behave the elders. In this way, grandparents and parents

raise a child to become a good, qualified member in their society with moral

principles.

But now adays, parents send th eir child ren who have grown up to be

fi ve yea rs old to schools to study, onl y t o give th em th e helping hands on

holiday s. So we co uld say that the Danu young national learn to beco me me

good memb ers of th eir society w ith kno w ledge and professional art through

exp erience as well as through learni ng fr om th e elders.

In raising a ch ild t he parent s never use a rigi d pri nciple rest raining him

or her in every matter. Except in t he matters that might cause, danger the

yo ung person is mostl y set fr ee to act fr eely, w ith th e aim to let him or her

have own experience and self -learninq. When a baby just beg inning t o learn

to walk fall s down to th e ground, parents and elders never go hastily to help

it sta nd upright again. They just watch it try ing t o get up by it s own effort .

Thus we could conclude that t he children life in the Danu nat ion al society is

a happy, f ree one with all their duties in household works and giving helping

hands to thei r parents.
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The Danu mothers have great love and loving kindness for their

offspring like other mothers of the mountainous region. They have some

poems depict ing their great tend er love as follows.

O'~.IP o:m:1 otIl:
~.•~. •""",uS =:u;:~ : ,

~••~.•"iloi: u;:m~;"

~.•~.03~'f' »"'''i ' '
~.•~. ",o\m~

~.•~.03~'f' csl ~o\ u~,

n:m:1 om:l 011:II

The w ords, " ("lit" "1IL" "lit') kvu, kvu, kvu" , are meant for the baby

to coddle it. The word 'ky u' has the meaning 'to coddle' and so while we

Bamar peop le say "Thar Chau" (to coddle a child) they say "Thar-Kyu" .

The words "~.c;;~.cvn~mS " means" your mother will tell you " and the

w ords "~ •• ~ .• "il"i" ~.•~.03~'f' »"''''i :'' mean th e real child is the most

beautiful, good-looking piece of gold. Similarly , t he w ords "~•• ~ . ",o\m~ "

means the mother herself coddles the baby w ith her ow n hands.

The word "m~ " has the meaning in Danu language " to coddle". But

the word "mC)l" alone is not used in daily Samar language. It is only used

combined w ith other word such as "'8 .o\m~ " "m~rrll .uS ".

In the book "An Introduction to M yanm ar Language" by U Pho Latt , on

pages 4 1A3 of the Supplementary Volume, the wo rd "kalu" is said to have

two meanings, one 'to bully' and another " to tease in an affectionate

manner".

It is learnt that the wo rd "kalu" has been used in old Bamar Language

w ith the above-mentioned tw o meanings.
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Sports and Gam es

There seems to be no customary bel ief of any kind as regards the

spo rts and games. Mostly they play 'chinlon' (cane-ball). fl y ki te. spinning

top and seabean seed in a game of pitch . In some games such as playing

hide -and -seek or in a game in w hich two teams ha ve to contest, wi th one

team defe nding a marked-off area w hile the others t ry to pass through it

w ithout being tagged , both boys an d girls participate.

Another popular game amo ng t he children is running after the ones

w ho ha ve to get away not to let the chasing one touch him or her. In

choosing the one to chase all, they count t he number of parti cipants where

one of them naturally gets the number 10. That num ber 10 person is

underst ood to play the part of a chaser w hose duty is to run after someone

w ho is nearest to him or her, to to uch. Once a person is touched, the chaser

gets fr ee; t ransferring t he duty of running after t he rest free ones to the

person he or she co uld reac h and to uch . In playing t he game of spin ning

top s, t he t op w it h less pow er of spinn ing has to be placed in a circle of

t hree·feet diameter w hile the others throw it with t heir spin ning to ps to

cause damage on the top placed in t he circle, w it h th eir pointed iron legs.

In playing the game of seabean seeds, t here are alwa ys t wo t eams,

one wit h three membe rs. Each te am has t o place f ive seabean seeds in front

of th em, in t he fo rm of a square w it h one at t he cent re. The t w o tea ms with

respecti ve square of seabean seeds of f ive num bers have t o take place some

t w elv e feet away fr om each other. They have t o throw at th e opposi te set of

seabean seeds w it h two seed-fo rmed sealing wax. It is said that the main

seed of seali ng wax is made of raw seali ng wax by heat ing, to form an

ora nge size one .

The popular games amo ng t he gi rls are flicking pips, telling whether it

is an even number or odd number, sk ippin g wit h rope and playing "cocks

fighting" . Nowadays, the sports and games popular among them are just t he
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same as the ones of Bamar children. The above-ment ioned spo rts and games

are most ly played by the youngsters of ages between 5 and 13 while the

game of t hrowing w it h sealing wax seeds at th e seabean seeds placed in the

fo rm of squares is popular even among th e adults.

Edu cation

M any yea rs age, as the Htwet Ni vi llagers were poor , they could not

send t heir chi ldren to grading schools. So the elde rs of t he village asked the

presiding m onk of the Shw eni Monastery . Sayadaw U Kyathawa Thl ri, to

teach the child ren at least for one or two months how to read. write and the

basic arithmet ic . Thereupon, und er the superv ision of the Say adaw , a schoo l

w it h the name of "Z aw Khit Thi t Len Hnju n" was opened in the Myanmar

calendar yea r of 1311, and t he vill agers ' children were sent to it. Th e

Sayadaw taught the basic reading , w riting as w ell as the basic course of

religiou s literature. W hen the villages f rom the western mountain ranges,

hea rd of this, they also sent thei r offspring and t hus the number of the

studen ts reach ed above 160 .

Then, du e to the large number of students, the Say adaw asked Publ ic

Education Off icer Daw Yi Yi Kyain to provide him wit h necessary help by

sending teachers to the village monastery . The rec ord shows that t hen Saya

U Tun Tin, Saya U San Yi and Saya U Khin Swe came t o heip the Sayadaw

in t eaching t he children. To be able t o teach them effectively, Sayadaw

w rote a Bamar Prim er himself in the yea r 1342 of Myanmar Calendar. It had

been a great help and m any people could read. w rite and do basi c arithmet ic

sum s. Besides. Sayada w pleaded w it h t he presiding mo nk of Kandaung

M onastery of Pindaya, Sayad aw U Ahdeiksa to hold the examinat ions in

recit at ion of Buddh ist Scriptures fo r the tow nship monks. Th ese

examinations began in t he Myanma r calenda r yea r of 1315.
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The examination s for recitation of Buddh ist Scrip tures have been held

yearly ever since , start ing from th e eleve nth waning day to fifteenth waning

day of Kasan if there is no ext ra intercalary month; but if there is extra

inte rca lary month (i.e. second month of 'waso '), the opening day would be

the elevent h w aning day of Nayan and the last day the new moon day of

.that month . The results are out on the last day and t he award-g iv ing

ceremony is also held on the same day . Today , it has become t he 46t h

anniversary of t hat occasion. The monks hav e to sit for both types of t he

examinat ion, written as we ll as recitation , held by t he township supervisory

group of elderly 'Sanqhas", Due t o these examinations, the monks from the

township could do w ell in t he examinations held by the State. After 44

years , Sayadaw U Kaythawa Th ir i's monastery, the t eaching cent re, could

produce three mon ks qual ifi ed t o be 'Dhammasariyas', one of them being

able to recite one of the three repo sitories of Buddhist Scr ip tures.

Thus. w hi le te aching the st udents read ing, w riti ng and religious

literature, the monast ery of the presiding monk, U Kaythaw a Th iri , bec ame a

st ate recognized centre of educat ion with the name of "The State Primary

School of Shweni Village" on the ninth waxing day of Nayone in the

Myanmar ca lendar year of 1314. The Edu cat ion Officer U Pho Hla from

Taun ggyi also paid v isit t o the monaste ry .

In t he yea r 1316 of Myanmar calenda r, w hile at the m onastery

t eaching centre tea ching the adu lts of over 10 0 numbers ho w to read, w rite

and do basic arithmetic sums, the off icials f rom Shan State Council' s Public

Educat ion Departm ent paid a visit and w ere qu ite satisfied with it . and

consequently Sayadaw' s centre w as given the name of "Shw eni V ill age

Public Education Centre" . Sayadaw has also written a book of verses for

paying obeisance to the Buddha. the Dham ma and Sangha for the younger

generat ion. Now Sayadaw U Kyathawa Thiri is t he Chairman of the Pind aya

Township Sanghas Pat ron s.
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Now Htw et Ni Vill age has one primary schoo l with t w o male tea chers

and tw o female teachers. The t otal number of students is said to be 84 and

w hen th ey have passed the prima ry level, fo r f urther education, they have to

go to t he middle schoo l and high school .that are in Pindaya. For the time

being, the to tal number of stude nt s who have passe d the Basic Education

High Sch ool Examinations is fi ve and the number of graduates is three. The

build ing of the primary schoo l w as fo rme rly built of wood and in March,

1998, it has become a cement build ing w ith roof of co rruga ted iron sheets.



71

CHAPTER - 4

ECONOMY

Though there are cattle breeding and hand icraft works fo r subsidiary

income, cultivat ion plays th e main role in th eir eco nomy .

(a) Hillsid e Culti vati on

The Danu national of Ht w et Ni village have cult ivat ed plant s th at give

pickled tea leav es since one hundred ye ars ago w hile they have cultivated

crops on hillsides for food supplies. As their place is a mountainou s area, it

has been their tradi t ion to use the hill side places for cultivation of crops.

They ge nerally clear the plants and clumps of bushes and trees at a hillside

to use it as their cult ivation plot in Nattaw and Pvatho (Myanma r months

corresponding to December and January).

In the months of Tab odwe and Tabaung (February and March), they

st art ploughing th e land with t he help of th e cattle and men and women wit h

spades.

Then th ey crush the clods of earth t urned up by a harrow w ith rakes

and iron rollers. Afte r t hat th ey make heaps of eart h just t w o feet away from

each ot her to be set fi re along with th e dry dung of t he bulls and hay to

make t he land fertile . When th e dry dung of th e bulls catch fire, the y put

earth on it again and again.

After four or f ive days, the burning dung become ash and th ey again

prepare t he land w it h rakes so that th e ash and t he earth get thorou ghly

mixed. In June, th ey scatter seeds on th e land and to protect them from the

danger of sparro ws and chicken, they cover the plot with branches.

In July and August, w omen have to w eed the cu ltiva ted plot . The

harvest season is in Tanzaungmon and Nattaw (November and December). In
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cul ti vation and plantation works, they carry out thei r duty on reciprocal basis

which they call "Let -sar-cho: let-s at-sat system". But nowadays, in Ht wet Ni;

th ere is no more hillside cultivation of crops; they buy the rice which is the

product of Mineli Village in Pindaya Township for their f ood supply. Their

busin ess nowadays is mainly plantation of tea plants. But t here is anot her

kind of plant w hich t hey call "dew plants". These pickled tea leaves and

"dew " plants can f et ch good pr ice and they therefore no long er use the

cul t ivat ion of rice as t he main source of income.

Plantation of Tea Plants

It is said that long ti me ago as they w ere very poor th ey had t o earn

fi elds their living in th e plan tation fields as w agers in Northern Shan St ate

from w here th ey had taken th is art t o be used as th eir main sour ce of

income for t hem since.

As the area is a mountainous one , t he plantation is mainly made on

hillsides after clear ing all t he bushes and t rees t here. The method they have

used in plant ing these tea plants is said t o be using t he seeds .

The planting of seeds ta ke place in May on the plot which th ey have

made t o be fert ile in their own tradit ional way. For plant ing seeds, holes w it h

openings of four-inches square area and dept h of f ive-inches, each are

needed. Th e distance between any t w o holes is fou r fee t and t hey all are in a

row . They use no insect ic ide to spread over t he plants; only weeding is

needed for good yie ld. A plant of three yea rs of age has atta ined the height

of th ree fe et . To co ntrol t he height and have many branches, they cut the

top-most ones. W hen they have acquired the age of five years, a tea plant

can be seen luxurient w it h branches and leaves. In plucking the leaves, only

the leave with t wo sprouts is chosen, not to hurt further growth and to have

on ly good , tender leave s. It is said that a tea plant free from th e danger of

insects can have a long life up to a hundred years.



The researcher and two Danu women



The researcher plucking the pickled tea leaves

Th e Danu nation al pluck ing
the pickled tea leaves
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Drying the pickled tea leaves
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The plu cking season is between March and Nov ember; t he rest three

months of a year being th e resting period of the plants. The tea leaves

plucked bet w een the fullmoon day of Tabaung and just before th e new year

water festival t ime has a spec ial name of ."Shw e-phi-oo" or "S hw e-ph i-rnoo­

lut" .

As t hese first leaves called "Shwe-ph i-oo " are free from rain, t hey

have such supe r quality in taste as well as f ragrance, and are expensive. The

signi ficant cha racteristics of these "Shw e-phi-oo" pic kled tea leaves are:

they are brilliant; sma ll; there are th in silve r st reaks over t he stems of the

leaves; they have more sta lks than other kinds ; w hen they are taken in a fi st

it has a prickly sensation; they have more weight th an others; th ey have

sma ll buds that can go throw the eye of a needle each; th ey have sou r,

astringent, sweet t ast es and t hey are fragrant.

Besid es, t hey can wipe out the effects of poi sons and get rid of

tiredness, giving th e consumer a pleasant feeling . Furthermore, it can give

the on e full supply of blood w ho are anaemic and support him w ith gas or

wind needed in the bod y. It is learnt th at th ese tea leaves can take care of

diabetes. A s the shape of these tea leaves resemble moustach of a

"saw bw a" (Shan Chieftain of f ormer times), t hey hav e given it a nick-name

"Sawbwa nhote khan mhway" w hich has now become a w ell-known name

in the whole co unt ry .

The t ea leaves th at are plucked betw een the t ime ju st af ter new year

festiva l and t he middle of June is called t he seco nd "Shwe-fi" leaves . The

leav es caned betw een t he middle of June and th e middl e of October are

made to be dry by fi re and these are called " rain leaves" . Simil arly, the ones

picked betw een the middle of October and November are named "w int er

leaves" . It is learnt that there are no f ences betw een th e plantation plots of

different ownership; yet nobod y steal t hily picks other person' s possession.

The tota l area of tea leaves planta t ion is known to be 200 acres while the
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largest pla ntation plot owned by one individual person is said to be 5 acres

and t he smallest plot one acre.

Product ion of Tea Leaves

A basket f ul of tea leaves is put in a big dam and cooked by means of

steam for twenty minutes. In cooking by steam , th e leaves in the dam have

t o be tu rned up for many t imes w it h a big bamboo ladle w it h three or f iv e

arms just like a fo rk . Then t he leaves are scattered ove r mats and when they

become cold enough t o hand le them t hey are crushed by hands, rolling until

th e sprouts and the leav es are well roll ed and mixed. Tho se rolled leaves and

sprouts are again put on clean mats t o get dry in th e sun, first time for

fifteen minutes and th en second time for another fift een minutes . Afte r the

seco nd time of drying in the sun t hey are sprinkled w ith water and again left

in the sun to get dry . When dry, t he leaves of yellowish col our are taken out

and the rest are sif ted by sieves to cla ssify th e good qu ality and the normal

ones. It is learnt th at th e leaves th at rema in on th e sieve, not falling through

th e hol es of it, are t he ones of good quality and those t hat have fallen onto

t he mat are in ferior on es.

The leaves t hat are picked unt il t he month of " Kason" (May) only are

used as t ea leaves for plain te a. The pr ice of the t ea leaves is said t o be high

and low depending on th e producti on volume of them. It is a business

sponsored by only fami ly members .

The price of on e vi ss of tea leaves in the year 2000

Kinds of tea leaves On plat eau area On pla ins area
(Hlwel Nil (Pindaval

Shwe-phi-oo Ks 700 Ks 750
Shwe-phi Ks 4 50-500 Ks 550

seco nd leaves
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Production of Pickled Taa Leaves

When the dam w ith water is applied with intense heat to make the

wate r bubble and then the gree n tea leaves a re put in it for ten minutes. It is

t urned up fo r many times with a ladle of t hree or five arms which acts as a

fork . Then they are transferred onto the mats where they have to be rolled

and crushed w it h hands when they become cold enough to be handled .

When the leaves become worn-out. all the water are drained off and they are

put on the other mats to be rolled and crushed for the second time. until the

sprouts and the leaves become well mixed . The wet pickled tea leaves are

put into bags. The liquid drained off fro m the leaves is boiled until it becomes

sticky to get t he essence. This essence of pickled tea leaves is used in

making plain tea by some persons who are t ravelling. But some use it

together w ith coconut oil to dye t he hair to make it black. It is learnt that

there are two classes of pickled tea leaves, one w ith superior quality and

another with inferior quality.

The pr ice of one viss of pickled tea leaves

Kinds of wet pickled Price on plat eau area pr ice on plain area
.

(Pindayalt ea leaves (Htwet Nil

Sup erio r qualit y Ks 120-200 Ks 250-30 0

Inf erior qua lity Ks 100-120 Ks 120-150

Plantation of the herb called"Ju root "

" Ju roo t" is an edible root from the herb Alium Tu berosum. It is the

second biggest business fo r the villagers. Th e tota l plantation area for that is

about 100 acres. To make a plantati on fiel d for that herb. fi rst the ground is

hit with the chopping hoe and then w it h grubbing hoe to make it lossened or

turned up and then leaves are scatte red all over the area , in the second part
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of th e month "Dahodwe" and " t he waxing days of "Dabaung" . After th e

fullmaon day of Dabaung, the leaves scattered all over the w hole plantat ion

area are set fire until the w hole thing turns into ashes. These ashes and

burnt-up things are put into th e square hole each side of w hich is about six

inches long. Th en t he head of the herb is separated into severa l layers and

put into the hole in a slant ing posit ion before th e earth is covered ove r it .

There are many such holes, one only eight inches away fr om the oth er. in

th e field. No insectic ide is used fo r this plantation; only fertilizer (mos t ly t he

brands of " Pa-le" and "Te-su-pa" ) is f eeded after one ti me of rain . Th is

business is also sponsored by one's own family . During the early days of the

rainy season, in " Nayon" (June), w hen th e young plants begin to sprout,

weeding is done near the feet of the plants and th e equally-mixed stuff of

the t w o kinds of fertilizer and ashes is put at the foot of every young plant.

Af ter the full moon day of 'Was o' (Jul y), weeding is done for secon d time .

After th e full moon day of 'Wagaung' (August), t he sprouts of th e herbs are

clearly vis ible on the plants, for about one month. Five numbers of th e sprout

can fetch a price of te n kyats w hen they are scant ly and can fetch two ky at s

w hen t here are abundance of th em. When th ere are no more sprouts in the

month of 'Taw t halin ' (September), t he "J u roots" are du g up fo r sale . tn the

year 2000, t he price of one viss of th at herb is 75 kyats in Ht w et Nl village

and 100 kya ts in Pindaya . The t ools used in this plantation of "Ju root s" are

chopping hoe , grubbing hoe and pickaxe .

Some time ago , the y had the business of planting the sebest en t ree

the leaves of w hic h are used as wrappers for rolli ng cheroots. The planting

season for this tr ee w as during the months of Nayon and Waso (June and

July) . The t ools used for planting were chopping hoe and pointed bamboo

st icks that could make the holes in the ground fo r planting . But this business

is no longer to be seen t here.
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Just as the vill agers of Ht w et Nl plant pickled tea leaves and th e root s

of th e edible herb named n J u" . for thei r income, they also plant such

veget ables as potato, bean. long bean, chilli , mustard, cabbage , kind of

creeper bearing edible fruits called "Gurkha" , gourd, pumpkin etc. for their

daily fo od. and such flowers as rose, aster, orchid and a kind of flower called

"Iet-htut-pan" for offering to the Buddha image at home.

Measure me nt of weight

When th ey measure the w eight of their main products, ..Ju roots" and

the pickled tea leaves , th ey do no t use the standard baskets for measuring

the paddy; they use only a pair of scales . But the scales is not the kind of

one generally used by the Samar people; t hey use their ow n kind of scales

the hands of which are made of w ood. The small size of this kind of scales

called "Sin" can measure t he weight of from 25 tica ls to one vl ss. To

measure the w eight of the big baskets of sebesten leaves, they use the big

size of the scales which can weigh fr om 5 viss t o 3 5 viss .

(b) Livest ock Breeding

Livestock breed ing is rarely to be f ound in th e vil lage w hich is said t o

by mainly due to t he reason of relig ious belief. When st udied, the reasons for

not encouraging t his business can be seen as three kinds :

(1) Religious faith

(2) It is not acc ept ed by the socie ty

(3) They rely mo re on plantation than breeding

A s all of th em are Buddhists, it is learnt that they prefe r vegetables

than meat .



Using the scale called "S in"

Using t he sca le called " U"
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Another fact that it is not accepted by the village rs is due to the

reason that the animals make the whole village dirty and they destroy the

plants. And they regard the breeders as the ones who go against the

teaching of the Buddh a. As the t ra d it i o~ of plant ing pickled tea leaves has

been as old as 100 years, they naturally rely more on this business. Through

th ere are no livest ock breeders on commerci al scale , t here are breeders of

bull s t o get th e dung of t hem to be used as ferti lizer for their planta t ion. But

th ey breed bulls mo re th an but talos, w hich are bred only to be used in

cult ivat ion w orks. The breeding place for t hese bulls is not in th e village; but

somewhere outside aw ay f rom the plantat ion fi eld of pickled te a leaves and

th e "Ju roo t s" .

Hunti ng is a business not encouraged by all t he villagers in Htw et Ni.

So there is no expert hunter among t hem; even there is no one who goes

hu nting as hobby. They shoot only the animals that have entered the

plantation fields agg ressively and only t he wild animals that pose danger to

the vi llagers.

Ic) Handicraft

Most ly , the Danu nati onal are expert in such handicraft as weaving

bamb oo t ray , basket , bamboo t ubes and ot hers . Basket s are main ly used f or

keep ing t he pickled t ea leaves w hen plucking and the sieve is mainly useful

in sifting the va rious sizes of th e leaves to classify . The small basket is f or

keeping pick led te a leav es, tea leaves, t he sprouts and th e root s of th e edible

herb "Ju roots" . But now adays there are no such persons who weave big

baskets. Only those who are expe rt in making bamboo walls, bamboo slats

fo r housing and bamboo mats for holding the pickled te a leaves and tea

leaves when these are crushed wit h hands.

Here I would like t o mention th e produ ct ion of um brella called " Nga­

pvaw -taw -hti" w hich they use w hen t hey go to their plantat ion f ields during



The boiled stuff of the bark of mulberry tree
has to be pounded

The pounded mulberry stuff is flattened



Making the handles for the umbrella

The leaf of th e umbrella making of lackuerware

Several designs of "Ng-pyaw·taw " umbrella
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the rainy season. This product ion has been started since the time of their

grand-parents. The reason fo r gett ing the name of "Nqa-pvaw-taw-hti" [Nqa­

pyw -taw umbrel la) is it is made in the quarter of Pindaya which is called

" Nga-pya w -taw " .

For th e roof of the umbrella. a ki nd of coarse paper made form paper

mu lberry pulp in " Maing Kaing" (Shan St at e) is needed. To get it . f ibrous

bark of m ulberry is put in the w ater with ash an d boiled for fi v e hours to

prod uce pulp th at is made into the form of balls to be beaten on a chopping

block. The beat en pulp is then put into a square form pond in w hich a s qu are

form sieve is placed. Wh en th e flat beaten pulp on the sieve is taken out, it

is lef t in the sun t o get dry . When it becomes dry the flat pulp can be used

as a coarse paper w hich is w ell know n as Ma ing Kaing paper.

The shaft of umbrella and its branches are made of strong, thic k

w alled specie s of bamboo called "Thi ke-wa" . The top of the shaft which is

called "t he head of the umbrella" is made of a kind of hard w ood which is

known as "Kveunq-sha-t har" (the Indian trumpet. 8i9nonia Indica). The roof

of the umbrella made of Maing Kaing paper is painted w ith a paint ferment ed

in t heir tra ditional w ay to become rain-p roo f .

As thei r main line of economy is th e plantat ion of pickled tea leaves,

most of their daily wa gers are engaged in th at business. In th e plucking

season , as t he labou r pow er in Htwet Ni alone is not enough some of te daily

w agers from Pindaya have to be hired. It is learnt t hat in the beginning of th e

year 200 0 , a daily wag er earns ky ats 100 per day .

The w orkers have t o get to th e plantation f ield (which is called Ga­

naing in t heir language) daily at eight o' clo ck in the morn ing . It is said t hat

for a w orker t o go to th e fie ld on foot it take s tw enty minutes. At 10

o'clo ck, they return home for breakfast and to take bath. The lunch is taken

at two 0 ' clock in the afternoon fr om the lunch box which they have brought

from ho me. The af ternoon duty ends at fi ve o'clo ck. When t hey get back
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home, after dinner, at about six o'clock, t hey cont inue the w ork of produc ing

pickled tea leaves and tea leaves . The average annual income of an individual

is kyats 36,000 and the an nual average income of a family is kyats

14 4 ,0 0 0.

(d) Division of Labour and Organization of Labour

There is no class differentiat ion among them . The yo ungers pay

respec ts to the elde rs. There is no such th ing as pri vileged person amo ng the

sons and daughters when the re is somet hing to div ide among them, and they

all have to share the household duty also. Sons usually take the duty w hich

has to be carried out with manual labour; for example housing, clearing the

overgrown trees and shrubs for plantat ion, collecting firewood. going to

tow n for the sate of tea leaves etc. Daughters are engaged with such

household dut ies as cooking for meals, fetching water, plucking tea leaves,

making pickled tea leaves and plain tea leaves, attending to the children. But

this plantatio n of pickled tea leaves being t heir main line of economy , the

men supervise the whole line of product ion of t hese tea leaves while at

leisure they help th e women with the ir household chores. As the Danu old

man and w omen are not able to attend to the plantation works they nurse

th eir grandchildren when th eir sons and daughters are engaged in their

respective duties. Some old men and women we ave bamboo baskets and

manage the tea leaves to get dry in th e sun w hen the youngers are away at

plantat ion f ields.

Contribution of Labour on Reciprocal Basis

The Danu nat ional have a lovely custom of contribut ion of labour on

reciprocal basis which has begun to exist since many years ago. This custom

is called in their Danu language " Let-sar-cho: let -sar-sut " system. " Let-sat-
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cho" means cont ribut ion of labour w hen relatives. fr iends and neighbours are

const ruc ti ng a hou se or clearing the overgrow n trees and shrubs; " Let -set-

sut " means cont ribution of labour for the ones w ho had once helped him in

som e w orks w hich need manual labour. Th is system is practised not only

bet w een the two famil ies but also among the t wo vi llages. In const ructing a

road , holding a fest ival or holding the New Year Fest iv al calted "Ter-t et

Festival " , the two vi llages contribute labo ur on recipro cal basis. Thi s lovely

custom of reciprocally giving help to on e anot he r can faster unity ad

brotherhood spirit among the w hole soc iety. Besid es, th is sys tem can ma ke

t he time needed to accomplish a task shortened and so it can save not on ly

time but also money. and fu rther-more, a ta sk that form erly seems

im possible for one v illage can be accomplishe d within a short period of tim e.

It is learnt that the Danu national neve r hesitate to help others. W hen

a person is ill at home. they help him by d oing his plantation duty on behalf

of him. Eve n w hen a person is not attendin g to his w orks prop erly because

of laziness, they remi nd him to behave w ell and hel p him carry out his

planta t ion duties. But if the lazy person is not dutiful again they for sake him

by st aying aloo f from him . If that lazy person ' s wife w ants to divorce. th e

elders of the villa ge help her to get that and ma nage to help the divorce's .

f am ily in some way. This social pu nishm ent syste m also can deter one from

beco ming lazy , w orthless person.

(e) Trade

As they mainly rely on the business of producing pickled tea leaves

and plain tea leaves, and plant ing the edi ble her b named"Ju " , they tr ade in

these goods in Pindaya . Though some wholesalers come to buy their

products, they seldom sell them to t hese people because of the low pri ce
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offered by t hese wholesalers. Mostly, father or a qrcwn-up son takes these

goods to sell them in Pindaya . There is no such habit of selling the products

of the w hole village by all the villagers at the same time and at one sitting.

They usually carry the pickled tea leaves in bags w ith plast ic sheets covering

them, and the sprouts and the roots of the herb called "Ju " in baskets. W hen

these goods are ca rried to t he town, t hey use bullock carts, tractors and

tr ailors as transportation vehicles . In the olden days, they had to ca rry t hem

on their heads. Even today. t here ere some who carry them on heads and

shoulders.

If) Conservation of Forest

The area of the forest reserve in Pindaya tow nship is 7 ,508 ac res and

it is called "Zawgyi Forest Reserve" that is adjacent to the tow nship of

Yatsauk .

In conservation of fo rests , Pindaya Township being under Yatsa uk

Township , the junior officer in charge of fo rest conservation takes charge of

the forest reserve in Pindaya Township.

The t otal f ree area of fo rest which is not included in the officially

recognised forest reserve area is 24,489 acres and this free area is apart

f rom the land used for plantation by all village rs.

In accordance w it h t he Forest Act. para; (27 ), the adjacent land area

of Zaw gyi River w hich has the total area of 0 .3 square mite is again

recognized as " th e surrounding forest area of Zaw gyi River".

In the olden days, t here we re areas w hich we re not included in the

forest area governed by Forest Department . But w hen the Revolut ionary

Council assumed the State Pow er, they included all those free area in the

Forest Department ' s charging area, applying the Forest Law and Act of

1902. The total forest area of Pindaya Township is as follows:

Zawgyi Forest Reserve 11 square mile

Outside Area 38 square mile

Total 49 square mile
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To reserv e the surrounding area of a river . there was only one w hich

was called " Na-nwin-t aung Surroundin g A rea" IPa/Nya- M 268503) in 19 6 8 ,

that w as officially procla imed on the f irst of January, 1968 by applying the

Forest Act, para: (19) of 1902.

In those day s, in Pindaya Tow nship forest reserve , there w ere no suc h

acts of plant ing hard w ood t rees . making shelters, cutting the plants

enfolded by buttress roots of a banyan tree, redemarcation of the forest

reserve, making plantat ion fields etc.

What I w ould like to mention is the fore sts on the we stern ridges of

Pinda ya (on the eastern ranges of Ywa-ngan) has become depleted by such

acts of the vill agers as mak ing plantation plots . cutt ing trees for collecting

fi rewood etc . w ithout taking into consideration that might have affected the

forest s in the log run.

This mountain range is an important place fr om the forestr y point of

v iew because the two rive rs, Zawgyi and Panlaung begin at the fo ot of this

mountain range. The spring s that orig inate there collectively hel p the fl ow of

the two rive rs to become great .

To get enough w ater sup ply for " the nine dist ricts of Le-Tw in" (Paddy­

grow ing Nine Dist ricts in Cent ral M ya nm ar, during the time of King

Anawrahta of Pagan Dynasty w ho reigned in the eleventh ce nt ury), fo r

agricultural works, " Nyaung Gyat Dam " has t o be const ruc te d by closing the

water cu rrent of Panlaung Rive r, using ma ny hu ndreds of thousands of

kya ts, and sim ilarly, " Kin Ywa Dam" has to be co nstructe d by closing the

water current of Zawgyi River.

Const ruction of dams is of vi t al import ance for irrigati on and so the

spring area of the st reams have to be well reserved , not to clo se the wate r

cu rrents of them. So we should pay attent ion to the need of reforest at ion

project in the area on the western ranges of Pind aya.
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Land Conservation Group and Dep letion of Forest s

A group of people who have envisioned the futu re affe cts of those

rec kless acts formed a group t o look afte r t he forests with th e name of

"Land Conservation Group" and has done many app ropriat e things to the

exte nt they cou ld aff ord .

Now , not only in Pindaya but also in the whole area of Shan Stat e, to

deter the effects of th e depletion of fores ts s uch as washing away of the

fe rt ile top soi l, w eather becoming abnormal, rainfall becoming less, breaking

away of mountainside and hills ide etc. a "Land Conservation Department"

has been formed and supervising the conserva tion projects.

For reforestation, the Stat e Peace and Development Council has

plante d tr ees in 1988 in that area of 2 ,000 acres t hat were formerly tree­

less area in Pw ay Hla, Kyon, Pind aya . Ac co rding to t he direct ive f rom above,

the Township Peace and Dev elopment Councils, offic ials from Forest

Department , Ah-le -qu Say adaw and public co llect ively plan te d 100 0

" Gangaw Trees" (everg reen hard wood bearin g sweet scented white

blossoms w ith yell ow sta mens; Mesua fe rrea) and in 199 6 , 1,000 Inngy in

trees (Pantacme suavis) on the mountain where Shwe U Mi n Pagoda is

sit uate d , in the form of terrace cu ltivation to beauti f y the pagoda and the

mount ain. Similarly , t o beaut ify t he surrounding area of "K on-Ion M ona stery"

and to prevent t he hillside form br eaki ng away near Pyi-daw -aye Pagoda, th e

Forest Department w ith the help of FAO Department , in Octob er 19 9 3,

beg an planting variety of t rees suc h as pine, eucalyptus, Au racia. Indian

labu rnum specie of Panama, gold mo hur t ree of dw arf kind, sein-ta -chu etc.

As t he reforestation area w as destroyed in 1988, under the superv isio n of

the co mma nder of the M ilitary Region Brigadier General M aun g Bo. the forest

department off icia ls w ith the help of the public planted tw o hundred

thousa nd t rees in each tow nship, beginn ing f rom 1998. As the top soi l of

Pindaya township is not fert ile enough, Brig adie r General Maung Bo
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instructed to put th irty baskets of lime in each area of the tow nsh ip land.

Due to that instruction, the crops have a good yield now. Besides, the Forest

Department led the campaign of plant ing such trees as Auracia and Indian

laburnum specie of Panama that can give good shade and firewood for the

township people. Other kinds of t rees planted by the Forest Department are

"Mezali" (a medium- sized tr ee bearing edible leaves and f low er buds; Cassia

siameal , eucalyptus, "Pvi-lcn-chan-tha" , cherry, Yethin-wln etc.

The fo rests are destroyed by Men, Animals , Trees and Bushes, and

Seasons, and so in abbreviat ion they are called MATS. Now , the plant ing has

become systematic , according to the instructions from the department

officials concerned. They began the planting work by collecting earth,

humus, bull 's dung that are equally mixed, and putting them in a plast ic bag

given by the department concerned, in Janu ary of th e last year. In July ,

these yo ung tr ees we re dist ribute d among the to wnship people to plant

themselves on each side of the road , at least fifty feet away f rom it. Besides,

the Fores t Depart ment technicians has taught the people the basic

knowledge of planting trees. Some t ime ago, th e village rs set a plot to f ire to

get rid of the ove rgrown t rees and shrubs to turn a land into a plantation

ground. So though they have used th is land fo r plantation for only one year,

it has destroyed the precious forest . Such a plot burnt to turn into a

plantat ion ground can be used for th e second t ime only after ten years. As

they have used ma ny plots of land in this way for many years, forests have

eventually become depleted and it has brought such bad affects as depletion

o f for ests, weather becoming abnormal, breaking away of hillsides, forming

sandbanks.

A fter the earth on the plot of land they are going to use for plantation,

being turned up by plough, they set the earth to fi re to turn the top soil into

fert ile one w hich they ca ll in thei r Danu language "Palit ·phote-thee" . But in

reality , this has destroyed the land fo r at least t en years.
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Due to t his dep let ion of forest s and wash ing away the fertile top soil

by drainage and the fertile layer being burnt up, the w ea ther has become

abno rmal; the w ater current in the springs have also become forc eless.

Nowadays, in Shan State also , the gove rnment has planted such

hardw ood tre es as t eak, 'pyingado' (kind of ironw ood tree), In (broad·leaved.

tall timber tree y ielding reddish , resinou s wood) , and " ka-nyin " (large tree

yi elding wood oil) that are exp ensive in the timber m arket.

Now , the Forest Act of 1902 has been ca ncelled by the Peace and

Development Council and substituted it wi th a new act on the third

November, 1992.

Timber Trees in Pinday a Township

The t imber trees in Pindaya Tow nship are pine, "sakat" . "thit-ee"

(sweet chest nut) that are mostly to be seen in the forest reserve. But on the

mountains where there are mostly dry trees. "Thit-ya" I "Inngyin" IPentac me

suavls) and "Thlt-sav".

Timber Extraction

There is no extraction of timber sponsored by government because the

kind of timber t ree that can be extracted on commercial scale is only pine in

this towns hip.

Oth er Forest Products

The fo rest products in Pindaya are honey, wa-u (elephant foot yam

tuber) and "ken -pa-le" (valeran; valeriana hard wickii).

Distribution of Timber by State

The state timber sh ops in Pindaya gets all the t imber supply from

Yatsauk Township w hich can only supp ly accord ing to the quota descr ibed in

the project. The logs sawed for t imber in Yatsauk are seen to be "Inngyin"

and "In" wood.
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CHAPTER lSI

RELIGION

la) Worship

The Danu Nat iona l are Buddhists and they do meri to rious deeds like

Bamar people of the plain area such as bu ilding mona stery , ma king lake, no­

vit iation and offering meals to the ' Sanghas' . They have shrin es for the

Buddha image at homes and they regularly offer cooked rice, flo w er, water

and candle lights to it. But they do not have shrines fo r ' nats ' . Only one big ,

common nat shrine for the vill age is kept near the edge of the village

compound. During the lent . beginning from the full moon day of Waso to the

futl moon day of Thidingyut, on Sabbath days of full moon day, new moon

day, the eighth waxing day and the eight h wanin g da y of the month , they go

to the monastery to off er meals and things for the 'Senqh as. As they m e

Buddhists they offer things such as rice, t ea leav es, onion, mo ney etc to the

parents, grandparents, teachers, elders of th e village by paying obeisance to

them regula rly three times a year in the months of Tagu (Aprill, Waso (Ju ly)

and Thidingyut (October)

Shwe U M in Pagoda

Shw e U Min Pagoda is the place where th ey do their meri toriou s

deeds . There, it is learnt that , they asked the famou s, venera ble Konlon

Savadaw of age 93, number of y ears of mo nkhood 7 3, to come to that

famous pagoda just befo re the Tar-tet festival day of placing the ornamental

umbrellas on the two pagoda s in that com pound, t o recite verses of the

Buddhist Scriptures. On the 'tar-ter fest iva l day of ho isting the umbrellas

they made a ceremony to commemorate the opening of the lif e installed in

the pagoda co mp ou nd .



Ashoi<a Zed i in the Shwe U Min Cave



Bud-like ornament for the pagoda

Pennant-shaped vane at the top of
the pagoda



Tiered and ornamented final of the pagoda

Buddha Im ages in Shwe U Min Cave



The researcher and the Danu
and Taungyoe national

The opening ceremony of the Shwe U Min pagoda lift
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The Venerable Sayadaw U Kaythaw a Thir i of Sh we Ni Monastery of

Htwet Ni is no w 77 y ears old and has already attained th e 59 yea r

monkhood . He has acted as the chairman of the Organisatio n of the

Township Sanghas since his age of 71 .

Th a-yo Budddha Im age

Th ere is a Buddha image by the name of Tha-yo Buddha Im age at the

shrine of the Shwe Ni Monastery of Htwet Ni. It is qu ite famous and revered

by all the people w ith the be lief that every pra yer can be answered sooner or

later. The name 'Thayo' comes from the stuff th e image is ma de of because

it is m ade of mixture of wood-ott. sawdus t , powdered charc oal and fi ne ash

mostly used in the making of lacq uerw are and gilded glass mosaic w hich in

Myanmar language is ca lled "rhavo'. Saya daw U Kaythawa Thiri ha s g iv en

the name of "Su-taung-pye Aung-taw-mu-pha ya" to that Bud dha Imag e. It is

said that Say adaw U Kaythawa Thiri began t o pay w orship t o that Buddha

Image in the M yanmar calendar y ear of 1036. The story goes tha t one day .

Ah-le-gu Sayadaw exp lain ed t o Say adaw U Kaythawa Thiri about the styl es

of the Buddha im ages cu rved by the ancie nt people . He said that the Bud dha

im ages in the sitting form have different si zes of the robes. some w ith the

edges of the rob es near the middle of the backs and others near the lower

ends of the back s. Th e rob e ending near the middle of the back ind icates

that it is a k ind of image kept by rich people for themselve s to pay w ors hip

w hereas the image w ith the robe-edge near the lower end of the bac k shows

that it is a kind kept by kings and 'sawbw as' f or the mselve s t o pay worsh ip

and to say praye rs w ith the belief tha t these w ould be answered sooner or

later . As Sayadaw U Kay thaw a Thiri fou nd that the image he no w kee ps at

hi s sh rine w as a kind that w as kee p by kings and ' sawbwas' f or them selve s

t o w or ship, he had t aken it to his monastery .



Thayo Buddha Images at Shwe Ni mon ast ery



Renovation the Phone-gyi-net Cave

The Buddha Images in
th e Phon e-gyi-net Cave



The ven erable Konlon Say adaw

Sh w e Ni Sayadaw (The Chairman of Town ship
San gha 's Association)
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The story how they found out th is image goes like thi s: a monk from

th e quarte r named "Shan Yet " of Pindaya who resided in a mo nastery wha t

today is known as "Z aw ti -kar-vc n Kyaung " (they also call it the monastery

that does not catch fire ) carried this Buddha image from some place to his

nat ive place. But w hen he got to a big cave near Htw et Ni village he entered

it w it h the image in his hands and. w ithout continuing his journey . he resided

there for many yea rs. That w as about the Myanm ar calendar yea r of 1080

and from that t ime onw ards the cav e had become known as 'the cave of the

black monk ' Iphcn-qvi-net gu) . That monk had built 160 images with cemen t

in that cave in lat er years. Though the cave is one and hal f miles away from

Ht w et Ni many people go there to offer cooked rice and flo we rs to that

image regularly .

In the Mynamar calendar year of 1342, under the guidance and

leadership of venerable Ken-len Sayada w , Sayadaw U Kevtbawa Thiri and

villa gers carried it reverently Ht we t Ni vi llage. It is said that Konlon Sayadaw

had to give an offering of two combs of ban anas, to bacco leaf, betel quids

and pic kled tea leaves to th e guardian 'nat ' of the moun tain, asking for his

permi ssion and help to reverent ly carry the image to Htwet Ni . First the

imag e had to be carried along a narrow path and then when it got to the lane

of bull ock-cart s on the northern side of th e cave, it w as carried on a bamboo

st retcher, Whi le carrying, as some of the delicate part s of the image such as

knee and th e found ation thron e broke aw ay they had to mend it. At fir st the

im age was kept in the Shwe Ni Monastery compound, on a moun d and many

people came there, merely out of feeli ng generous and charit able. to offer

cooked rice, flow ers and candle light s.

To carry the image reve rentl y into the Shwe Ni Monast ery bui ld ing ,

the villagers thought it w as impossibl e w ithout breaking the door of the

monast ery beca use the height of the image w ith it s foundation bloc k is 18

feet while the heig ht of the main door of the monast ery is seven and half
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f eet and it s width jus t fou r and a half fee t . But Kanlon Savedaw . aft er giving

an offe ring of co conut and fl ow ers to the guard ian spirits concerned

managed to ce rrv it into the building ea sily. by making th e image in a

s lant ing position. The vene rable Kanlan Sayadaw donated tw o gold leaf

packets on e cont aining 10 0 leaves an d th e ne xt one 130 leaves. ded icati ng

the first packet to the body of the image and th e second packe t to the

f oundat ion blo ck . The vill agers believe that because of the meritorious deed

of offe ring foo d and flowers to the image they have prospered day after da y

from th at time onw ards . It is said th at the number of plates of coo ked rice

daily o ff ered to the im age is over' 00 during the lent and over 40 in oth er

m onths of a yea r. Before the time this Buddh a image w as reverent ly carried

to Shwe Ni M ona stery, the villagers of Htw et Ni w ere very poor and th ey

had to earn the ir living as manual labourers in the town and some had to go

to Northern Shan State on foot to work as da ily wagers in the planta tion

f ields of tea leaves. But just after this Buddha image w as reverently carr ied

to Htw et Ni, one of the vi llagers got the techniqu e of planting tea leaves

f rom Northern Shan Stat e and not long afterwards the w hole vi llage became

exp ert in th is bu siness. From that da y onwards, the w hole village had begun

to prosp er da y after day, month after m ont h. From w ater supply and

electric ity to well built roads, in every sector the v illage had prospered, For

Shwe Ni M on astery and lamp po sts on roadsides, they take electrici ty from

the foo t of the Sh w e U Min Pagoda mountain . W ater supply for the village

also got into much better condi t ion as UNDP (Untied Nations Development

Program) and Water Resources Utilization Department Collectively managed.

in 199 6 and 1997. to take the water f rom the w ater tank of Taung Paw Gyi

village through pipes for Ht w et Ni water tank of capacity - 6, 500 gallons .

W ater is d istributed among t he villagers through water taps. The main road

crossing through Htw et Ni was constructed w ith stones in May 1997 with

t he fund of three hundred thousand kyats f rom Peace and Development
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Council of Pindaya Tow nship and the cont ribution of one hundred th ousand

kya ts from the villagers.

A festival was held to hoist a new umbrella on the pagod a na med

Ponnya-ku-tha-Ia dhamma zedi and to repair th e 160 Buddha images some of

which had lost heads and limbs w hich are situated on th e southern end of

the big cave called "Phone-gyi-net-gu" . The fest ival t ook place on 7'" March

1999, from 7 O' clock in the morning to the noon Kanlan Sayadaw came to

the fest ival place. He said th at th ere is an image of Buddh a carved fr om the

southern branch of the sacred Be-tree is enshrined in Ponnva-ku-tha-la­

dhamma zedi and so this 'zedi' pow erful and glorious. There are two

mon asteries in Ht w et Ni, on e Shwe Ni Monastery and the other

Mahamyaing-taw -ya Kyaung. Shw e Ni Monastery w as bu ilt w it h th e fund

contributed by Ht w et Ni villagers and the other one was donated by the

villagers of 'Parme ' , Myayni-taung and See-kva- lnn . The pagodas in and

around Ht w et Ni village are Shwe U Min Zedi, Mya-thein-tan zedi, Naga-yone

zedi , Ya-the-kvein-khan zedi and Phone-gyi-net-gu. Ya-the-kveln-khan zedi is

sit uated on th e road leading from shwe U-Min zedi to Phone-qvl -net -qu and

as once a hermit st ayed there overnight near that pagoda, the pagoda got

th at name of 'va-t he-kveln-khan' because in Myanmar language 'va-the'

means 'hermit ' and 'kyein' means 's leep ' .

(b) Superst ition and ' Nat' Worship

Though there are some kinds of making offering t o th e 'nats'

t raditionally w orshipped by some old people, it is seen to be done ju st

fo rmally as a tradition and not too much seriou sly .

Though they believe th at there are some guardian spirits residing at

some lakes, banyan tre es and v illages. apart from making some offering to

those 'nat s', th ey do not keep ' shrines' for them at homes.
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Though there are some people who believe in the powers of sorcery

and that there are witches and black magic, pursuing the cult of sorcery is

not found in the village.

Some old people believe in cabalistic squares or signs composed of

mystic figures and characters in a grid. So they keep some cabalistic squares

with the symbols and figures of the Buddha slung around the necks of their

children to drive away the evil spirits that might endanger them. Some

children can be seen with talismans and coins that are given to them as

token gifts slung around their necks with strings.

(c) The Shrine fo r 'Na ts' at the head of the village

There are big shrines for 'nats' at the entrances to the villages of the

Danu national. These are called The Shrine for the Guardian Nats of the

Villages. They refrain from doing such things that wo uld mean insulting them

such as urinating, defecating, cutting wood, killing birds, using abusive

language near them. Every village offer some food the kinds of wh ich differ

from one village to another. In Htwet Ni, the off erings are given to the

guardian spirit of the village on 71h and 81h wax ing days of the month

'Nayone', w ith such foods as meat, jack fruit curry fermented soya-bean,

fried chilli, white coloured snacks of glutinous rice and the red-colour ones,

cooked rice and pickled tea leaves.

After that , the foods offered to the ' nats ' are distribut ed among the

villagers atte nding the ceremony who wil lingly take them with the belief that

it would bring good health. prosperity and good yield of crops . During the

novitiation ceremony, the would-be novices are taken to this shrine and

shown to them to have blessing and protect ion f rom all dangers.

(dl Tattoo

In olden days, the Danu national had the tradition of tattooing their

bodies. It was then a sign that a man had a manly courage and so it was a

deed full of pride. In other w ay, at that time it could be a way of beaut ifying
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So in those days, a man wit hout tattoo marks could not be an

attractive man f or the yo ung women . It is said that then t he young women

regarded a man w ithout tattoo marks on the thighs as a coward. w ithout any

idea or ability to get prosperous.

A Danu young man was ashamed of himself jf he had no tattoo marks

on his body and he egarly asked for it. While marking tattoo marks. a man

had to keep an areca nut in his mouth to bite, to grin and bear the pain he

got when tattooing iron hit his thighs.

In those days, beside the tattoo marks, men had th eir head chest.

back, arm, thigh, and calf t attooed such figures as t iger and cat for magical

pow er of physique and peacock, parro t and house lizard for charm and love

potion, and other several cabal ist ic squares or signs tha t would give the

person concerned the magical power to w in t he evil spir its. The tattooing

age for a Oanu young man in t hose t imes was said to be 16. They really

believed th e f igures t iger and cat t ruly gave them the power to be

supernaturally active, st rong and prompt in act ion. So these figures were th e

most popular items fo r you ng men of th ose t imes.

Th ere was a lampoo n co ncerning w it h a man w ho had no tattoo marks

on his thighs the meaning of w hich goes to th e ellect th at .

"with a trouser besmirched w ith red colour dusts;

His th igh s are plain w hite ; like those of a woman;

Though th ey are like those of a woman, he is act ually not a

woman;

That my dear brot her is a man without any idea, and so he can only

earn one 'pe' lon e sixtee nt h of th e old Myanmar 'kyat' or four pice) in the

whole t hree months."

In the olden days, during t he mo narchical t imes, Samar people also

had this tradition of tattooing ov er the bodies. When this tr adit ion began is

still a fact unknown to all. The ink used for tattooing is said to be made of
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ash and water, t he ash being the inflammable material of a kerose ne lamp.

The colour of the ink was dark green and it stayed fo reve r on any part of the

body.

Things neede d in tattooing

The first th ing needed to t attoo is a tattooing bronze stick with

pointed end. The length of the stick is about one and half feet and as its

poin ted end is divid ed into tw o parts or 16 parts, th e ink can pass through it

very well . The point ed end is fi xed with a handle rod the head of w hich is

usually a bird or a 'nat ' or an og re.

Some masters who are expert in th is craft have a catalogue book of

fig ures from w hich a yo ung man can make his own choice. Though some

masters fi rst make th e outline sketch of the fig ure he is going to tattoo.

some who have much experience do not make any sketch but directly tattoo

the figure on t he body without faltering. Around those tattoo figures of tiger ,

cat, ogre, monkey, elephant, 'na t' , og re-tiger etc ., there are alphabets such

as G) Q <:I 0 or m to CD e which th ey believe to have magical power.

It is learnt t hat the most popul ar colours among the yo ut hs regarding

tattooing were black and red-col our ink. For black colour, th ey used the

Chinese ink made of inf lammab le material of a kerosene lamp and wa ter

together w it h t he chinese ink. For red colour, t hey used vermilion (mereuric

sulphide ). The tattooing t ime was normally said to be on t he second day of

th e water festi val. Before beginning, an offering with coconut. bananas,

w hite-co lou r and red-colour cloths, coloured grains of rice dedica ted to the

'nat' concerned was offered .

It was usually begun before the sun rose and when one thigh was

finished it was usually jus t about the t ime of ten minutes aft er sun rise . Just

as one t high was finished, it was applied w it h a solu tion of 'mezali ' leaves

(cassia siamea) for some time, and for another ten days, th e th igh was put

in water many t imes a day. Only after th at th igh was in good order. the
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second one was tattooed in the same way. It is learnt that in those day s,

there were people who had no more courage to be tattooed on the second

thighs because it c aused a g reat pain to the person.

It is said that in those days some masters co uld tattoo up to te n

fi gures or so at one sitting. and they were ready to tattoo on both thighs of a

man if he w as brave enoug h to receive it .

During t he t ime t hey were tattooing, no woman especia lly a pregnant

w oman was not allowed to come because they believed that it would

destroy th e w hole business by destroying th e pow er th ey meant t o gain.

But nowadays, the tattoo marks are no longer the 'value' of a man,

this t radit ion ·had nearly disappeared.

(e) Musi c and Dance

It is learnt that the Danu nat ional of olden t imes had the tradit ion of

playing long dru ms which today is know n as " Byaw " and open-ended drum

with a long body which we now call "Ou-zi" ,

It is also said t hat the Danu way of playing those long drums was in

their own style.

The Danu "Byaw"

The orchestra of olden time Danu " Byaw" is said to have comprised

four long drums the lenqth of each of which w as bout t wo feet end the

surface of w hich was nearly one and half feet; one double-headed drum

made of rawhide skins stre tched ta ut ly over a hollow wooden cylinder, the

diameter of the surface of which w as about six inches; a big cymbals; one

big oboe. The Danu .. Byaw" orchestra had 12 kinds of t une invented to

appropriately introduce t he kind of dance to be perform ed. It is said that the

last kind of tune of the 12. invented to play fo r t he royal occasion, came just
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before the romant ic dance by a male and f emale dance r, and after that the

play began.

Here is the tune and song fo r 'zawgyi' (an alchemist who possesses

supernatural powers). w hich is included in the above-mentioned 12 tunes

and songs.
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The Danu mu sical gro up w ith that long drum called 'Byaw' is said to

have played on fest ive occas ions especially at novit iat ion ceremonies.

The musical group with double-ended drums was also pop ular on such

fes tive occasions as novit iation, harvest ing, new yea r fest ival called "Tar-ter

f estival" and other religi ous ceremonies w ith this drum too, th ey played th eir

own styles of tunes and songs.

It is learnt th at th e sound of Danu 'national ' s double-ended drums

playing at a dist ant place 'may make th e ones w ho have heard that to be

overwhelm ed by a f eeling to sing and dance .

The general design of a Danu double-ended drum is - t he height being

between two and three feet; t he diamet er of th e surface being bet w een one

fo ot and two feet and made of rawhide skins stretched tautly over a hollow

wooden cylinder. If it is compared w ith a Shan drum of that kind, t he Danu

one has broade r surfa ce though the height is shorter than that of the Shan

nat ional. It is said that the height being shorter can produce louder sound

when beaten. They said that for a kind of dance w ith acti ve mo vements a
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The Danu t raditiona l s tyle of dancing

The Danu t radition al style of dancing wit h swords



The Danu traditional style of dancing wit h swords

Danu traditional musical band (New style)



Danu traditional musical band (Old stylel
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louder sound of instrument is needed . In this mus ical band of open-ended

long drum called " Ou-zl" , a pair of gongs, four or five numbers of bamboo

clappers and a big cymbals the diameter of which is about one foot are

included .

The Danu " Ou·zj" Dance

There are mainly two kinds of dance forms to the tune of Danu "Ou­

zi"; a simple dance just by shaking hands by ordinary villagers of various

ages and the dance form of martial arts where men have to perform the

movements as though they are fighting with one another by martial arts

using such weapons as sword, long stick, hands etc.

But still there are several fo rms of dance under the heading of the

Dance Form of Martial Arts such as the one performed at the harvesting and

threshing t ime of paddy ("yar-pote-pwe"); th e one duri ng the time of

lightning of bonfires and fireworks, which are called "The Dance of Lightning

of Firew orks" . "Tassel Dance"; t he one performed during the fest ival t ime of

"Tar-tet festiva l of "Tagu" IAprl) w hich has the name of "Tar-tat Festival

Dance" •

The tunes and th e dance forms are naturally different fr om one

another in such a way that for the collective dance of male and female

dancers of several ages th e beat is quick w hile for the dance of martial arts

the beat becomes slow.

It is know n that these two dance forms with quick and slow beats are

us ually performed on the second day of the new year t ime wate r fes tival.

Tassel Danc e

The Tassel Dance which is a group dance and is included in the dance

forms of material arts; it is usually performed by the you ng, female dancers
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of ages 12 and 13 holding scarfs mo ving in correct t im ing. It is learnt that

this group dance has usually eight female dancers.

This 'Tassel Dance' is usually perform ed only at th e time of lightn ing

of f irew orks and releasing of hot air balloons into the air, in Tanzaungmon

and Nattaw (November and December). Though it is called 'Tassel Dance' , in

reali ty. t he dancers are holding scarfs and rop es each of which is t hree fee t

long; at the end of each rope being t ied a wooden ball.

By waving the rope with t he wooden balls around t heir bodies, t hey

make concerted movements to the regular t iming of the music. This dance is

performed to th e beat of the music produced by th e band of "Ou-zi" in w hich

the musical instruments such as "Ou-z t" , a big gong, two small gongs and

two bamboo clappers are includ ed. While playing th eir traditional musical

inst ruments, they also recite antiphonal chant s (usually amusing and sat irical)

sung to the accompaniment of ' Ou-zi ' and others.

During this fest ival ti me, they w ear their Danu t raditional dresses.

There are several groups of the Danu national classified basing on th e

residing place and the ascent of the speaking as th e national people in Dawe,

Inlay, Yaw etc., have different ascents from the Myanmar of up-country

though they are speaking the same language.

(f) Tradit ional Festival

The Danu national have twelve seasonal f est ivals in a y ear such as

Tar-tet Fest ival (New Year Fest ival) in Tagu (April) ; Festival of Pouring water

on sacred Bo Tree in Kason (May) ; Festival of Examinat ion in Recitation of

the Buddhist Scriptures in Nayon (Jun e); Festival of Offering Robe and

Flow ers in Waso (July); Festival of Making Lots to decide either th e recipient

or th e gift in religious offering to Buddhist monks in Wagaung (August);

Festival of Lightning in Thidingyut (September); Festival of Offering Yellow

Robes t o t he members of the Buddhist Ord er f or a special purpose, betw een
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the first waning day of Thidingyut (Septemberl and full-moon day of

Tanzaungmon (October); Festival of Lightning in Tanzaungmon (October) ;

Festival of Kyauk-taw gyi Paogda in Nattaw (December); Festival of Reciting

verses from the Buddhist scriptures in Paytho (January); Festival of Offering

Rice Porridge in Dabodwe (February); Festival of Historic Shwe U Min Pagoda

in Tabaung (March) . Here we could find that these festivals have three

meanings, religious. social and economic .

Religious Festivals

111 Festi val of Historic Shwe U Min Pagoda;

(2) The Tradit ional Novitiation Ceremony of the Danu National;

(31 Festival of Light in Tanzaungdaing;

(4) Mi-san Pw e or The Festival of Offering Light s

Social Festivals

15) Tar-tet Festiva l;

(61 House-w arming Ceremony;

Economic Festival

(7) Paddy Threshing Festival

Religious Festival

(1) Festival of Historic Shw e U Min Pagoda

In the whole Shan State , there are only three gazetted pagodas that

the government supports for the holding of festivals yearly. They are:

11) Shwe U Min Pagoda, Pindaya Township, Southern Shan State;

(2) Phaung Taw U Pagoda, Nyaung Shwe Tow nship, Southern Shan

State;

(3) Bawgyo Pagoda, Thibaw Township, Northern Shan State;
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Shwe U Min Pagoda of Pindaya is a well famous one and many

historians, archaeologists and tourists as well as local have visited from time

to time.

The history of Shwe U Min Pagoda runs as follows:

King Ashoka (Siri Dhammar Ashoka of India) was one day converted

to Buddhism by a young Buddhist monk in his palace and had become a

devoted disciple of the Buddha since. As he revered the three objects of

venerat ion, the Buddha, Dhamma and Sangha, greatly. had a great

monastery by the name of Ashoca Yarna built and daily offered meals

reverently to sixty thousand attained •Arhatship" . One day the king

addressed these monks formally to let him know how much the great Lord

Buddha had preached during his lifetime, There upon, the Arhats told the

King that the teachings of the Buddha could be comprehensively said as the

two Dhamma Vinayas or three Pitakas (three ripositories of the Buddha's

teachings) or five Nikayas (the five parts of SuUa Pitaka) or nine features or

84,000 corpuses of teach ings, Greatly enraptured, the king donated 99

'gadei' (990 million tuples) to be used in building 84,000 pagodas.

dedicatin g to all the corpuses of the Buddha's teachings , At that time as the

King found out the place of the Buddha's relics stored during the t ime of

King Ahjertathat under th e guidance of the venerable Ashin Maha Kassapa,

he carried them reverently to the palace and according to the instructions

made by Ashin Seindagutta the Arhat, had all the 'zedis ' (pagodas) built all

over the great island of "zabu-di-pa". Thus a pagoda which was later to be

knwons as 'Shwe U Min Pagoda' was first built at that time near the lake

"Bote-ta-lote-kan", as one those 'zedis',

The second time building of the 'zedi' was during the time of King

Ahlaung 5ithu of the Pagan dynasty, The King, wth the guidance of the

Arhats of his t ime, had the old 'zedi ' of King Ashoka near the 'Bote-ta-Iote­

ye-kan' built for the second time.
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Th is story of Shwe U Min Pagoda is based on the words hand ed down

from gen eration to generation by t heir ancestors; but the reliable evidence

such as palm -leaf inscription or sto ne inscript ion regarding this is not yet

found.

The fest ival of this Shwe U Min Pagoda is held yearly in Tabaung for

about seven or eight days, depending on the market days of Pindaya . But the

last day of the fest ival is almost always the first or t he second waning day

of Tabaung.

Before the Revolut ionary Council assumed the state power, gambling

games of "Lay-kaung-gyin" (8 to p w it h four sides bearing pictures of fou r

animals (i.e . cock, eel, f rog and hog) and lottery game based on choice of

one of 36 creatures were allowed to take part along with other entertaining

perfo rmance on the fest ival ground. But when Revolut ionary Counc il took

charge of th e state power, these gambling games were no longer allowed

and only entertai nment items and exhibitions by government minist ries for

the general knowledge of the public were on th e festi val ground of th e

pagoda . Besides t he government held contest s for sports and games in such

it ems as volley ball, cane ball , track and f ield event s, compet it ive climbing of

greasy pole etc ., and other labour contests such as comp etitive production

of chero ots, bamboo hats (with broad brims) and umbrellas.

Tabaung Fest ival of Shwe U Min Pagoda

Thi s festi val of Tabaung for Shwe U Min Pagoda has been a meeting

place for th e national people, highlanders from al parts of th e Shan State.

When the fest ival t ime was approaching, the natio nal people of Danu,

Taungyoe, Palaung, Pa-o, Intha, et c. w ent to the fest ival ground to stay

t here during the festival ti me or to sell goods. It is a lovely scene to wa tch

th e vill agers, staying und er the big f ig tree at th e foot of t he mo untain, in

groups, with temporary fences around them, cooking, eating, chatting , all of
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them visibly having wonderful time . The bullock- carts of each village are

also kept in groups, on w hich all the male and female ones including the

infants with all their pillows, blankets, cooking pots and plates and other

things that might be needed during the ir stay there could be seen. The

tourists, and other national people from the plain areas and the Chinese also

came there; and the number of visitors are estimated to be nearly fifty or

sixty thousands every year. The whole area of the ground stretching from

the foot of the southern stair-way of the pagoda to the beach of the lake is

the market place with shops of various sizes. The length of the market place

is said to be nearly one mile and the whole area is being densely populated.

The shops along the market line are seen to be trading in such goods as gold

and jewellery, small w ooden shrines for the Buddha images, pots, mats,

toys, snacks, etc. and there are also tea shops and 'karaoke' centres, food

shops, fruit shops and the shops which sell household things and appliances.

For the visitors w ho are staying there for days, there are shops w hich sell all

kinds of meat and vegetable. On the eastern and western sides of the

festival ground, there are toilets and bath-rooms for the people.

If someone wa nts to have a place for a shop, he can apply for it at the

office w here the pagoda trustee and the responsible persons from general

administration office are taking charge of the w hole management.

The sce ne of the vis ito rs taking bath in 'Bote-ta-tot e' lake, with the

background of the range of mountains on tops of w hich are white pagodas

and the two lines of big fig trees alongside the road with big stems that had

begun to grow since three or four hundred years is really an att ractive one.

On the fest ival days, many people offe r foods to the Buddha images.

and light candles of various sizes all along the cave to be seen as a straight

line of lights from the distance.

People gather at the place wh ich stretches from the edge of market

place to the foot of the mounta in to donate variet ies of things such as rice
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and other th ings to all the 'Sa nghas' from the nineteen monasteries that are

situated in and around of Pindaya; the day is usually the day before the

Sabbath day and the time is th ree o'clock in the afte rnoo n. It shows how

much they revere the tea chings of the Buddha. Similarly , the monks and

novices from all those nineteen monasteries are offered cooked rice on

Sabbath day at daw n. The procession of the monks and novices is led by a

big Buddha image over whose head the w hite umbrellas are flung opened.

and the monks and novic es follow it. There are also people w ho sells th ings

to the people who want to buy and donate the things to the monks and

novices follow it. There are also people w ho sells th ings to the people who

want to buy and donate the th ing s to the monk. It really is a lovely scene of

Pindaya dawn.

As there are many visitors w ho want to offer foods to the pagoda,

th ere are many sellers of cooked rice and other foods in bowls with stands,

at th e foot of the mountain, on th e day just before full-moon day of

Tabaung, in the evening. So the next day at dawn the foot of th e mountain

w as full of people w ho are engaged in their meritoriou s deeds. Some buy

those bowls w ith cooked rice and foods to tie of fered to th e Buddha images

in the cave . The variety of food in the bowls are found to be snacks of

glutinous rice w ith many colours, fruit s, cooked rice, glass of wa ter, banana,

sugar cane, cake etc .

They have saved money the w hole year to come here to donate and to

have wonderful time in the festi val time. They earnestl y believe that such

meritorious deeds can make them have success in bus iness and prosperi ty

for them.

The pagoda tr ustees have managed all th e entertainment items show

for all the visitors. On the fi rst day and last day of the fest ival, there are

many people w atching the show , some standing, some on the bullock-cart s.

But it is learnt th at except on the fi rst and last day of th e festival, as there

are so many visitors on the festival ground, no one is allowed to watch a

show on a bullock-cart or on a car .
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It is said that Pindaya has a peculi ar, lovely cus tom of offering rice and

other variety of things on the day just before th e full moon day and the

offering of cooked rice t o the monks for meal at dawn, on the full moon day.

(2) Novitiation Ceremony

The Danu nat ional usually init iate their sons at the ages of from 8 to

14 into the Buddhist Order as nov ices. Som e do this privately w hile there are

ones who man age it to be done collect ively with the contribut ions from

others. Th ey do not fix the number of boys to be novitiat ed that it must be

an 'odd' one or 'even' one. One peculiar custom of them if compared with

that of th e peopl e from plain areas is th ere are two kinds of ceremony, the

first one being "the big ceremony" and the second one "minor ceremony" .

The man w ho has led the novitiation campaign with initia l outlay of biggest

amount is called "the man of initial outl ay" and w hen his f amily t reat the

visitors with meals at the monastery it is called " the big ceremony" . Due t o

his invitation w hen others participate with contributions of what th ey can

afford they are called "the follower undertaker of th e charitable cause".

When the followers invite visitors to their houses to treat them with foods

and to accept the donation from each of them, it is called a "minor

ceremony" . This "minor ceremony" has to be made one day ahead of the

"big ceremony" . On the day of that "big ceremony" . th e "followers" group

have to transf er the money they had collected previously. This custom of

accepting "support ing mone y" f or this purpose is a thing w e do not find

am ong the people of th e plain area. The supporting contribu t ion is not only in

the form of money, because many contribute things such as rice, oil , salt ,

onion, ch ill i etc.

"The minor ceremony" is held with accompaniment of musical troupe

violin group or cassette songs. Though there is difference betw een the two

performing practices of · big cerem ony" and "minor ceremony", both of th em
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are together at the ceremony to listen to the preaching of the monk. This is

how a collective novit iat ion ceremony is done.

According to their tradition, parents of a son of proper age to be

initiated into the Buddhis t Orde r, have to invite the elders of the village and

tell them to help manage the thing at the same time mentioning how much

money they have got for t his purpose. Th is is called "the practice of

entrusting " and at least five persons must be chosen to lead the campaign.

The ne xt thing they must do is to go to the monastery and ask the

presiding monk on which date the ceremony sho uld be made . After choosing

the date, about ten days before the ceremonyI a man or a woman from other

families has to go to t hat house daily, in tu rn, to help construct t he pavilion

for t he ceremony and to help them with other chores to make everything

ready and to buy everything needed.

This vi llagers form groups each of w hich co ntai ns some ten t o fifteen

persons to be given th e respect ive duties of cooking rice and curry, serving

t he peopl e, accommodating th e vis itors and serv ing th e monks w it h meals

and doing other duties given to them by th e mon ks etc. Serving th e monks

and reception of th e visito rs are mostly done by th e elders of th e village and

the women . The duty of serving the people w it h plain t ea is most ly taken by

young men w hile serv ing w it h pickled tea leaves is by the yo ung women.

Before t he day of ceremony, the w ould-be novi ce has t o be dressed

w it h silk and sati n clothes, hair-knot, sash w orn as insignia of honour,

decorat ive band around t he neck, ledger , f ootw ear that are made of gold and

silver embroide ry and sent to th e monaste ry and let to stay t here until the

day of ceremony. This is called "the would-be novice's enjoying of the

mo nastery life" . But on t he day of th e ceremo ny, the would-be novice is

taken back to the pavilion.

On the day just before the day of ceremony, in the evening, the re

usua lly is an entertainment item by either dancers in t he village or by
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professional dancers usually in the form an "anyein" (nondramatic

performance w here a female artiste dances and sings to the accompaniment

of light music and is usually supported by comedians). But in some villages,

the youngsters dance and sing to the accompanim ent of their ow n music of

"O u-zl" and other traditional musical instruments or the young w omen

dance, w earing their lovers' hats on theirs' heads until late hours. The

novitiation procession marching to the monastery is quite interesting. The

procession consists of such persons or groups as the musical troupe of Danu

"Bvaw", the bearers of flag-staff and paper streamers, the carriers of

offerings bow ls with coconut and bananas, the parents of the would-be

novice. the bearers of the eight prescribed articles for use by Buddhist

monks, the bearers of flower-pots (girls usually of seven or eight years old),

the bearers of flower-pots over which the cotton strings (that are placed

before the monks when reciting the verses from the Buddhist scriptures) are

kept , the bearers of the yellow robes , slippers , pillows, tree shaped stands

where currencies of various values are hung, the bearers of peacock tails and

ornamental utensils for carrying the betel offerings bowl (some from other

v illages), a group of young men dressed in the form of the troops of royal

entourage during the monarchical times. It is nothing but the imitation of the

t roops of roya l entourage deployed w hen the king himself w as going to some

place. The royal entourage consisted of such persons bearing a beribboned

cane (brandished by a Iictor in the van of a royal procession or a party

carrying refreshments to the King), the bearers of bows and arrows, the

bearers of guns, the bearers of lances, the bearers of gold swords, the

bearers of silver swords. After them followed by the general of the royal

army, the astrologer Brahmins. ministers. Only aft er them came the bearers

of the betel box, cheroots and water pot. Here in the novitiation procession,

after the persons above mentioned, came the bearer of the candle who is 8

young bachelor. On both sides of that young man. there are tw o persons

hold ing golden umbrellas and you ng unmarried gir ls who have to follow by
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showering the rice grains and popped rice over him. After them come a

caparisoned horse called 'N atmyin' (the ho rse of the celesti als) and its

guardian. He is also followed by two persons holding golden umbrellas and

three or five girls who have to shower t he rice grains over him. The would-be

novice is dressed in th e fo rm of a royal prince and put on a horse w hose

cheek st rap in the bridle is held by one person. the guardian of the horse.

Another person has to act as the guardian of the would-be novice. On both

sides of the would-be novice are the persons holding golden umbrellas,

young unmarried girls, the mother of the would-be novice. relatives et c w ho

are to follow by showering t he rice grains from t ime to time. Along with

them are t he singers of a "ya-tu" (a lyrical ode) composed about a story told

by the Buddha .

For example. here is a "va-tu" f rom the "jataka" (st ory) of " w ay-than­

taya" (the embryo- Buddha):

" "O(~'l" ..,.,8§o<s" " ·£6~'"

,s.:§H,,?6@l' ""'''II~ o:x>So, :»Ix", .,~o" ouS~"

" Ruling t he great, golden palace of Sevtot e-te-ra that is the center of

aU t he glorious victo ries, fully endow ed w ith the characte ristics of a

good king w ho day or night practi ces the ten precepts' incumbent on

a king and the four rules of good social relat ions" for a king;"

But some like to recite a self composed "va-tu" about the mot her of

the would-be novice or about the girls showering the rice grains, in a sat irica l

way. When th e "va-tu" comes to an end of a stanza, the young men around

the singer shout "Sw a" w hile they all shout "Swe" when all the stan zas

have been fi nished.

(1) charity, (2) religious practice, (31 benefaction, (4) fairness, {51 gentleness,
(61 keeping Sabbath, (7) benevolence, (8) avoidance of cruelty, 191 patience,
(10) avoidance of conflict .

.. 01 charity, {21 kindness in speech, (3) goodwill , (4) sympathy
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That evening, from 7 o'clock to 10 0 ' clock the relatives of the would­

be novice go round the village by carrying him on their shoulders. setting

elect ric circuit bulbs that automatically sw itch on and off alternately on his

body. This is called "going round on a man" and w hen the would-be novice

rides a horse. it is called "going round on horseback".

This custom of novitiation procession is still lively among them ; the

only diff erence is instead of the "ya-tu" singer and his group tha t make

chorus responses of "swa " and "swe", there are musical troupes and artistes

that follow by dancing all along the way. Afte r going round the market place

of Pindaya for three times. the procession that looks grand and spectacular

just like the royal entourage of monarchical days, goes to the monastery

where they have to novitite the w ould-be novices.

It is learnt that all the religious ceremonies are done in the monasteries

in Pindaya. The undertaker of a charitable cause may choose the one he likes

or with wh om he has close contact. So almost all the compounds of the

monasteries are spacious to have big pavilions built to serve the visitors

w henever such occasion arise.

It is said that in th e vill ages of "Kyauk-pasat ", "Ye-chan-pyin" , "Thein­

gon" which are situated near Ye-oo and in such villages as "Kyauk-gu-pyin",

"Kapyin", "Ka-zat" etc ., w hich are in the south-eastern direction of Ye-oo, a

novitiation procession is always accompanied by a band of players of

"Byaw" .

After procession, the undertaker of this charitable cause treats all the

visitors w ith cooked rice, curries, betel quids, pickled tea leaves, plain tea

etc. One 'tin' [unit of measure for grain i.e, a basket w hich holds sixteen

' pyi' of grain (approximately a bushell) of rice can feed one hundred men and

the most popular item that accompanies the cooked rice is pork curry made

from 25 viss of pork. Another popular main item of curry is dried fish w hich

has to be prepared w ith six 'viss' of the stuff together wi th one'viss' of

cooking oil. It is learnt that sometimes an undertaker of the charitable cause
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has t o spend 10 ' t ins' of ri ce and other accompanying items on such an

occasion. At abo ut one o'clock in the afte rnoo n, the pe ople listen to a

religious sermo n by t he presid ing mon k and after that t he w ould-be novices

are shaved to wear the yellow robes to become novices.

A peculiar custom of them is if a son has thus become a novice his

father ' s name is added "shin" . For example a father's orig ina l name of "u
Tun" now becomes "S hin Pha Tun" . Similarly , if t he son has become a monk

w hen he has attained the age of 20, his father's name w ill become "Pa-zin­

Pha Jun" (pa-zin mea ns monk), In t his way aga in, if t he son has become a

pres iding monk, his father 's name will also have a change and become

"Phone-gy i Pha Tun" IPhon-gyi means presiding monk). But their

pronunci ati on of these w ords are not like t hat of the Bamar on the plain

areas , and it gives t he sound of " Pho ne Kwi Pha Tun" .

Afte r accomplishment of this, to co mmemorate it , th e undertaker of

the yesterday's charitable cause again offers meals to t he presiding monk,

and all of the monastery .

On that day of offering meals to the mon ks, the people in the village

come t o the house of the new novice to dance with musical troupe. As t hey

have offered help in his charitable cause by cooking, servi ng, carrying th ings

building fo r the pavi lion etc., t he fat her of t he novice give th em a certain

amount of money and t hings for bui lding t he welfa re movement of the village

as a return of good deed for him. It is called "M i-hsu-khan-thee" in the ir

language which means "receiving the prize fo r w hat one has done" .

It is also a lovely custom t o keep all the things t he f at her of the novi ce

has given to them t o be used in th e welfa re movements of th e w ho le village .

Here another custo m by w hich ho w much t hey are serious in religious

belief is clearly vi sible is a boy who was once ini t iat ed into the Buddhist

Ord er as novice has now a different name, w ith the addition of "kwin" at the

beginning of his origi nal name. For example, t he origina l name of " Pho His"
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has now becom e " Kwin Pho Hla ", after being novitiated. So the name clearly

show s whether a part icular boy has ever been initi ated or not and this again

might play an important part in psychology because for a you ng boy of

w it hout " Kw in" in his name and for his parents, this sho rtage migh t always

remind them of their important duty still not yet done.

(3 1 Tazaungdaing Festival

Just as t hey had wonderful time during th e "Tar-ter Fest ival" and

novitiation ceremony making procession, here in thi s Tazaunq-dainq or

Fest ival of Lights, th ey make arrang ements for procession w here th ey go to

a Buddha image or to a place w here Buddha images are kept , to offer th em

lights. Whi le in procession , sometimes, t hey manage t o have musical troupes

as w ell as some persons w ho have natural bent for danci ng or art istes w ho

can perform plays. So t heir procession is lively w it h plays as w ell as songs

and dances.

W hen plays are perfo rmed w hile in process ion the y have a cus tom of

w riting abou t th e sto ry on boards w hic h th ey have carried all along th e way .

(4) " Mi -san Pwe" or The Festival of Offering Lights

Th e month 'N attaw' (December) is th e season of 'Thazin Pan ' ( a

f lower w hic h is a species of orc hid) fo r Pindaya, and th e heads of w omen

are teeming with th ese flowers. One cou ld see th ese flowers in every shrine

of the houses, offered to the Lord Budd ha.

It is learnt th at th e governo r or administrator w ho had t he right t o levy

taxes and enjoy part of it (they called t hese governors 'Saw bw as' like those

chiefta ins of other part s of the Shan Sta te ; t he actual t it le was 'Ngwe Khun

Hmu') du ring the monarch ical times of King Mindon and King Thibaw , had

offered them the se flowers w hich deserved t he holy, royal palace with all its

grace and attributes.
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The f amous sat irical poem w riter U Toe had w ritten a poem depicting

th e attributes and grace of "Thazin" fl ow er t hat "t he golden 'Thazin' or t he

sliver 'Thazin' is a kind of royal flower that deserves royal palace; does not

bloom on th e ground but on high places and it has the at t ributes to boast at

the palace w here the beribboned cane brandishes" .

How they had of fered th ese fl ow ers to th e Kings run s like th is: th e

headman of the village called " Pansit", which was abou t fi ve or six miles

away from Pindaya, on a high land, had to offer th ese flowers to the

governor of Pindaya (Ngwe Khun Hmu) every year, w ho again had th em

respectfull y offered t o t he king s by roya l messeng er w ho had to carry th em

respectfully w it h th e insignia of beribb oned cane th at had t o be brandished

w hile carry ing in a royal procession .

Then the roya l messenger had t o go fr om Pind aya t o Mandalay , th e

roya l cap ita l, t hrough th ese places such as Mene Taung, Myinkyado, Myaing,

Nabangyi villag e of Ywa Ngan, Nat-hteik- t aung , Nw aku vii iage, Pw int-I an

v illage, Myit-tha (Myit-tha Township of tod ay), Kya uk-se (Kyaukse Tow nship

of today) , Paleik etc.

During th e season of "Thazin " fl ow ers in Pindaya, they have a fest ival

f or a pagoda named " Kyauk-ta w-gyi " in Pindaya. To this f estival ground

t own f olks of Pind aya as well as t he pilgrims from Danu , Taungyoe and

Palaung v illages come t o offer foods especially lights t o th at pagoda. Th is

f estival of offering lights is in their langu age called "Mi-win, Mi -san Pw e" .

Th e way th ey perform this fest ival of offering lights is - the young

women, boy s and girl s have t o walk round the pagoda in procession hold ing

a silver bowl each at th e cent re of w hich is a lighted candle. Th ese carriers

of the silver bowls w it h lights have to be escorted by the men w ho carry

storm-lante rns hung from the t w o bamboo poles.

The musical troupes from various et hnic groups such as Danu "O u-zi"

group, Palaung drum group, Taungyoe dru m group, an orchestra consisti ng
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of gongs , all of th em accompa nied by dancers take part in this fes tival.

Sometimes groups of artistes present a play about the embryo- Buddha,

Prince Siddhatha or Ommardant i play while walking in process ion .

The time of th e fes tiva l being during the season of "Thazin" f lowers,

the w ho le town is fragrant w ith the pleasing aroma exuded from the "Tha zin

Pan".

Social Fest ivals

Among the fest iva ls held the w hole year round among the Dance

nati onal some have religious meaning while t he others have social and

eco nomic ones. Among th ones w hich play impo rtan t roles socially, th e "Tar­

tet Fest iva l" is th e most famous .

(5) Tar-tet Festival

Tar-ret Fest ival is a kind of fest ival ent hus iast ically and jubilantly

parti cipat ed by all t he people of the w hole area. During the t ime of this

f estival, several ethnic groups of the area, on the weste rn and easte rn part s

of the mid -land reg ion, such as Danu, Taungyoe, Pa-o ect. are engaged in

the meritorious deeds of offering foods and lights t o the pagodas and th e

images, and also offering meals t o the monks in the monast eries. Though it

has th e meaning of "Tar-t er " , it is not like the " Ah-t ar Pw e-t aw " (the w at er

f estival just before the beginning of the new year) of th e plain areas of the

country ; th ere is no such custom throw ing w ater over the people. It is only a

festival t o herald the new year w ith meritorious deeds. But the firing of

bamboo cannon (that only produces the sound but does not hurt anybody) to

commemorat e the approaching of the new year in jubilant mood .

The Tar-t et Fest ival t ime usually begins on the second day of th e

W ater Festi val (which th e nati onal people on the plain areas call "Ah-t et­

nay ") and it always last s fo r about t w o weeks. But it is not a festival held in
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all t he vi llages sim ulta neously; bu t one held by village after village. But in

some Danu villages, the festival period is fixed to be fr om the second day of

the Water Fest ival to the full moon day of Kasa n and during that t ime, they

manage to have a fest ival grou nd either at a pagoda on a mountain or in a

spac ious compound of a mon astery were t hey arrange to have shops for the

people and do meritorious deed of one kind or the other. Here some villagers

of other villages far and near also come to contribute their labour on

reciprocal basis which they call "Let-sar-cho: let -sat-sat " system. "Let-sar­

ch o" means cont ribution of labou r for ot hers to help them and " let -sat-sat"

means to help th em back as a return for their former deeds . being grateful. It

is said that someti mes the villagers from t w o or three villages gat her at one

vill age du ring these fest ival days t o hold a fest ival grandly and smoothly . It

has been their lovely cus tom to perform a socia l duty co llec ti vely, in tu rn . It

is said that on such days even the villagers from villages some 10 or 11

mil es away come to a village to contribute their labour llet-sar-cho}. It means

th at in the coming year the host villagers of this year w ill become the visi to r­

v illagers in those vill ages some 10 or 11 miles away to return their labour

(let- ser-sat l . So somet imes a village becomes a "Iet-sar-cho" for one village

and "Iet -sar-sat " for another one. In such a case, th e villagers have to be

form ed "tw o groups" , one to perform the duty of " let -sar-cho" and th e other

t o perf orm the duty of " let-sat-sat " in a certa in village. To a village w here the

"T ar-t et Festi val" is to be held grandly , village male and female, of various

ages, come bringing with them things to be donated including tr ee-shaped

sta nds w here a variety of things and money are hung to be donated to a

monastery in the host village.

On the first day of th e fest ival, that is on th e second day of th e W ater

Festiv al called "Ah-t et -nav " , w hile th e villagers of t he host village are

engaged in the duty of offering cooked rice and other delicious foods to th e

monks of a monastery, the visi tor-villagers w ho have come to this village on
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the previous days for "tet-sar-cho or let-sat-sat " duty, come to the

monastery at about eight or nine o' clock in the morn ing ; t o offer the t hings

w hich they have brought with th em t o t he Buddha image as well as the

monks w hen these visit or-villagers co me t o t he mon astery in proc ession ,

they hav e carried the fla g sta ffs , paper st reamers and offerings bow l w ith

coconuts and bananas, also. Among th em as th ere is a mu sical tr oupe

playing traditional , mu sical inst ruments of "Ou-zi" and others accompanied

by dancers , the mona stery compound on that day is a very lively one with a

big teeming crowd.

When all the villagers from " let -sar-cho " as well as "l et -sat-sat"

villages meet the host-villagers in a certain pagod a compound, th ey all f irst

go round the pag od a clock-wise, each group w ith its own style of music and

dance, but playing in competi tion w ith other groups of music and dance .

Onl y af ter that th ey all go straight t o th e presiding monk and pay obe isance .

Then the presid ing monk and th e elders of t he host-vi llage arrange fo r

the visito rs t o hav e priv ate, separate place to take rest . Som e t ake rest

under a big tree in the shade w hile some are placed in the pavi lion built for

this purpose. They all are tr eated with cooked rice and curries, pickled t ea

leav es with plain tea et c .

After this breakfast, the main session of the festival program begins

w it h the second t im e going round of the pagod a for three t im es and

cl oc kwise. W hile all of th em are in procession, walking slowly round t he

pagoda, they hold thing s in th eir hands such thing s as ye llow rob es, banana,

coconut, rice, money and candles, (in some parts of t he area, t hey have

larg e bowls w it h st ems and covers also on t his occasion) . Thi s procession

led by a man hold ing a w hite umbrella and a small shrine of the Buddha

image, is now on th e w ay t o t he monastery , to the presiding monk. He is

follo w ed by villagers , mal e and female, and then musical t roupes w ith the

"Ou-zl" (open-ended drum w it h a lon g body) as th e main, lead ing musical
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instrum ent , follow , by playing to their best , in competition w ith other groups

of the other villages because it is a time for contest and the title of "Chote­

Ou-zi" (the best Ou-zi) will be given to the distinguished group w ho can

produce the most appealing, attractive sound.

It is learnt from an old Danu national that in the olden days, in some

villages on thi s day and on such occasion, the procession was led by the

musical band with Danu "Byaw" (a kind of long drum) and only aft er th at,

the carriers of the flag staff; paper streamers, w hite umbrella and the shrine

for the Buddha image, et c. , followed. Only at the rear of the procession, the

musical group w ith "Ou-zi" as the leading instrument followed.

After thus going round the pagoda for three t imes, clockwise, they

come up the stairs of the monastery, to pay obeisance to the presiding monk

and to offer things. When they have listened to the religious sermon by the

presiding monk, the festival 's main program comes to an end.

The next session is meant only for the closing of the festival.

When this session begins, the musical groups and all male and femal e

villagers go round the pagoda for the last time shouting, singing, raising their

hands and legs regu larly to the beat of the mus ic and making their bodies

move back and fo rwards, sometimes swaying their bodies to th e left and

right.

During this time, young men and women recite their traditional verses

in an insinuating w ay. Besides, they have a custom of reciting antiphonal

chants (usually amusing and satirical) sung to the accompaniment of drums

on such fest ive occasion.
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On this closing day of the festival, a Danu young man pays visit to a

house where a girl he likes stay. He can stay there for many days helping her

and other family members with the ir household chores, and at the same t ime

asking her for her return love . The girl, in such a case, deals with the young

man as a friend if she cannot accept him as a lover but she never treats him

rudely as he is a visitor to her house.

It is said that some young men try to get the love from the girls they

are quite fond of for years, each t ime staying with her family for days , after

this closing session of the ceremony. There are two kinds of "Tar-ret

Festival", one accompanied by the festival of shooting fire rockets and the

other ordinary one. If there is contest of shooting fire rocket in a certain

village, the villagers from other villages who have taken the "let-sar-cho" or

" let -sar-sat" duty must come to that place, bringing fire rockets made by

them.
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It is learnt that in Pind aya, Pwe Hla and other Oanu Villages in Kalaw

Town ship that are situated on the eastern part of the mid-land area, and in

some villages of Ywa Ngan Township that are situated on the western part

of the mid-land area, there is a tradition of making a contest in shooting fire

rocket . In shooting the fire rockets, the village that can shoot to the farthest

place is awa rded wi th a prize money of 50 kyats or 100 kyats or 200 kyats.

Though it is called "fire ball" contest in th eir language. actually . it is

made of iron tube with the hole (the diameter of which is tw o inches or fou r

inches) filled with salt -petre (potassuim nit rate) and charcoal equally mixed

and pounded. But th ere is also a bamboo tube inside th at iron tube . The salt ­

petre and charcoal pounded are in the bamboo tube and they are att ached to

a detonating fuse. There are tw o kinds of this fire rocket depending on the

length of the bamboo tube put inside; the first kind is the iron tube with a

bamboo tube the length of w hich is equal to that of the outer container, Iron

tube, and th e second kind being with th e bamboo tube th e length of w hich is

only one third of its container's.

If a such self-made fir e rocket is placed on a rack specially made ready

for it and set fire at its detonating fuse, it goes up into the air straight , with

high speed and fall s onto the ground somewhere thr ee to fiv e miles awa y.

But this tradition has since many years ago become a gambling game and so

it is a contest wh ere betting is involved. There are bankers w ho accept the

bet , and the watchers go there and bet, guessing th e fir e rocket of w hich

village can reach the farthest point . Wh en someone or some group wins the

belling , t hey take off their clothes, hats, bags etc. and hurl them up into the

air, with great delight. Some play the drums jubilantly until th ey get tired and

sati sfi ed. The reason for shoot ing up of these fire rockets is to we lcome the

new year. This kind of "Tar-ret Festival" w here shooting of fire rocket is

invo lved is very much fond of by th e youths as well as th e adults.
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Just like the adult s' f ire rocket t here are also small-sized f ire rocket for

the youngsters that can go about 100 yards .

This "Tar-t et Festival " is for t he old persons a festival w here th ere is

f ull of meritorious deeds; yet. fo r the young men and women, it can also be

said as an occasion to find lovers, t o get new friends and to have 8

wonderful time after th e season of heavy dut y and works on th e farmland

and in the village.

(6) House-warming Ceremony

It is sai d th at , in th e olden days, w hen a newly-wed couple wanted to

have separate living for privacy, a s mall house with thatch and bamboo was

built f or t hem, and depending on th eir fi nancial situation, the parents from

both sides gave the young persons cattle, land, rice , beans. seeds etc . to be

able to earn their living without much difficulty.

But it is learnt that there is reason for the new s mall house to be bu ilt

w ith bamboo. As there is an old saying "For the time be ing when there is no

timber, ba mboo is used as sleepers s upporting the floor joists (parallel pieces

of t imber to w hich floorboards are na iled)" the new house of bamboo was

for them just for the t ime being and before th ey could buy t imber for a big.

new house . It mean s th e 'b amboo' has served as a good omen for prosperity

of their future time. Whateve r it was, th e first house just after wedding,

before havi ng reliable income, being built w ith bamboo was an idea objec tive

. as there was no need for the newly-wed couple to spend money for housing

which meant that his money could be used as the capital for other business.

Nowadays, if the newly-wed couple is poor, the villagers come to

them bringing such things as bamboo, thatch, poles etc . needed for building

the house and other materials such as pots, plates , bowls, ladle etc . for the

kitchen. This kind deed for others is in Danu language called "let-sar-cho" .

When th e couple wants to have a new house of t imber, the villagers

again come and give whatever help th ey ca n afford, so me by bringing timber
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planks, poles, bamboo. saw, hammer. chisel etc. which are needed in

housing and some by building the house themselves.

But if t his kind of house which is built with t he support of the villagers

is sold by the couple fo r a reason not sound enoug h to be accepted, the

villagers boycott them and never give them the help they need .

Nowadays, th e rich Danu national manage to have a new house of

timber for th eir son or daughter who has got married while the poor parents

let their newly-w edded ones stay wit h them and save th eir income for th eir

new, own house. While staying w it h the parents, th ough they have to help

them with their works, th ey newly-w ed couple can have meals free of

charge.

House-w arming ceremony is held for any new house, whether it is

built with their own expense or with the expense and help of the others .

First of all. fo r house-warming ceremony, the oldest man of the village

has t o car ry a Buddha image for the new house reverent ly . This old man is

followed by such persons as the bearers of f low er pot s, the offering bowl of

cooked rice. a pot full of paddy . a pot full of rice. a pot fu ll of wate r. Only

afte r th em, the newly-w ed couple com es bringing wit h th em bed. pillow s,

blanket , a pair of face to wel etc .

Then the relat ives and fri ends come up th e ladder of th e house and

w hen all are ready, th ey listen to a religious sermon by a monk and t ake five

precepts from him. Afte r th at the offering of meals to the monks come and

the house-warming ceremo ny is comple te. It can be said th at it is a lovely

cu st om of the highly religious Danu national to have done everything w ith a

meritorious deed.

Economic Festival

(7 ) Paddy Threshing Fest ival

Th e residing places of t he Danu nat ional can be found in the mid- land

areas of Pindaya , Ywa Ngan, Yats auk, Kalaw, Naung Cho. Being Buddhists



120

and highly religious, they all are simple, honest people who are leading a

peaceful life. In the months of Thidingyut and Tazaungmon, harvest season

has come as the paddy crops planted by them in the last rainy season have

become ripened. So in the months of Tazaungmon and Nattaw, in some

areas in Pyatho , one can see the ceremonies of threshing paddy crops can be

seen everywhere in that region. This ceremony, being after so many months

of heavy works and duty , is an occasion for all of them to get fully enjoyed

because it is now sure the yield of crops will give them money to be used for

social obligations as well as meritorious deeds which they are going to do in

the coming months. The duty of harvest ing goes to the female villagers

while the duty of threshing the paddy is taken by the male folk.

But this seemingly heavy duty is easily accomplished because their

"let-sar-cho; let-sat-set " system have saved them from being tired and over­

burdened with duty. Harvesting and threshing of paddy crops is called in

their language "Yar-pote" and as there is a festival meant for this it is called

"Yar-pote-pwe"; because the wo rd "pwe" represents the word "festival" .

The festival is always accompanied by an offering of meals to the monks and

to the people. To the fa rmland where th is festival is held. the wh ole village.

old and young, male and female, come together with musical groups w ho

jubilantly play the ir traditional musical instruments. They dance there and

sing there and help with the duty th ere also. After that th ey are treated with

cooked rice and curries and then plain tea. The ow ner of the farm who is

going to hold th is festival had already asked the young men and women of

the village to cook rice and curries to feed the villagers and to bring all the

pots, plates and necessary things to his field on that day . On such occasion.

the curries are generally of beans, "Ju-roots" and fried chilli. These beans

hav ing the shape of balls are to be found only in the Shan State, and it is

one of the most popular items of curry for all the ethnic groups. The Shan

national like to have it as a soup of beans in which burnt fermented Soya-
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bean is added. Intha' (the nat ional residing in Inlay Lake regions) prepare this

bean curry w ith ginger, garlic, fermented soy-bean, all equally mixed and

pounded, as a soup in which a kind of powder which has bitte r taste

(produced from a kind of edibl e herb w hich thev call "say- kha") is put in.

The Danu people like to have this without anything added; but the green

bean is pounded in the mortar to take off the husks before being cooked, as

a curry as w ell as a soup. The preparation method of w hat they call in their

language "hin-w ine-hin-ye" is - the bean is mixed with the fruits of "pin­

sein" plants divided into halves that can abso rb the astringent taste. Then

the friend shredded onions are added and when it is well cooked onion tops

are added before taking down from the fire -place.

The paddy are threshed by setting up three bamboo poles; thev thres h

it making treble in unison and at regular timing. When there are only the

stems left, the female folks winnow them in circular bamboo trays, W hen all

the threshing business is finished, all of them are treated with cooked rice

and curries by the own er of the farm . It is said that on that day the students

and teachers are also invited to be treated by the owner. Then the teachers

as well as th e students help them bv carrvinq the threshed paddv to the

bullock-carts bV which th e paddv are to be tran sported to the granarv in the

village.

W hile the own er is happy w ith the success of his business, the young

men and w omen dance and sing to the accompaniment of the 'Ou-zl " music.

The song usually sung by the young w omen has the menaing as follow s:

Are you happy in our farm festival;

Do vou need the helping hands for pounding paddv:

'Maunq' ", don't pound th e paddv: 'Me'- will pound it ;

'Maung' and 'Me' are terms of endearment used by male and female folks when
addressed to one's lover or husband or wife (Here the girl addresses herself 'Me' )
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In tossing up rice grains in a tray to separate chaff, 'Maung ' , don't

help, ' Me' will do it herse lf.

But 'Maung' , don't eat also because it w ill make yo ur mouth feel an

itching sensat ion, ('Me' alone w ill eat)2;

We have a good yield , (happy w e are) 2;

W ith mo re income, (our father's face is brigh t wit delight ) 2;

To have come to our father 's farm, (happy w er are) 2;

you ' ll be happy in coming yea r also , (do come here}2;

This collective labour custo m of "let-s r-cho: let-ear-sat ", taught by

their ancestors, generat ions to generations. is the lovely one they could

really be proud of.
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CHAPTER - 6

ADMINISTRATION

(a) Adm inis tration

Since 17 83, Pindaya had been "qovemed by an administr ator w ho

had th e right to enjoy t he t axes who w as called '!;'a8 t Vll: ' in Myanmar

language and 32 head-men of the villages.'

When Pindaya w as off icially found ed by th e government, th ere w ere

officia ls appointe d to supervise th e t ax from the people, w ho had taken

charge of t he admi nist rat ion generat ion to generation since t hat ti me. When

British came to rule th e count ry, they made records of those administ rat ion

officials responsible for Pindaya area. The earlies t administ rato r to be found

in t he British record s was Maung Sh we Swint who had taken charge of th e

administration affairs for Pind aya in 1783. When Mau ng Shwe Sw int died,

his successors who were t he headmen of t he villages and Sit-ke-qvi (second

in command of a milit ary unit during the monarchical times) U Ngw e Hlaing

of t he mid-land region had taken charge of th e administ rati on affairs of that

area.

Among th em, one off icial w ho had to take charge of th at area fo r four

t erms cont inuously w as Min Lun Ya (a) Bo Lun Va . He w as the grands0Q.. of

th e f orm er adm inistra to r U Shw e Bwint . He was first appoint ed by King

Mindon in th e year 18 59 as administ rator fo r t hat area and another t hree

times co nt inuously in th e years 1868 , 18 77 and 1880 respectively .

When Ba Lun Ya died in th e year 1B83, his son Maung Pha Khin (later

w ell known by the name of Min Maung Khin) succeeded him ; but as he was

not yet a grown-up his uncle Mi n Maung Ohn had t o t emporarily take charge

of the administ rat ion affairs on behalf of his nephew. Only w hen th e Brit ish

administrat ion began, Min Maung Khin sta rted to act as t he administrato r of

Pindaya.
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When Min Ma ung Khin died, as his son Khun Sw oon Nyo (a) Mi n

Swoon Nvo was st ill a young boy, t he former adm inistrator before his father,

Mi n Maung Ohn again had to t ake cha rge of the administration affairs on

behalf of him. During the t ime of M in Ma ung Ohn 's second ti me

administration, as Mi n Maung Ohn was financially t ight up, he had to pawn

the w hole area of Pindaya by transferring the power to collect tax and take

charge of the administration affairs fo r one year t ime to U Mon of Nqa-pvaw­

t aw v illage It is st ill said that during the time U Mon's assumed the power,

the famous lake by the name of " Bot e-t a-lct e" lake was for the f irst time dry

without any water in it .

In the yea r 1908, w hen Min Sw oon Nyo had attained the proper age

t o t ake cha rge . he took back t he pow er from Min Maung Ohn and had acted

as t he administ rator since until he died in the year 1938. When Min Swoon

Nyo was dead, his son Saw W in Kyi was still a young boy and Saw Khin Nu

had to act as th e te mporary administ rator. Saw Khin Nu w ho perf ormed th e

duty of Saw W in Kyi as a regent w as the w if e of former rul er Min Swoon

Nyo and the mot her of Saw W in Kyi. After Saw Khin Nu, the re w ere t wo

regent s, th e f irst one being Mr Barsus w ho w as th en th e administ rator

respon sible f or t he Kalaw unit and another one being Saw Mya Tun w ho had

the right to enjoy the taxes of the to wn Ti-kyit. The regency of Mr Barsus

began in 1940 w hereas th e regen cy of Saw Mya Tun began in 1942 and

end ed in 1946 , w hen Saw W in Kyi got the proper age to act as th e ruler

who had th e right t o enjoy the taxes of Pinda ya terr itory. But Saw Win Kyi

had to relinquish his pow er in 1958 w hen all th e 'S awbw as' ('Shan '

chieftains of f ormer t imes) had t o relinquish th eir power.

Saw W in Kyi w ho act ually w as an administrator w ith t he right to levy

t axes and enjoy part of it w as t hen called by the people of Pindaya territory

'Saw bw a'. So he was well known the n by th e name of Sawbwa Saw Win

Kyi. W hen on 12th February 1947 the Pinlone Congress was held, Saw Win
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Kyi was one of the participants representing his t erritory like ot her

'Sawbw as' of the w hole Shan State. A fter relinquishing his power in 19 58

together with other 'Sawbwas', Saw Win Kyi became the Minister for Land

Use Ministry in t he Shan St ate Government.

But according to the records made during the time of Sagaing Min (the

seventh King in th e Konbaung dynasty) which contai ned the number of

houses t hat were charged to pay tax, it is known that the n in Pindaya

territory there we re only seven houses w ho we re t he tax payers of that time .

The records of the Brit ish Government shows that in 18 97 there we re

only 257 houses in Pindaya, only 117 out of them being t he tax payers. It is

also learnt tha t during that ti me t he population of Pindaya was 1538 and the

total amount of tax levied was kyats 126 8 . So it can be said that the

amount could be less than that f igure during the t ime of King Mindon.

One record shows that t hen Pindaya was divided into nine ci rcles

(admin ist rat ive units in colonial days) and th e number of villages in all those

units we re found to be altogether 90, w it h 26 9 houses. The total amount of

t ax levi ed from t hese houses w ere as fo llow s:

Thath ameda (t ithe)

Farm t ax

Cultivation t ax

Land tax

Total

K. 13. 186

K. 300

K. 180

K. 8 10

K. 14,476

Th e administrato r in charge of tax (Ngw e Khun Hmu - Slive r Revenue

Collector) had his three co llector subordina tes called 'Htamon', ' Kyaw t' and

'Mvavtainq' .

Ngwe Khun Hmu was called "Saw bw a" by the Danu nationals in

Pindaya Township.

'Htamon' was the headman of a circle Ian administrative



Saw Win Kyi (Sawbw a)

Researcher and Ngw e Khun Hmu
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unit) responsible fo r all t he problems occured in the w hole area under his

supervis ion.

'Kyawt' was t he headman of a village who had to t ake charge of

eve ry affair of the village, joy or grief.

'Myaytaing ' was t he subordinat e of t he headman responsible fo r t he

ten-h ouse unit of a village who had to act acco rding to t he instruction by the

headman of t he village.

Ngwe Khun Hmu (Sawbwal

•Htaman (The headman of an administ rative unit)

~
Kyawt (the headman of a village l

~
Myaytaing (The subo rdinate of the headm an in charge of 10 hou se unit)

(b) Judicial System

Murder Case

Dur ing t he ti me of 'Sawbwas' in monarchical days, t he puni shm ent fo r

a murder case is to be crucif ied on a cross and kill ed in fr ont of the public .

But depending on t he intensity of t he commitment, th e accused w as ord ered

t o move to ot her place and not to return t here fo rever. There w ere also some

w ho got t he impr isonment punishment.

Rape Case

For rape case , t he subordinate of th e headman of the village w ho was

in charge of a t en-house unit in a village had the pow er to decide as to w hat

kind of punishment should be given. But when t he accused was not sat isf ied

with his judgement , he could t ake th e case to 'Kyawt ' and th en 'Hta mon' ,

and finally to the 'Sawbwa' who had the power to make t he final verdict.
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But it is said th at generally the case was finished at th e off ice of ' Kyawt ' .

Anot her way of solving the problem w as, if the accused was a grow n-up

ma n and if there was no objection on the part of th e young woman's

pa rents , they were wedded an d the accused had to take the respons ibility

for w hat he had commi tted in his own w ay.

Theft

Generally theft case was concerned with stealing bulls and buffalos

and if t he accused w as found to hav e committed it, he was ordered to give

the amount of money th at was equ ivale nt to th e prevailing price of the cattle

an d he had to go round the mar ket place among the crowd, with a plate

bearing t he words" I am a thief " slung around his neck; besides. he also got

the punishment to be caned. Most ly , after all t hese pun ishments. t he

accused had to leave his native place f orever. If the accused had sto len

some other things. he got t he same form of pu nishment like the thief of

cattle.

(c) Present Administration

The adminis t rative body of the present ti me in Ht w et Ni is th e village

Peace and Development Council that can give th e punishment of ' f ine' if th e

case is not serious in nature and th at brings it t o th e Tow nship Cour t to be

judg ed and decided, if th e case is serious.

For example, for a theft case of not serious nature, th e accused is

'f ined ' and ordered to give th e amount of money equival ent to th e prevailing

price of t he t hing stolen. And if the accused had acted unruly and

thoughtl essly in t he public he was given such kinds of punishment as

repairing road or wate r t ap or clean ing the rubbish in the monastery

compound. Then th e accused has to plead with th e elders of th e village to

forgive him by paying obeisa nce to th em.
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CHAPTER - 7

HEALTH AN D DEATH

(a) Aliment and Traditi onal Treatment

When th ere is an ailm ent th ey rely on th e tr adit ional treatm ent with

t raditional medicines to cu re it . They are afraid to go to th e hospital a nd ask

the doctor only to come to the house for his treat ment. W hen someo ne gets

ill, friends , neighbours and all the villagers come to t hat pe rso n to help with

kind advice on medicines.

If th ey suspect th at th e ailment has conn ection w ith spiritual life or

w it chcraf t , th ey consult the shaman of the v illage or t hey ask the mon ks to

come to the house to recit e th e ver ses of the Buddha' s discou rses so as t o

get rid of all th e bad luck th e ailing person has got. And it is th eir custom to

arrange for th e monks to recite t hose verses on the main road of the village

for t he whole village; this arrangement is done on every f irst w axing day of

the month 'Tagu' (April) in every ward or every village. Whe n the monks

have reci t ed, they bring back t he water and sand th at have been placed in

fr ont of the monks who w ere reciting to th eir homes to spread those th ings
.

in the compounds of t heir houses t o drive away all the evil spirit s that might

have been staying th ere.

Their tr aditional tr eatment comprises two methods: 11 ) by occult

means; (2) by t raditional medicine . They believe th at when a person is

possessed by an evil spirit. he or she is always t imid and cannot have a

sound steep. Then the treatm ent is giving by means of reciting 'mantr as'

(verses) t o t he w ate r or some fruit s w hich have to be taken by the patient .

There is a w ell-known t reatment of summoning the spirit of the patient who

is serious ly ill by t he shaman versed in this occ ult scien ce.
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Summ oning back the spirit

Still th ere are such tradit ional treatment s of su mmoning back the sp irit

of the children that are seriously ill and placing meat and fish in bamboo

t rays fo r the evil spirits t hat have possessed th e ailing persons. And w hen a

person dies a violent death or when a woman dies du ring her confinement.

they still rely on a tr adit ional method of dri ving aw ay the spirit of that person

not to be able to endanger the members of the family left by th e deceased.

But when so meone get s naturally ill , he or she is given traditional

medicines that are made of roots of some plant s, tubers and bulbs. They

consider tha t the root cause of a disease is that th e f OUT our basic pro pe rties

of matter (solidity, heat . cohesion or fludity, and vo lati lity or mobili ty) are not

in harmony . For any disease that is not concerned w ith spirit ual life, it is

given t radit ional treatment w ith t raditional medic ines. Their herbal medicin e

can take care of any disease .

The patient is asked if he or she suffers more in the day time or night

t ime . If the patient has t emperature of 10 4° or 10 5° in the day time, to get

rid of the fever one of th e three tr aditional medicines called .Naqa-wita'' .

" Zarti-winga" and "Wi-thay-tha" is given together with t he grinded cover of

t he bad fruit . If t he feve r last s long for 12 days, the tradit ional medicine

called "Hein-ya-za" or "Shwe-nan-pa-de-tha'' is given for three days at noon.

The t ime for the medicine to be given are at sunri se, noon and midn ight.

Wh en a person suffers from itch, a f ist ful of the root , stem, branch ,

leaves and f lowers of the bitter gourd is boi led and given together w ith the

med icin e called "Ate -htl-thu-ka" or "Yogi-thway-say" (herbal tonic having red

sandal wood as the main ingredient; blood tonic; blo od purifier), daily three

t imes, until the itch is got rid off .
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Vomits blood or blood comes out f rom one 's nose

If one vomi ts blood or blood comes out f rom one' s nose that blood

tonic is give n every th ree hOUfS. For the person who is giddy the blood tonic

is w rapped up in a th in piece of clot h and given to inh ale. It is said that the

blood to nic is mainly compounded with a kind of herb called "Pan-mhyay" (i t

is also called Kan-ba-bu) w hich is very expensive ; one viss (hund red t icals) is

w orth abo ut 20,000 kyats.

If a woman suffers f rom amen orrhoea, the root . stem, branch . leaves

and f low ers of the common medicinal plant called "kyate-mhan" (Eclipta

alba) are boiled until the water in t he pot is reduced to one third of the

origina l volume and given.

Hypertension

For the disease of hypert ension, the moonseed vine of fi ve-t icals

weight is boiled until the w ater in th e pot is reduced to one third of its

original volume and given w ith t he blood to nic called " yogi-thw ay-say" . If it

is in serious condit ion, it is needed to apply enema. Then the leaves and the

stem of a horseradish t ree (Mo ringa oleiferal are pound ed and one tea-cup

full of it s volume is given .

Diab etes

For diabet es, one f istuful of the root , stem, branch , leaves and flow ers

of th e plant called "Tha-qva r- min-let-the" are boiled tog ether w ith seven

clo ves until the water in t he pot is reduced t o one thi rd of its original volume

and given. The second dosage is a f ist ful of the root, stem, branch , leaves

and f low ers of the moonseed vine is boiled until the w ater in t he pot is lef t

only one t hird of its original volume and given regularly . The t aste of that

boiled plant is bitter. When taken. if the sickly person has sweet taste in the
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mouth, it is t ake n as the sign that the disease is w iped out . It is also good

fo r flatulence and can make a person have a good appet it e.

Dys entery, diarrhoea and cholera

For dysentery. diarrhoea and cholera, t he dosage is half -tical w eight of

the blood tonic and one fourth tical weight of th e outer layer of the

mangost een; th e out layer must be crushed to small pieces until it becomes

powder. The blood to nic and the powder mu st be giv en every three hou rs

regularly until it sto ps.

Cholera

For cholera, the dosage is half-tical weight of th e one of the blood

toni cs called "Zart i-W inga" , "Naga-w un-t ha" and "W i-thay-t ha" and one t ical

weight of t he powder of the outer layer of the mangosteen.

In the olden days , when th ere was cholera or smallpox or chicken pox,

t he person w ho knew about the usage of herbal medicine took seve n

branches of " Ka-saw -t hi" plant and after recit at ion of verses on it , he pu ts

th em hanging above th e fi re-place . They believ ed th at w hen the branches

became dry, th ose di seases would vanish.

In those days, th e well-known master of herbal medicin e in Southern

Shan State w as 'Sayagyi' U San Ba, w ho is now 97 years old. U San Ba is

livin g in Pind aya and st ill a medical practitioner of herbal med icine. How U

San Ba got t his knowledge of herbal medicin e was when he was f ive years

old, during the t ime of King Mindon, one great master with supernatural

pow er by the name of " Lav-Kvun-ah-nar-pine Sayagyi U Myint " paid visit to

Yatsauk and gave him the Supernatural, mystic pow er to save the lives of

the people. Since then, ' Sayagyi ' U San Sa saved the sickly persons in

Sout hern Shan State by occult mea ns. Only when he w as sixty years old, he
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started to s t udy th e subject of applying herbal medicin e from Barne r Herbal

Medicine books and western ones as well.

(b) Fun eral Cerem ony

They all have th e hab it of keeping a sic kly person at th e same place

where he first gets the disease . The way th ey decide w hether a pe rso n is

still alive is by ins pecting the movement of the blood vessels; when there is

no mo re movement of blood they decide th at th e pe rson has lost his life .

When a person dies, th e vill agers come to help do the necessary

th ings . Some help the family concerned with money. Just as a pe rson dies ,

the relatives and fri ends from both sides wash the dead body w ith w ater

placing it on a sma ll mat. After th at, th ey wash its fac e. Here th ey believe

that in was hing the face of the dead body, the movement of the was hing

must be from its chin to its foreh ead . In placing th e dead body in th e sittin g

room, th ey put it on a pavement that is mad e of bam boo or s te m of a

banana tree , not to be in touch with the floor. Then a mon k is asked to com e

to the house and preach.

Funeral procession

On the day of the funeral procession, the dead body is taken out of

th e house by placing the direct ion of its head to the post in the northeast

co rne r of the house. It is called "Law-hmar-thee" in Danu language . When

t ransfe rring the dead body into the coffi n, some s ix persons have to hold the

co ffin above th e floor with great care because th ey believe tha t the coff in

must not to uch the floor. In taking out the coffin off th e house, th ere is no

s pecial doo r urgently made in the wall of th e house. The reason for taking

out the de ad body by keeping its legs out of th e hou se first is because

keeping th em against th e house will endanger the whole village. Once th e

coffin is out, they was h th e sitting room with ash, a kind of sh rub and soap



133

acacia w hich means that all the impurity is w ashed ou t by it and th e bact

om en has no more cha nce to st ay th ere. Then from t he place where the

co ffin w as formerly placed to the ladder where the co ffin is taken out of the

house, they pour w ater from a pot w hich wa ter fully is stored .

During t he ti me of funeral procession, the re is no special song or

dance to perf orm. When parents die, sons and daught ers cry and when the

yo ung persons die, t he parent s cry just as the Bamar people do in their case.

Nothing is kept in the coffin as present in the next life; only the best dress

the deceased possessed is used in dressing the dead body.

Th e dead body is generally kept at least for three days but if the

relat ives are at far aw ay places, t o tet them have enough ti me to reach the re

they take some more t ime for the funeral procession .

If the deceased is at the hospital, they arrange it to be buried in the

graveyard near the hospita l. They generally do not take it back to the vill age

because they believe it w ill bring bad omen t o th e whole village. If it is

exceptionally needed to bring it exceptionall y needed to bring it back, the

dead body is taken only up to the ent rance place of t he village.

If the deceased is an elder ly fema le and if she has ever made such

donations such as bui lding a pagoda or a mo nast ery in her li fe, the four

golden umbrellas are kept folded at four corners of the coff in, and if it is a

male w it h background history of such meritorious deed s, the four golden

umb rellas are kept unfolded at four corners of the co ffin. Besides, some

golden or silve r leaves in the shape of the leave of a banyan tree are made

and hung around the brim of t he umbrella as decoration . Even if the

deceased is not a person of such meritorious deeds, if he or she is an elderly

person, the two golden umbrellas can be kept near the head of the co ffin

though it must be kept folded . Before carryi ng the coffin to the graveyard , a

person must be sent t o the head-man who w ould to allow a place for one

person to be buried . Here t hey take care not to make a mistake in the
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number of place needed; if someone unwittingly or absent -mindedly says

't hree' instead of 'one' in asking for the place for th e dec eased, th ey believe

that the re will be three funeral cases continuously in the village.

In carrying th e coffin to the graveyard . they use only th e road in lower

part of the village , lower than the house of the deceased. and on the way,

t he coffin mu st not be st opped even for a while. The offerings with bananas

and coconut , and spades and things needed to dig the hole are also taken

with them but holding them in their hands do wnwards. The se things mu st

not be held high . The coffin is never carried on the shoulders until it is out of

the vill age compound. Another thing they pay heed here is th ey never carry

the coffin first in the direction of the east; only in the direction of the w est is

fi rst used in carrying it to the graveyard. In bury ing , only the graveyard is

used .

The funeral procession is led by the two persons w ith a yoke of

t riangular brass gong and just after them the offerings consisting of two

combs of bananas, coconut etc. decorative ly arrang ed and the " sanghas"

(monks) fo llow: The coffin and then the relat ives and fri ends foll ow them.

When they all get t o th e graveyard, th ey keep th e coff in open and begin

list ening t o t he recit at ion of the monks. Only afte r recit at ion and preac hing.

th e persons to bury th e coff in mu st say th ree w ords, "i mpermanence",

" suffering " and "n oncompliance" (th e th ree characte rist ics of all animate and

inanimate t hings according t o th e te aching of th e Lord Buddha) just beside

the coff in walk ing from it s fo ot t o head and head t o foot. Then afte r cutting

the dress on the dead body into t w o parts wit h a knife th e coffin is buried in

t he hole dug fo r it . The peop le in th e procession th row a fistful of sand ad

earth into t he hole each before it is covered w ith earth. In placing the coffin,

th e face of t he dead body must be downwards, in the direct ion of the lower

pa rt of the hole.
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Buried position

In some Oanu vill ages, they have a custom of keeping the male dead

body in a slanting position to the right w hen buried, and for a female one, to

the left when bu ried. But th e heads must be in t he direct ion of the north.

This customary pract ice is widely to be seen in man y part s of the Shan

State. It is done in th e belief t hat t he 'Mount Maru' • is in t he north and one

mu st rever it. They have th e habit of keeping th e graveyard in the direction

of th e north from th e village and so t hey never keep the head room of th e

house in the northern side of it. Besides, they never make the extension of

th e hou se on t he northern side and th ey nev er keep th eir heads in th e

direction of th e north w hen sleeping.

In a Danu village, if a visitor di es its dead body is buried only in the

graveyard specially made for the visitors and in bu rying, its legs are kept in

th e direction of th e road, he or she had used to get to t he village . If it is not

obeyed, t hey believe that it would enda nger t he whole vill age by bringing

bad omen to it.

But in the case of a person w ho dies on th e new moon day or days of

religi ous signif icance, th e dead body mu st be ta ken to th e graveyard

immediately. Similarly, if it happens to be th e new y ear day , t hey do not

keep it until t he next day comes. If it is a nat ural death, the coffin is used.

Just like Bamar peopl e th ey keep a coin in th e mouth of a deceased person

as a token of ferriage to anot her w or ld. Males as well as females can join a

funeral proces sion. For th e deceased person, as meritorious deed, they ask

th e mon ks to come t o th e house t o offer a meal and recitat ion of the verses

f rom th e Buddhist scriptures . Then the act of bestowing equa lly on others

what merit they have gained by doing th is good deed follows .

• Moun t Meru is believed to be th e immense mountain forming the centre of the cosm ic
system and surrounded by four great islands occupying its cardinal points .
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In th e olden days, in this village, offering a meal to a monk or monks

was not done within a week of a pers on's death . As th ey atl were poor, that

act was done only after one year or two. If they could not afford to do that

alone, two of three families cooperated . But nowadays, t here is a discipline

f ollow ed by all t o contribute four cond ensed - milk t in-fuls of rice and

t wenty kyats by each f amily w henever there is a funera l case. So the y off er

a meal to a monk or monks on t he same day Just after the funeral

procession on th at day th e gu est s are also offered a meal after th e monks

have taken the meal.

They have the habit of inv it ing the spirit of the dec ea sed person by

st riking the earth w it h a bran ch of leaves to come to the house t o listen to

th e preaching of t he monks and to ta ke the merit bestowed on him or her .

Th en th e spirit is ta ken back to the burial gro und by taking back the branch

there.

In the olden t ime, they had a lovely custom called "Brotherhood Duty"

(Thway-thauk-wut in Danu language) w hich called for the villagers to

contribute what they could afford t o help the family con cern ed carry out the

duty of fu neral procession and offering a meal t o t he monks ded icating to

the deceased. As it was a kind of duty done as broth ers it was named

"Brotherhood Duty" .

The digging of t he hole for burying

Besides, the digg ing of the hole for bury ing and the making of the

coffin w ere also done by the villagers . Not only that the villagers co ntribut ed

rice, oil , salt etc. also fo r offering a meal to th e monks . Thi s lovely cu stom

much helped the family concerned to be easy in carrying out their duty. And

this lovely custom is a good , meritorious deed fr om religious point of view

and a good act f rom social point of view w hich helps t o have the
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brotherhood spirit among them . So t his lovely habit is st ill fondly pract ised

by all th e vi llagers of the Ht w et Ni Village.

The general design of the coff in is t he same as that of Bamar people.

It is made by th e carpente rs of the village using t imber planks on th e plain

bare ground in front of the house concerned after measur ing th e size of the

dead body.

In digging the hole to bury the dead body I mostl y th e relati ves of t he

deceased person carry out this duty. Here one inte resting custom is before

digging, two marks have t o be mad e first in the north and second in the

south. These t wo marks on t he ground show the length of th e buri al hole to

be dug up; and even if it is shorter tha n w hat is really needed the ext ension

is not allowed. They have to use the same hole the length of w hich is

marked by th ose two marks formerl y made. If a third mark is made to extend

t he form er lengt h, the y believe it w ill cause three persons to die cont inuously

in the village . So only after measuring the lengt h of the coffin prope rly , the

t w o marks are made to dig up the burial gro und. Nothing excep t the clothes

dressed on th e dead body is put into th e coffin and no sending of food to th e

spir it of the deceased person and no paying worship at th e bur ial ground is

done after leaving th e coffin in th e hole.

Afte r burying , th e people in th e fun eral procession wash th eir faces

w it h soap acac ia and a kind of shrub traditionally used w hic h th ey have

carried w ith them from the house. It means th at by so washing t heir faces all

th e impur it ies they have got are got rid off fr om the m.

(e) Violent Death

But w hen a person dies of a violent death, th e funeral ceremony done

as in the case of natu ral death is not carried out and the dead body is

immediate ly t aken to t he graveyard, w rapped around w ith a mat, by the

clo se relat ives and buried. And no offering of a meal to th e monks and no
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offering of food to the guests is made on that day. Only a monk is invited to

the house and offered rice and offerings bowl with combs of bananas and

coconut. After offe ring rice to the monk. in bestowing equally on others

w hat me rit they have gained by t his good deed, they le t out the water from

the cup drop by drop according to the Buddhist belie f. But another cus tom in

t his case is leaving drops of water starting from the place of violent death to

t he place to be buried. For violent death, no monk is invited to the graveyard

for reci tat ion and preaching . The dead body itself is also buried, wrapped up

in a mat .

For such violent deaths of drowning, falli ng from a tree, being bitten

by a tiger and death during confi nement, t he dead bodies are not buried in

t he graveyard used for natural deaths. The special graveyard for violent

death s is used.

(d) Ceremonial Cremation of a Mo nk 's Relics

Generally, th ere is a ceremonia l cremation of relics, in th e case of a

monk's death. But in some ot her places, the dead body of the departed

monk is set f ire fo r name sake and act ually t he cof f in w ith t he dead body is

buried in th e ground. Here t he fo rmalities for an ordinary monk and a

presiding monk are found t o be different .

In the case of presiding monk w ho dies a natural death, the dead body

is kept fo r one month in the monast ery before cremat ion . Whe n the

cremation is, say suppos ing t omorrow , today they move the corpse to a

t emporary pandaI built in the bare ground in front of the main monastery . It

called 't he corpse in the Nibban Kyaung ' because t he temporary pandal is

named ' Nibban Kyaung'. The next day afte r keeping the departed monk in

the temporary pandal, before noon, the cremation takes place with the help

of the musical t roupe. the funeral song or dirge is sung extolling the vi rtues

of the departed mo nk . Then the men and the 'nats' (dressed in the form of
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celestial beings) draw the coffin over to own sides, just like in t ug-at -w ar

contest, which in fact is on ly done formally .

But if the presiding monk is, say supposing, dead in the hospital, the

co rpse is not taken back to the vi llage; and instead it is kept in a t emporary

panda! named "Nib ban Kyaung " w hich is outside t he orig inal mo nastery

co mpound and built on the northern side of it.

W hen t he coffin is in t hat temporary pandal, it is kept on a pavement

and over it a yell ow robe and a face towel are spread. The pavement is

decorated w ith gold and silve r ba nyan leaves. Then near the head. the

middle and t he f oot of the coffin two w hite umbrellas are kept unfurled each.

The white umbre lla near the head of the coff in is decorated with gold and

silver banyan leaves. Aga in, near the head of the coffin , on the ground, two

pots on each side each conta ining pennants and bent bamboo st icks t ied to

fl ag sta ffs are placed on t he stools.

Near t hat "Nibban Kyaung", there is also a big tent for the people to

listen to religious sermon. In th e tent, th ere are t w o bowls of offerings with

combs of bananas ad coconuts are kept beside other th ings to be offered t o

th e monks. Those two bowls of offerings decorat ively arranged are dedi­

cated t o the Buddha and his Dhamma. The offerings fo r the Buddha contains

gold leaf packet , one comb of bananas, a pot, a packet of candles and a

packet of st icks of incense w hile the one fo r th e Dhamma contains one 'pyi '

of rice, a bottle of cold drink, a packe t of candles, a packet of plain tea

leaves, a packet of snack, a bundle of f ifty number of cheroots, yellow robe.

other things and a certa in amount of money . As for coffin , it was already

made lon g befo re by villagers with teak planks.

While the visito rs are treated with plain tea. pickled t ea leaves and

chick peas, t he monks from other villagers and the monks from Ht w et Nl

village are offered a meal in t he monast ery . It is a meritorious deed done on

behalf of t he departed monk. There is no one who is lef t with no food on
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Th e coffi n of the deceased monk being carried
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The co ver of the coffin being opened

Th e preparat ion to cremate
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that day. The curries given to all the people are beans, salad of the root of a

plant called " ju", fr ied snack of f ish, fr ied chips of potatoes, fermented soya

beans, bean curd and fr ied vegetables.

For giving a meal and plain tea, the young men act as waite rs and for

pickled tea leaves and snack, the gi rls take the duty of serving . In reception,

men and young men are given fi rst while the women's turn comes next.

Here the monks from other villages and villagers donate money fo r

me ritorious deed to be done on behalf of the departed monk.

After meal, when the villagers go to the temporary pandal where the

departed monk is kept. the doors of the main monastery are closed and the

cha irman of the village council , the elders of the village and the group of

"white Pa-o National " fire guns to commemorate t he departure of the

venerable mo nk and to drive away the evil spirits that migh t have been

staying in the bu ilding. The guns are fried by fi ve Pa-o national ci rcling

arou nd the main monast ery building. After that the mo nks from Pind aya and

all 32 monasteries t hat are situated on moun tainous area and all the villagers

at tending t he cere mo ny go t o the t emporary t ent w here a monk preaches.

Th ey all list en t o the sermon and w hen it is f inished, the Pe-e nat ional again

f ire gu ns and begin t o unti e an the th in bamboo st rips on the temporary tent .

W hen t he coff in of the departed monk is carried to the graveyard , the

funeral pro cession is led by the men w ith bronz e t riangular gong, w ho are

follow ed by the men holding f lag sta ffs and paper st reamers designed like

flow ers and offe rings with co mbs of banan as and coconut dedicated t o the

Buddha and Dhamma. After them, t he associat ion fo rmed to reci te t he wheel

of Dhamma (the fi rst sermon preached by the Buddha on attainment of

Buddhahoodl fo llows. The "Sanghas" come next. They are fo llowed by the

coffin carried by some forty men on t hei r shoulders. The villagers and the

gun-men are at the rear of t he procession. On t heir way to the graveyard,

the gun men fire guns while the association is reciting the wheel of
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Dhamma. As t he village is situated on mounta inous area, th e sound of th e

gun fire cause echoes w hich make some young men panic. The number of

f iring of the gun is said to be not fixed; th ey can do it as many times as th ey

w ish.

For c remation, there is a great heap of firewood. The co ffin is tied

w ith red ropes at two places, one near the head and the other near the legs.

Then t hey carry the coffin w alking round th e f irew ood clockwise fo r tw o

t imes wi th firing of th e guns. After two rounds, t he red rope tie d at the head

portion of th e coffin is untied and af ter three rounds the rest rope at t he leg

portion of th e coffin is untied and it is put on the heap of th e firewood along

wit h ce rtain things the departed monk had used w hen he w as alive . The

co ver of the coffin is opened w hen it is put on t he heap of the f irew ood. The

cover made of teak is also kept on th e heap. Th en th e rack on which th e

coffin has been placed on th e heap of the fi rew ood which is now poured

w ith kerosene to be set fire . When the firewood is set f ire th ey f ire guns

around it. For crem at ion of th e departed monk, th ey put some brown slab

sugar, rubber, t urpentine and fr agrant substances in th e firew ood. Only the

next day, they go bac k to t hat place to collect th e bones of th e departed

monk to bu ild a pagoda w ith burial urn as the shr ine at a certa in con venient

time.

(e) Manas and Taboos

Among all t he societ ies of national people of Myanmar, th ere is a

common pract ice of paying heed to some 'm anas' and 't aboos ' their

ancestors have held f or generatio ns. Some of th em are concerned with

religion, social relati on w hile others are for economy or prosperity. They have

strong faith in th ese and hold some tal ismans on th eir bodies in accordance

with this belief .
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One of the 'manas' these Danu nati onal have held since long bef ore is

offering of fruits w hich they themse lves have produced and cooked rice and

flowers putting on a rack specially made for this purpose with a st rong belief

that this mer itorious deed or the custom can make a man prosp er. The rack

for these fruits and f lowers is made in the sitting room upst airs with four

bamboo pill ars wit h a thatch roof . On a good day ast rologica lly calculated,

they set up two bamboo posts at the center of th e plantation plot on which

th ey put a pot of wate r in ups ide-done position . Th is th ey believe would help

enjoy a good harvest.

In 'Tagu' (April), they prepare a pot with such fl owers as 'rnet-rnu­

pan' , 's in-sw e-pan' , 'tha-pvav-pan: and 'tar-ph u-pan' (the oute r layers of

these fl owers are ta ken off to get rid off the dark green colour and only to

use the w hit e colours) to w elc ome the king of the celest ials w ho is believed

t o have co me down to t he human abode herald t he new year.

During the t ime there is a funeral case in the villag e, if a man is to set

on a journey f or some unavoidable reason he has t o go to th at house to ask

for the permission to go on th at journey, t aking a cheroo t from that house as

a ta lism an. W hen a funeral procession passes a hou se in front of it, if there

are clothes flung over th e rope to get dry in t he sun, th e people from that

house have to t ake away th ese clothes; if th ere children also sleeping in that

house th ey have to be woken up; otherwise th e children might be possessed

by the spi rit of th e deceased person . The people part ici pate d in th e fu neral

procession mu st wash their hands and legs before entering th eir houses.

One of th e ' taboos' th ey have held is w hen they look for a place to

bu ild a hou se, th ey never choose a plot th at has been once used as sacred

ground donated for religious purposes to build pagoda, monastery or rest­

house on it. They believe this mistake can make the people face dangers of

several kinds. They never keep t he shrine for t he Buddha image and the
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ladder on the northern side of the house becau se th e gravey ard is situated

on the northern side of th e v illage.

In build ing a house, the timber of teak and jack fru it t ree is never used

because t hese w oods are only used for th e sacred purposes such as carv ing

the Buddha images. An other 'taboo ' is they never use the plan ks of the fl oor

to make fire to warm oneself, to cook rice and curry.

The husbands of pregnant women and w omen are not allowed to

come t o the places w here a man is being tattooed and things with magical

power such as love pot ion are prepared; otherw ise, th ey believe th at it could

not be suc ceeded. The pregnant women are prohibited not to pluck any

sprout of such fru its as pumpkin , gourd, cu cu mber, etc . because they

believe that it w ould dest roy the plant forever. A pregn ant woman mu st not

go across a rop e that is ti ed to a horse to a post. If she has recklessly done

it, she might confront difficulties during the conf inement. A pregnant woman

is also not allowed t o ente r a plantation plot because th e plants could

become infest ed w ith w orms, insects, weevils, etc. Moth er of a pregnant

woman must not go in a funeral procession. Though husband of a pregnant

woman can do so, he must not car ry the coffin on his shoulders. They

believe it mig ht cause t rouble fo r his w ife in her co nf inement days; even the

child may be dead. No man ent ers th e co nf inement room of a woman

beca use th e impurity th ere w ill make his mysti cal pow er vanish.

The boys to be novi t iat ed are not allowed to stay underw ater and t hey

must not go up a tree. Besides, they must refrain from taking bath in t he

pond, lake and st ream. A boy to be novitiated must not go on a journey

alone. If they do not take care of the msel ves by avoid ing to do the se things,

the evil spirits and 'Deves' (nats) will endanger them .

In a w edding ceremony, the best men of the brid e and th e bridegroom

must be the ones w hose parents are alive , and the y must not be th e sons

and daughters of th e second w ife or the seco nd husband . Ot herw ise. it
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would bring bad luck t o the newly-wed couple. Anyone who helps to serve

th e people coming to t he wedding ceremony must take care of their holding

of the plates not to drop th em onto th e f loo r. If a plate is t hus broken, it is

take n as the bad omen that the marriage of the new couple will also be

broken one day. A nother peculiar taboo of them is if one of the family

members is away on a journey other members left at home must not go to

wedding and name giving ceremonies, and if someone asks for something to

give for temporary use from their house, t hey must decline to give it because

for the time being all thei r family members are not at home. If it is given;

t hey believe the man on the journey will meet danger. But the wife of the

man who is going to some ot her place can go to a wedding ceremony if she

had already to ld him of her going to the wedding ceremony beforehand .

Otherwise, the husband will meet danger on his way. The Danu national

refrain f rom going on a journey on the f irst waxing day of Waso or Wagaung

(July and August) and on th e seco nd waxing day of Taw thalin or Thidingyut

(September and Other).

If the husband dies, the w ife must not marry the yo unge r brother of

th e lat e husband. Similarly , a man must not marry the elde r siste r of her lat e

w ife w ho has died some t ime before. This is because it is t heir lovely cu stom

of regard ing one's elder brother and elder siste r as one' s fath er and moth er.

The husband and his pregnant w if e must not make a hole in a dry gourd

because if the hole is not at it s right, prop er place; th eir offspring also wi ll

surely have an ugly mout h. Anot her taboo for th em is not to close any hole

in the ground w here crickets, prawns, lobst ers, crabs etc ., live. If th ey have

happ ened t o close any kind of those holes, the pregn ant woman will have

diff icu lty in giving birt h to her offspring. Another taboo fo r a pregnant

woman is not to watch a monkey-dance show because her offspring wi ll be

ugly and become a mischevous one.

The Danu nat ional never whet a knife on a whet-stone because such

co nduct is usually of a thief or a robber.



CONCLUSION AN D ANALYSIS

In st udying the social organisation o f the Danu nat ion al in H tw et Ni of

Pindava, a comprehensive analysis of their religious. social economic and

admini strative aspec ts o f their li fe reveals that . in family life. they have

preserved the tradition of regarding father as the leadi ng . principal magnate

of a family who has the customary autho rity to make decision in all the

family problems though they pay respect to mother equally. But a lovely

custom that shows their w isdom is no father plays a one-man show in a1W

matter and inst ead. consults his wife and grown-up chi ldren for finding a

co rrect approach to a problem. They all are free to present thei r opinion s and

advice though it is unde rst ood their father is ves ted w ith the po we r to make

the final deci sion . This custo m cle arly shows that a fathe r w ho has the

vested right to behave as an authoritat ive leader o f the famil y does not

ex erci se his pow er exclusively but divid e it among his memb ers of t il e fami ly

w ho also have to share the " legacy " of the desirable or undesirable type a

decision might give them as an after-effect . So their fami ty is qene rnllv found

t o be united and peaceful, and even in such matter as dividing the hentuqe

amo ng the child ren w hen parents are gone t he youngers very rarelv Quarrel

w ith the decision of th e elde rs. Sim ilarl y , the relat ion betw een son-In- taw and

parents- in-law , daughter-in- law and parents-in-l aw and the parents from both

sides go very smoothly.

They have a tradi t ion of counting all the persons from both pat ernal

and mate rnal sides as ' relat ives', and both 'son' and 'daughter' (He reqarded

as thei r 'new generation' , w ithout any discrimination . So from ant hropolo­

gica l point of v iew it must be said that they have 'Bilineal Kinship Sys tem ' .

In their soci ety, just as relat ives from both paternal and mat ernal sides have

equal right , there is also no suc h thing as 'class discrimination' in socia l

dealin g. Being Buddhists, In social dealing, the tw o principles of pnvmq



respect to elders' (' garawa mingala' ) and 'h umili ty ' ('niwata mingala>. I the

t w o source s of prosperity according to the Buddhist philosophy) are held as

t hei r guid ing social principles.

In performing the duties of any ceremony be it on occasion of joy or

relief such as we dding and fune ral ceremonies. relat ives from paternal and

mat ernal sides w ork hand in hand or give helping hands by holding the

principle of 'p aying respect to one's elders ' which shows their tradit ional

concept of 'consanguinity ' if it is to be analysed by anthropology.

If a boy or a girl is adop ted by a family, he or she is sure to receive the

affec t ion of the new parent s as w ell as t he equal soc ial rights from them,

includ ing the right to enjoy the equal share of heritage when th ey are gone.

And it is also a sure fact that t he adopted one will get and affec tio nate

relat ion from the new brother and sister.

It is fou nd th at in olden t ime s. only a son could inherit the official

position of his fat her and a daughter could not enjoy that right of succession.

In the regions where the rulers were 'Sew bw es' . a son could become a

'Sawbw a' w hen his father was gone if he had already attained the aqe of

20 . If he w as not yet that age, a regent had to come in as the temporary

ruler until th e t ime the yo ung man got the proper age to succeed his

deceased fath er. But an adopted son also could enjoy t he right of succession

if he w as already 20 . Only w hen th ere w as no son to inherit that posit ion ,

the elder or you nger brother of th e former ruler could t ake it . It was also the

same in t he region of Pindaya w here there was only governor or

administrato r called "Ngw e Khun Hmu" (appointed by the king wi th the

power to levy tax and to enjoy part of it w hile acti ng as t he governor of that

area); a son could become a "Ngwe Khun Hmu" if he w as already 20 . An

ado pted son also could succeed his fa ther even though his father was

appointed by the king.



In the olden days, every family had a weapon such as percussion lock

fi re-arm or Hint -lock to defe nd enem ies . That self-made gun w as transferred

to t he oldest son as an insignia. But as fo r other things w hich had to be

t aken as heritage. one -fourth of all w ent to th at oldest son alone no matter

how many sons and daughters were there left as tha t son had to take the

place of his father in protect ing the family and leading all. But the house of

the parents always w ent to the youngest child as len iency .

As the Danu national are pious Buddhists. they never miss the self ­

imposed duty of o ffering cook ed rice and other offering s on every full -moon

day, new -moon day . the eighth waxing day and the eigh th waning days 01 a

month during the lent . Besides they have a very lovely custom of offering

money , pickled tea leaves and plain tea leaves to the parents, grand parents,

tea che rs and elde rly persons in t he month s of Waso (July). Thidingyut

(October). and Tagu (A pri l) ,

In t he olden days, in Htw et Nl as well as in Pindaya, there w as a

custo m based on the community spirit w hich was called " Brotherhood

Duty " . It is learn t th at this lovely custom of " Brotherhood Duty " is still fondly

obse rved by them to this day . In their language, it was ca lled " Thw av -th auk

w ut " . (The w ord Thw ay-thau k w hich actu ally was a commander of a fi ft y ­

man tr oo p during monarchical days had t he f igurati ve meaning o f blood ­

broth er; "wut" means " duty " ), W hen there was an occasion o f joy or gricl in

the village, all the villagers had to cont ri bute money or things th ey could

affo rd to help th e relevant person or family . As it w as done with brotherho od

spirit to help each other it was given that name. Though this cus to m was

named " Brotherhood Duty " , it in reali ty was a custom created to protect the

community fr om being disunited and to make it mono lithic ; so it actually w as

a "community duty" .

Because of this spirit w hen a family had a funeral duty to be carried

out there were alw ays men w ho helped them from digging the ground to

bury the dead body to every miscellaneous things .



Another lovely custom that helped the community folks to get things

easi ly do ne in such duties as making fest ivals, cultiva ting the ground ,

repairing road s, building houses etc . was the "Let-sar-cho: let-sat-sat"

sys tem w hich has t he meaning of "cont ribution of labour on reciprocal

basis" . "Let -sar-cho" has the meaning of "g iving manual labou r to help

others" whi le "let -sat-sat" carr ies the meaning of "helping back the ones

w ho have helped t hem". Th is lovely custom was practised not only between

indivi duals but also betw een vil lages.

1 have presented their t rad itional prod uc tion of rice on the hill-sides .

But I would like to ment ion th e slash-and- bu rn met hod employed by thorn <IS

in some rem ot e hilly regions to this day. As it involves slashinq-and -burninq

of one hill after another to make plantation plots, resultin g in dc to rostation o f

large areas , f rom the point of view of env ironmental prese rvat ion, I should

say it is a highl y dest ructive method. Being in thickly-for ested hilly regions,

no ploughing is done or possible in this method. After clea rinq the ground of

t rees, plants and shrubs by slashing and bu rning, litt le holes me dug in it to

pl ant seeds. Except fo r occasional weeding, there is little else to do after

that but wa it unti l harvest t ime. But the crop-y ield is meager as a rule . This

method can be applied in the same plot of land for no more than three years

as t he t op-soil which no long er has any tr ee-cover is washed by torrential

rains: so t he plot is abandoned and another place has to be slashed nnd

burned again . This process has been going on since the time immemotinl

denuding vast hill areas of t hrees. But it is learnt th at th e hill people using

t his deva stating met hod is now being educated by the authorit ies concerned

to change to hillside cultivation which does not demand clearing new plots 01

land eve r and eve r again . But now , the aut hor ities concerned are educatinq

t hem how to make t he land fert ile and use hi llside cultivation system tbat

would not dem and slashing and bu rning t he plot yea rly or even two or three

yea rs. It is really a good new s t o be welcomed, not only from the land



co nse rvat io n point of view , bu t als o it would reduce the heavy burd en of

du t y in thei r cultivatio n works.

The besetting trouble of the Pinda ya populati on is no other than that

the y have scanty sup ply of w ater t he whole yea r . For dr inking as well as

domest ic use , they have to rely on the Bote-ta-lo ke Lake and Pansit stream

from w hich they manage to get t hrough pipes. It is observed that they are

ex pecti ng the day this t roub le will be got rid off .

A s it is mentioned in the pre vious chap ters. the Danu ethnic society is

united . peac eful , fu ll o f und erstanding and wisdo m that can ever give them

more and more prosperit y and unit y, I believe I should say, from anthropo­

logic al point of view. that their social organization is a well -orga nised and

well- fo unded one that des erv es respect f rom all .
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